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CHAPTER III 

VASISTHA AND VISVAMITRA 

Vasistha and Visvamitra are among the foremost seers of the Rgveda. They 
are regarded as having seen entire Mandalas (mandaladrastarab), the seventh 
(104 hymns) and the third (62 hymns) respectively. There have been innumerable 
references to the two sages in Sanskrit Literature, ancient and modern. Much 
has been written also about them by Orientalists of the past and present century. 
Nothing new and sensational can be unearthed now. The purpose of this study 
is mainly to unravel the problem of the ancient feud between Vasistha and Vi6va- 
mitra and understand their mutual relationship in its true perspective. Let us 
first know what our most ancient authority, the Rgveda, has to say about them, 
comment and criticism being put off to a later section of the chapter. For the 
sake of convenience, we just invert the order and deal with Visvamitra first. In 
the Rgvedic compilation, Vi6vamitra’s is the earlier mandala. It is but accidental, 
carrying absolutely no significance of relative superiority. It is not a case for the 
maxim ‘ abhyarhitam purvam ’! 


I 


Rgveda 

(A) VISVAMITRA— 

There are eight contexts in RV in which the name of Visvamitra occurs 1 :— 
curiously, all grammatical cases are represented except the accusative. 

1. Visvdmitro yad avahat Suddsam III 53.9 

2. Visvdmitraya dadato maghdni III 53.7 

3. Visvdmitrasya raksati III 53.12. 

4. Visvdmitra arasata III 53.13. 

5. Visvamitra uta ta Indra nunam X 89.17. 

6. Visvdmitrebhir idhyate ajasrab III 1.21. 

7. Revad Agne Vi6vdmitresu 6am yob III 18.4. 

8. Prati Visvamitra-Jamadagni dame X 167.4. 

(1) Mahdm rsir devajd devajuto’stabhnat 6fndhum arpav&m 

npcaksab / 

Vi6vamitro yad avahat Sudasam apriyayata Ku£ik£bhir 

Indrab // (III 58 . 9 ). 

1. Consult Max Muller’s Indices attached to the third and fourth volumes of the first 
Edition, also Bloomfield’s Vedic Concordance, 
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Translation — 

Great Rsi, heaven-born, (he) favoured of the gods, leader of men, stopped 
the river in floods. When (such a) Visvamitra steered Sudas through, Indra 
was pleased with the Kusikas. 

(2) Im£ Bhojd Angiraso vlrupab 
Divasputraso asurasya virab / 

Visv&mitraya dadato magh&ni 
Sahasrasav^ pratiranta dyub // III 53.7. 

Translation — 

These Bhojas, 2 these various Angirasas, and these heroic sons of mighty 
heaven indeed, increase my life, by bestowing on me riches in this thousand- 
offer-sacrifice. 

(3) Ya ime rodasi uhh<£ 
aham indram atustavam 
Visvamitrasya raksati 

Brahmedam Bharatam janam // III 53.12. 

Translation — 

I have made these Heaven and Earth extol Indra, and (surely) this prayer 
of Visvamitra protects the Bharata 3 race. 

(4) Visvamitra arasata 
Brahmendraya vajrine / 

Karad innafi suradhasah // III 53.13, 

Translation — 

The VEvamitras have addressed a prayer to Indra, the wielder of the 
thunderbolt. He will indeed make us very opulent. 

(5) Ev& te vayam India bhunjatm&m 
Vidyama sumatm&m navanam / 

Vidyama vastor a Vasa grnanto 
Visvamitra uta ta Indra nunam // X 89.17. 

Translation — 

May we, 0 Indra, the descendants 4 of Visvamitra, sincerely praising you 
through the day for protection, obtain thy protecting (favours), may we obtain 
thy recent* (favours). 

(6) Janmanjanman nfhoto 5 jatavedab 
Visvdmitrebhir idhyate ajasrab / 

Tasya vayam sumatau yajniyasya 

Api bhadr^ saumanase syama // III 1.21. 

2. Bhojas not mentioned among the manusya-names of the Nighantu (II.3) as for instance 
the TurvaSas, Druhyus, Yadus etc. ' 

8. According to Nighantu III 18 Bharatah (Bharatah) and Kuravah are among the eight 
Rtvic-names : Bharatam Bharata-kulam janam raksati—Sayana. 

4. The ViSvamitras who figure in this mandala are Rsabha, Kata, Utklla Katya, Gathin 
Kau&ka, Devasravas and Devavata (Bharatau), Prajapati Vai£vamitra. Outside this mandala, 
Madhucchandas VaiSvamitra appears in the first (RV I 1-10) with his son Jeta (RV Ill); Renu 
appears in the tenth (RV X 89), so also As^aka (X 104), Purana (X 160) and Agliamarsana Madhu- 
cchandasa (X 90). 

5, Janman-janman sarvesu manusyesu nihito Jatavedah // Sayana. 
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Translation — 


The sacred fire (Jatavedas) is indeed kept by every man, but the ViSva- 
mitras kindle him ever more. May we, who already enjoy his favour, ever 
be in the good books of that adorable (deity) ! 

(7) LJeehocisa sahasasputra 6 stutab 
Brh&d v&yab saSamandsu dhehi / 

Revad Agne Visvamitresu sam yob 
Marmrjmd te tanvam bhuri krtvab // 

(Seer Kata) III 18.4. 


Translation — 


Arise, O son of strength, as you are praised. Confer abundant food and 
wealth upon us, the Visvamitras who praise you. Grant us exemption from 
sickness and danger. We shall, O Energiser Agni, sprinkle your person 
profusely (with ghee, butter, milk etc.). 

(8) Prasuto bhaksam akaram caravapi 

Stomam cemam prathamab surir unmrje / 

Sutd sat^na yadyagarnan vam 

Prati Visvamitra-Jamadagni dame // X 167.4. 


Translation — 

Inspired by you, I have prepared the food with the earn (also), and as 
chief worshipper, I fashion this hymn of praise. (Indra replies) Yes, O 
Visvamitra and Jamadagni, as the Soma is being pressed in your sacrificial 
home, I will come with gifts (then, you will offer me the hymn). 

The above references arc adequate enough to give us a sketch of the sage 
Visvamitra of the Rgveda. He is a great rsi, god’s favourite and wonder-worker. 
His connection with Sudas, the Bhojas and the Bharatas has been expressed. He 
has the co-operation and regard of other priests, Jamadagni, Angirasas and the 
Maruts. His was the leading part as priest at a thousand-offer-sacrifice (III 53.7). 
He wielded great influence as he made heaven and earth extol Indra and was 
confident that his prayer to that Deity would ensure protection to his disciples the 
Bharatas. He is not less efficient in composing beautiful hymns, hearing which 
the gods, specially Indra, would shower bounty upon him and his followers. Final¬ 
ly, his descendants, the Visvamitras, have kept up the great tradition set up by 
him. They continue to be Indra’s favourites, for one of them invokes Indra as 
a Kausika (I 10.11). As the seer Renu says, the Visvamitras always enjoy the 
favours of Indra. 

6. The pada-pafha divides this into two words sahasah and putra, but both have last 
accent apparently on account of “ amantritasya ca ” (Paniiii VIII 1.19), though ‘ sahasah ’ 
being in the genitive cannot come under that rule. The sarv&nudatta will apply to it only if 
it is regarded as one with ‘ putra.’ Could it be one word like Vacaspati ? 
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The wonderful achievement of Visvamitra, referred to above (III 53.9), is 
the subject of an entire hymn viz. III. 33. It is in the shape of a dialogue between 
Visvamitra and the Rivers, at the confluence of the Vipas and Sutudr! (Beas and 
Sutlej). The sage prays to the Rivers to become fordable for him and his royal 
patorn Sudas and his retinue. The Rivers feel flattered of course by his prayer, 
but do not comply because they have had to obey a higher Power. But Visva- 
mitra’s repeated appeal in fulsome words moves them in the end to oblige him. 

RV III 53 is an important hymn giving us the personal history of Visvamitra 
in another episode viz . the conduct of the Horse-sacrifice (asvamedha) on behalf 
of the Bharatas. This part of the hymn constitutes very good poetry. Visvamitra 
entreats Indra to stay at the sacrifice, not to go away : entreats him as a son 
entreats the father by holding the skirts of his garment. Then he calls upon the 
Adhvaryu to join in the reception, commends the soma-offer through the favourite 
liaison Agni, feels much gratified at his officiating at the Asvamedha; the Bhojas, 
the Angirasas and the Maruts honour him. He then draws inspiration through 
his earlier deeds of glory, viz. the crossing of the Rivers and helping Sudas’s sacrifice 
whereby he elevated himself in the estimation of Indra. And he further encourages 
the Kusikas to praise more and drink more along with the great gods. Surely, 
the wielder of the thunderbolt, Indra, to whom the Visvamitras have offered praise, 
will make them affluent. In stanza 14, the great sage switches on to a different 
strain, as is not unnatural for a man in power for the time being. It is a famous 
verse, which has drawn the attention of scholars 7 especially regarding Vedic geo- 
graphy— 

Kim te krnvanti Kfkatesu gftvo 
Nasfram duhr£ na tapanti gharmam / 

A no bhara pramagandasya vddo 

Naicasakham maghavan randhaya nafi // III 53*14. 

Translation — 

What will the cattle do for you in the Kikata country ? They do not 
draw milk for preparing the soma, nor do they heat the 4 gharma ’ (a sacrificial 
vessel) with milk in it. Bring us the wealth of Pramaganda as well as the 
holdings of the Nicasakha. 

It is not impossible that there is some sarcasm behind this utterance of 
Visvamitra directed against his enemies. It is the business of Indra to go to any 
person that praises, here Indra is dissuaded from such a solicitude : what will 
they do for you in a damned, unmentionable, (Kikata is a harsh enough name, by 
the way) out of the way place, those cattle (gavafi in the sense of paSu) i.c. barbarous 
people ? They make no offering, perform no rite. They are usurers and of low 
birth. Carry away their wealth for us, O Indra. Such i$ the venom that ViSva- 
mitra is capable of pouring against the enemy. 

7 See “ Kikata in RK-Samhita ” by K. C. Chattopadhyaya, Allahabad, in the Woolner Com¬ 
memoration Volume, Lahore. Stating all previous conclusions on the subject Dr. Chattopadhyaya 
says Kikata is Kuruksetra and not Magadha as some other scholars have said, cf. VII p. 159, 
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The next two verses of the hymn (III 53.15-16) are indicative of Visvamitra’s 
discomfiture on one occasion. Visvamitra became a, victim of unconsciousness 
(amati); then the Sasarpari (trumpet-like sound) given out by Jamadagni restored 
him. Sasarpari put new life into Visvamitra. 

The last four verses of the hymn are the notorious Vasistha-dvesinyab alleged 
to be imprecations against Vasistha. Durgacarya, being a Kapisthala Vasistha, 
refuses to comment on them (com. Nir. IV 14.2). In point of fact, these are ex¬ 
pressions of hatred and raillery against an enemy in general; he is not specified 
as this or that person. The learned people never care to ridicule the ignorant. 
Surely people would not put forward an ass to compete with a horse. 44 May he 
who hates us be downfallen and may his vital breath abandon him whom we hate.” 
Still worse, he 4 heats (the enemy) like an axe and cuts him like a Simbala tree ’ ; 
(the enemy) 4 vomits foam like a seething and overboiling cauldron.’ 8 

(B) VASISTHA 

The word Vasistha has been used in the Rgveda no less than fifty times. On 
a few occasions only (II 9.1, VII 1.8, X 15.8, 95.17) it is used as an adjective meaning 
best, excellent (vasumattama, vasayitrtama). The other references are Sufficient 
to present a concrete sketch of the personality of Vasistha and the achievements 
of himself and his followers. The greatest deed of Vasistha is the success which 
he brought to Sudas in the famous Battle of the Ten Kings (Dasarajna) (VII 18 ; 
33), on which occasion, he also, like Visvamitra, persuaded the River Parusni to 
leave way to his disciple Sudas. Vasistha became the family priest of the Bharatas 
and the people of the Trtsus prospered (VII 33,6). He was able to lure Indra 
away from the Soma drink at Pasady umna’s sacrifice, to the sacrifice which he 
himself was conducting (VII 33.2). He was equally the favourite of other gods. 
The Asvins helped him out of a fix, though the occasion is not specified (I 112.9). 
Varuna gave him a lift on his ship (VII 88.3 and 4). The birth of the sage Vasistha 
has been stated, but unfortunately, not in clear terms (VII 33.10-14); he was 
born of the Apsaras Urvasi by Mitra and Varuna at a sacrifice. Sayana believes 
in the repeated births of Vasistha (VII 33.9). 

Professor Velankar 9 has pointed out, in an admirable article, how in each 
44 Family-book ” (mandala), certain hymns can be marked out as 4 family-hymns ’ 
i.e, hymns which describe the family history and glory of the seer of the mandala. 
This invests the poetry of the Rgveda with a stamp of concreteness and realism. 
A hymn of praise to a god, whom we cannot see, would otherwise, be airy nothing. 

% 

8. JUB (1935) “ Hymns to Indra by the Visvamitras ” Tr. with annotations by Prof. 
H. D. Velankar. Arts. pp. 42-43. The notes are copious and provide a rare advantage to the 
student of knowing through them the opinions expressed by the celebrated German interpreters 
of the Veda like Pischel, Geldner and Oldenberg. 

9. JBBRAS 1942, pp. 1-22. “ Family-hymns in the Family-mandalas ” by Prof. H. D. 
Velankar. They are RV III 33 and 53, IV 18, V 40, VI 47, VII 18,33. No family hymn is yet 
traced in the II (Grtsamada) Mandala. According to Geldner (cited by Prof. Velankar), only 
III 53, VI 47, and VII 33 were pointed out as family hymns. 
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Now it is possible to get a brief, yet clear enough, sketch of some of the great Vedic 
personalities. The history and geography of Vedic India glimmer here and there, 
lighting up at least a few patches of time and space. The history of the sages, for 
instance, can be traced to two to three generations if not more. Thus among the 
Visvamitras we can trace three : Visvamitra-Madhucchandas-Jeta, ViSvamitra- 
Kata-Utklla. So among the Vasisthas : Vasistha-Sakti-Parasara etc. Even so the 
great rivers of the Punjab and Madhyadesa. Peoples and principalities like the 
Bharatas, the Trtsus, the Purus, the Paheajanas and the Kikatas etc. have a histo¬ 
rical reality about them. Yet we are warned not to suppose that these family- 
hymns were made to design. They are but accidental and reflect what was in 
vogue in Vedic society— viz. that each family cherished the glory of its ancestors. 

The family-hymns of the Vasisthas are pointed out to be two, i.e . VII 18 and 
33. The main theme of the eighteenth hymn is the Battle of the Ten Kings which 
is described in detail. There does not seem to be much action or melee in the 
Battle. King Sudas had after all a small army and he was almost to be routed 
as the enemy hosts hemmed in on three sides, with the powerful Parusnl threaten¬ 
ing the rear. The alternative was either to fight with the enemy straight and 
take the consequences or to perish in the river stream. At this crucial moment 
Vasistha’s prayer to Indra brought about Sudas’s success. By his persuasive hymns 
(which are not given as in the case of Visvamitra) the River Parusnl rendered 
herself shallow enough for the armies to cross over and by the time the enemies 
pursued, the stream swelled to its original volume and velocity so that the rank 
and file of the enemy were simply washed down marking several furrows on the 
surface of the stream. The few that Succeeded in swimming across were easily 
destroyed by Sudas. The description which is highly poetic, with subtle irony 
to embellish it may be illustrated, by a few verses quoted below. 10 

Arnamsi cit paprathan§, Sud&sa 
Indro gadhSnyakrnot supar& / 

&ardhantam Simyum ucathasya navyafi 
S&pam sfndhunam akrnod asastifi // VII 18.5. 

“ Indra made even the vastly flowing waters of (the Parusnl) shallow and easily 
fordable to King Sudas. He who is fit to be honoured by our hymn made the 
arrogant Simyu and his imprecations the floating dirt (on the surface) of the River.” 

Purol& it Turvaso yaksur aslt 
Ray£ matsyaso nisita apiva / 

« Srustim cakrur Bhfgavo Druhyavas ca 

Sakha sakhayam atarad visucofi // -6 

“ Turva£a, the sacrifices himself became the cake-offering ; and so were also the 
Matsyas, who thought as if they were specially fitted for receiving wealth ! The 


10. The translations are generally from Prof. Velankar’s JBBRAS 1942. 
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Bhrgus and the Druhyus followed them obediently ! In (each of) the two adjacent 
streams of the fleeing foes, a friend did help another friend (to save his life)! ” n 

Duradhyo Aditim srev&yanto 
’cetaso vi jagrbhre Parusnlm / 

Mahn&vivyak prthivlm patyamanab 
PaSuskavir asayacc&yamanab // -8 

“ Those ignorant fools of impious thoughts divided the stream of the Parusni, 
trying to make the freely moving river go astray ! (And then) the poet (of the 
enemy) lay down as a victim (following the cake-offering), looking steadfastly 
(because dead !) and stretched himself over the earth in full length, thus mastering 
it ! ” 12 


Iyur artharn na nyartham Parusnim 
Asus can^d abhipitvam jagama / 

Suditsa Indras sutiika amftran 
Arandhayan m&nuse vadhrivaeab // -9 

“ They went to the Parusni to meet with a disaster like one who goes to meet a 
goal. Even the swift (horse) could not reach the resting-place, i.e. the camp. For 
the sake of Sudas, Indra subdued the gracefully (?) retreating enemies of impotent 
words among men.” 

Iyur gavo na yavasad agopab 
Yathakrtam ablif mit.ram cit&sab / 

Prsnigavab prsninipresitasab 

Srustim cakrur niyuto rantayas ca // -10 

“ They went away like cows without a keeper, (when driven out) from the pasture, 
collecting themselves around a friend whom they could possibly secure ; they 
were sent down to the earth (by Indra) to possess cows in the form of the earth ! 
their horses and enjoyments obediently followed them there ! ” 

fikam ca yo vimsatim ca sravasyd 
Vaikarnayor janan raja nyastah / 

Dasmo na sadman ni sisati barhih 
Sdrah sargam akrnod Indra esam // -11 

11. The whole trend is ironical, cruelly, as Prof. Velankar puts it. Prof. Velankar’s inter¬ 
pretation is quite original. Although differing totally from Sayana whose com. here, to be frank, 
cannot help us to get a concrete and cogent picture of the fight, the Professor has hit off a brilliant 
idea by taking purolah in the sense of purolasa (purodasa), 4 cake-offering.’ (purolah purogaml 
purodata va : Sayana!). Purolah is, perhaps, to be taken as a Nairuktaabbreviation of purod&Sa. 
Helplessly does Wilson remark : 1 The legend, such as it is, is very obscurely told.’ (RV Tr. Vol. 
4, p. 57 n2) 

12. The last line of the verse is, again, ironical. Prof. Velankar takes cayamana as an 
adjective while Sayana considers it a patronymic. The word occurs twice in the Bharadv&ja 
Mandala (VI 27.5 and 8) referring to Abhyavartin, a king of that name. In that context. Prof. 
Velankar construes the word as a patronymic, “ Abhyavartin Cayamana.” Vide JUB Sep. 
1941 (Vol. X, part 2) pp. 97 and 109. cf . VI I p. 260. 
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“ King (Sudas) cut up his enemies like a lovely priest who cuts down the grass for 
a sacrificial seat, when he overthrew the 21 peoples of the two Vikarnas with a 
desire for fame. Brave Indra brought about their flight.” 

Vi sadyo visva drmhitanyesam 
Indrab puras sahasa sapta dardab / 

Vy&navasya Trtsave gayam bhak 
Jdsma Purum vidathe mrdhravaeam // -13 
“In a moment did Indra batter down with force all the seven forts and other 
strong places of these ix. the enemies. He gave away the wealth of the Anu 
prince to the Trtsu priest; We have conquered the Puru prince who had used 
insolent words in the sacrificial assembly.” 

Ni gavyavo’navo Druhyavas ca 
Sastib sata susupub sat sahasra / 

Sastir viraso adhi sad duvoyu 
Visved Indrasya viria krtini // -14 

“ The loot-seeking Anus and the Druhyus numbering sixty hundred and six 
thousand respectively, lay down in eternal slumber. (But) the brave warriors 
(on our side) were (only) sixty and six more, (who did the same) to render service 
(to Indra). Even ail these brave deeds were the performances of Indra.” 

Ardham virasya srtapdm anindram 
Para sardhantam nunude abhi ksam / 
fndro many uni manyumio mimaya 
Bhej^ patho vartanim patyamanab // -16 

“ King Sudas drove down to the ground that enemy who was only a half warrior, 
who drank the sacrificial food himself, who had no faith in Indra and who was 
an arrogant person. Indra destroyed the fury of him /who struck with fury. 
He distributed paths (to men), being the Lord of the Way.” 

Imam naro marutafi sascatanu 
Divodasam na pitaram Sudtisab / 

Avistana Paijavanasya k^tam 
Dundsam ksatram ajaram duvoyu // -25 

“ Oh, valiant Maruts wait upon this king as you did upon Divodasa, the ancestor 
of Sudas. In a helpful manner, favour the heart’s desire of Paijavana and also 
his sovereign rule which is indestructible and never grows old.” 

The other family hymn, 13 VII33, sings the glory of the Vasisthas in general and 
also refers to the birth of the patriarch in particular: The opening verse is impressive- 
Svityanco ma daksinataskapardafi 
Dhiyamjinviiso abhi hi pramandufi / 

Uttisthan voce pari barhiso nrn 

na me dunid avitave Vasisthab // VII 33.1. 

13. It appears quite meet to call this a family hymn, for it is borne out by the rsi and 
devata thereof. Of the first nine verses, Vasisjha is the Rsi, the sons are the devata, for the 
remaining six, he is the deity and the sons are the Rsis. It is also regarded as a samvada between 
Indra and Vasistha. cf. Sarva. (ed. Macdonell, p. 25) Svityaftcah sa|una samstavo Vasisthasya 
saputrasya Indrena va samvadah / 
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44 The white-robed sages with the knot of their hair to the right have greatly 
delighted me by stirring up my heart. (When I heard their hymn) I got up from 
my grass-seat and said to the men around : 44 The Vasisthas are not to be favoured 
by me from a distance.” 

Durfid Indram anayannd sut&ia 
Tiro Vaisantam ati pan tarn ugr&m / 

Pasadyumnasya Vayatasya somat 
Sutad Indro avrnita Vasisthan // -2 

44 They brought Indra to themselves from afar by means of their pressed juice, 
away from Vaisanta and in spite of the fierce Panta! 14 (Similarly) Indra chose 
his Vasisthas (and went to them), leaving aside even the pressed juice of Paia- 
dyumna Vayata.” 

Even nu kam smdhum ebhis tatara 
Even nu kam Bhedam ebhir jaghana / 

Even nu kam Dasarajne Sudasam 
Pravad Indro brahmana vo Vasisthab // -3 

44 Thus did he cross the river Parusni with them ; thus did he kill Bheda with them. 
Thus indeed did Indra save Sudas in the Dasarajna war owing to your hymn, 
oh Vasisthas.” 

IJd dydmivdt. trsnajo n at hit as all 
Adklhayur Dasarajn^ vrt&sab / 

Vasisthasya stuvata Indro asrot 
Urum Tftsubhyo akrnod u lokam // -5 

44 (The Trtsus) when surrounded and distressed in the Dasarajna war looked up 
(to Indra for help), as thirsty men look up to the heaven (for rain). Indra heard 
while Vasistha was praising him and gave wide enough space to the Trtsus.” 

Dan da ived goajanasa asan 
Paricchinna Bharata arbhakasab / 

Abhavac ca puraeta Vasistha 

Ad it Trtsunam viso aprathanta // -6 

44 The Bharatas were very few and limited like the sticks used for driving the cows. 
But as soon as Vasistha became their leader immediately then the followers of 
the Trtsus became vast and unlimited.” 

Shryasyeva vaksatho jyotir esam 
Samudrasyeva mahimd gabhlrab / 

Vdtasyeva prajavo ndny^na 
Stomo Vasistha anvetave vab // -3 

14. Prof. Velankar takes VaiSanta and Panta as proper names. Sayana—“ Ve^antah 
palvalam / Atra veSantasabdena somadharas camaso laksyate / tatstham somam pantam pibantam 
ugram udgurnam Indram / ” We are pleased that Prof. Velankar, however, suggests an alterna¬ 
tive translation—“ Perhaps, ‘ They brought the fierce Indra from afar, away from and inspite 
of the tubful drink ” Vide note on p. 20 JBBRAS (1942). 
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“ Their light (of glory) is like the growing splendour of the sun, their greatness 
is vast like that of the ocean. 16 Your hymn is inimitable by others like the swift¬ 
ness of Wind, Oh Vasisthas.” 

Ta inninyam hfdayasya praketaib 
Sahasravalsam abhi sam caranti / 

Yamuna tat Am paridhim vAyantab 
Apsarasa upa sedur VAsisthab // -9 

“ They alone move about fearlessly owing to the knowledge of their heart, in the 
secret of a thousand branches. Intending to weave that (secret) garment, first 
woven by Yama, the Vasisthas approached the celestial nymph (for birth).” 

Vidyuto jyotih pari sanjihanam 
MitrAvAruna yad Apasyatam tva / 

Tat te janmotaikam Vasistha 
Agastyo yat tva visa ajabhAra // -10 

“ That was your one birth, Oh Vasistha, when Mitra and Varuna saw you leaving 
your own luminous body of lightning (for being born as their son from Urvasi). 
(And) when Agastya brought you to the human beings, (that was your second 
birth). 

UtAsi Maitravaruno Vasistho- 
rvA6ya brahman mAnaso’dhi jatab / 

Drapsam skannam brahmana daivyena 
Vii^ve devdh puskare tvadadanta // —II 

u And indeed you are the son of Mitravaruna, Oh Vasistha, born from Urvasi, 
owing to their ardent love for her. The Visve Devas held their dropped semen in 
a lotus with the help of a celestial hymn.” 

Sa praketa ubhayasya pravidvdnt- 
Sahasradana uta va sadanab / 

Yamuna tatam paridhim vayisyan 
Apsarasab pari jajhe Vasisthab // -12 

“ That Vasistha, well acquainted with both (gods and men), who is an appreciative 
giver of a thousand gifts or, even a continual giver of gifts, was born from the 
nymph, intending to weave the garment 16 first woven by Yama.” 

Satr£ hajatdvisitt namobhib 
Kumbha r£tas sisicatub samanam / 

Tato ha Mdna udiyaya madhyat 
TAto jatam rsim ahur Vasistham // —13 

15. cf. Samudra iva gambhlrye, dhairyena himavan iva : (Ram. II). The string of 
similes is impressive. 

16. Compare the ancient Greek idea that the three Fatal Sisters weave the web of LIFE. 
They are : Clotho, Lachesis and Atropos. They lived in the deep abyss of Demogorgon 4 with 
unwearied fingers drawing out the threads of life.’ One held the spindle or distaff, the second 
drew out the thread and the third cut it off. Brewer : Reader’s Handbook of famous names in 
fiction, Allusions etc. (1934). 
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“ Being impelled by the prayers (of the Visve Devas), they (i.e. Mitra and Varuna) 
visited their sacrifice and dropped their semen together in a jar (at the sight of 
Urvasi). From the middle of it arose Mana. They call the sage Vasistha who 
was born from that (semen).” 

Ukthabhrtam Samabhftam bibharti 
Grilvanam bibhrat pra vadatyagre / 

Upainam adhvam sumanasyamana 
A vo gacehati pratrdo Vasisthah // —14 

“ He supports the bringers of Uktha and the Saman. Holding the press-stone, 
he always speaks with authority in front of all. Wait upon him with a delighted 
mind, here comes Vasistha to you, oh descendents of Pratrd.” 

The Dasarajha war is described again in the 83rd hymn which is a prayer 
to the dual divinity Indra-Varuna. It is described as a past, event when Indra 
and Varuna jointly gave strength to Sudas to resist the onslaught of the enemies 
and when they directly also rendered the enemy powerless (vv 6-8). 

Dasarajne pariyattaya visvatah 
Suddsa Indra-Varunavasiksatam / 

Svityanco yatra namasa kapardino 

Dhiyh dhfvanto asapanta Trtsavab // VII 83*8 

“ In the Battle of the Ten Kings, Sudas was overwhelmed by the enemy on all 
sides. The white-complexioned Trtsus supported him with rites and prayers. 
(At such a trying time), both of you taught Sudas (to resist the attack).” 

But the immediate concern as indicated by vv 1-5 seems to be to face other 
enemies. The Dasarajha war marks a former victory. Sudas had had to contend 
with enemies from within and without continuously. In fact the 5th verse appears 
to be a prayer just before the day of battle : 

Indra-Varunav abhya tapanti 
Maghanyaryo vanusam ar at ay ah / 

Yuvam hi vasva ubhayasya rajathah 
Adha sma no’vatam p&ryc divi // —5 

“ Tlie fierce weapons of the enemy distress me, Oh Indra and Varuna, as also 
the more malignant among my foes. You reign supreme over both fortunes 
(of Earth and Heaven). Therefore, pray, do protect us on the day of battle.” 

The efficacy of the prayers and consequent popularity of the Vasisthas gave 
rise, alongside, to bitter jealousy. Hence we find throughout the man^ala 
frequent appeals to the gods for protection from the malignant attacks of the enemy. 
It is often the fate of the gentle and the noble folk to suffer at the hands of back¬ 
biters. The latter have no face nor ground to attack openly; but are extremely 
jealous of the good man’s goodness. So the beast in them plays behind the back. 
Similar was the case with Vasistha. Apart from the foreign enemies whom his 
tribe had to meet almost as daily occupation in their new settlements, there must 
Bull DCRI xi-17 
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have been a good deal of stabbing from behind ; so much so that Vasistha prays 
Indra and Varuna to destroy the enemy, be he a Dasa or an Arya . 17 

In this connection we are led to believe that it is not mere prayer to the gods, 
or offering at a sacrifice, or even the flourish of weapons that led the chieftains 
to victory. Ail these straightforward efforts were implemented if not superseded 
by black magic, charms and spells. A variety of fiends, called Raksasas or 
Yatudhanas, enter the arena and play havoc. It is said they would be employed— 
even as they employ mercenaries nowadays—by force of magical spells by the 
contending parties to kill the enemy. Thus it is said, was brought about, the 
death of Vasistha’s son Sakti, 18 who, at the instigation (as is imagined) of Visvamitra 
was thrown into a forest-fire by the fiends employed by the sons of Sudas. Though 
a later account, we may cite the incident of King Kalmasapada becoming a Raksasa 
himself to devour the hundred sons of Vasistha. 19 Vasistha’s person proved no 
exception to the attack of sorcery. Visvamitra commanded the river Sarasvati 
to wash Vasistha down her stream to him so that he could kill him. She obeyed 
but made the current too quick for Visvamitra to grapple the victim. Vasistha 
was at the same time saved. But Visvamitra cursed the river to run blood for 
a year whence she became the Aruna (“ Red River ”). 20 It must be such extensive 
recourse to witchcraft that prompted Vasistha to invoke the protection of the 
dual gods Indra-Soma against the Yatudhanas ; the hymn is commonly designated 
as Raksoghnasukta (VII 104). 

Y6 ma pakena manasa carantam 
Abhieaste anrtebhir vacobhih / 

Apa iva kasfna sangrbhitab 
Asannastv&sata Indra vakti // VII 104-8 

“ May he who with false allegations maligns me, who is of a pure mind, may such 
a speaker of falsehood, Oh Indra, cease to be, like water grasped in the fist.” 
Or, again, 

Y^ paka£amsam viharanta dvaifi 
Y6 va bhadr&m dusayanti svadhabhib / 

Ahaye va tdn pradadatu Somah 
va dadhatu Nfrrter upasthe // —9 

4 May Soma give to the serpent or consign to the lap of Nirrti, those who harass 
me with false accusations and those who vilify spitefully all that is good in me. ’ 

It is painful to hear curses as much as to pronounce them, how much more 
should the great Vasistha have been harassed that he is driven to burst forth with 

17. Dasa ca vrtra hatam aryani ca (VII 83.1°) 

18. Vide Sarva. p. 130 Sakti was killed by the Vi£vamitras according to the JB (JAOS 
18.47). c/. VI II 849. 

19. cf. Sayana on VII 104.12, Wilson’s note on p. 207 of his Translation, Vol. 4. MBh. 
I 176.6 f. Ham. 8.66.8. 

20. MBh IX 42.1 f. See also Hopkins, Epic Mythology, p. 188. 
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endless curses upon the evil-doer and the enemy. Here is a sample of his reaction 
to the fiendish spirits called Yatus : 

tJlukayatum susulukayatum 
Jahl dvayatum uta kokayatum / 

Suparnayatum utd grdhrayatum 
Drsadeva pra mrna raksa Indra // -22 

4 4 Destroy the evil spirits whether they are in the form of owls big and small, in 
the form of a dog or a wolf, or an eagle, or a vulture, pound the demon, O Indra, 
as with a boulder.” 

Indra jahi pum&msam yatudh&nam 
Uta sInyam may ay a sdsadanam / 

Vfgrivaso mriradcva rdantu 

Ma te drsantsuryam uecarantam jj —24 

“Put down, O Indra, whether it is a man or a woman, w r ho as an evil spirit does 
mischief by deceit. Let these bloodthirsty demons perish with their heads cut 
off, so that they may not live to see the rising sun.” 

Affecting his personal history, we find Vasistha caught in a couple of amusing 
if not compromising situations. The 55th hymn is called prasvapinyupanisat, 
one that sends all to sleep. The contents may be summarised as follows 

The Seer addresses the attacking dog. 21 4 On brindled dog,'when you open 
your mouth to bark, there do flash like shining weapons, your teeth through the 
jaws. Desist and sleep soundly. Or pursue a thief or a robber ; why do you 
bother us who are praisers of Indra ? May you tear asunder the pig, and the pig 
tear you in retaliation ; why do you bother us who are praisers of Indra ?” Then 
he pronounces a spell as it were : “ Let the mother sleep, let the father sleep, let 
the dog sleep and the lord of the house as well; let all the relations sleep and so 
the men round about. Whoever sits, moves about or sees us, the eyes of all those 
shall we close, so as to make them as motionless as this mansion. With the thou¬ 
sand rays does the Great Benefactor (Sun) rise from amidst yonder sea. With 
his gracious help shall we send all people to sleep. Those who lie in the vestibule 
or in the carriages or those ladies who lie on mattresses, the ladies of auspicious 
fragrance—all these shall we send to sound sleep.” Such an encounter w r ith a 
canine sentinel and such occasion to put the whole life of a mansion into deep 
slumber must mean a peculiar situation for Vasistha ! 

21. RV VII 55.2-8. Yadarjuna Sarameya datdh piSanga ydcchase / Viva bhrajanta 
rstdya dpa srdkvesu bdpsato ni su svapa // Stendm raya Sarameya tdskaram va punassara / 
Stotrn Indrasya rayasi kim asrnan ducchunayase ni su svapa // Tvdm sukardsya dardrhi t&va 
dardartu sukarah / Stotrn Indrasya rayasi kim asman ducchunayase ni su svapa // Sastu 
mata s&stu pita sdstu 6va sastu vispatih / Sasdntu sdrve jftatdyah sastvaydm abhito janah // 
Yd aste ydl ca edrati yd6 ca pa^ydti no jdnah / Tesam sam hanmo aksaiji ydtheddm harmydm 
tdtha II Sahdsra^rngo vrsabhd yds samudrad udacarat / Tdna sahasyena vaydm ni jdndntsva- 
payamasi // Prospiesaya vahyesayd narlr yas talpa^ivarlh / Striyo yah punyagandhas tas 
sdrvas svapayamasi // 



254 


H. L. HARIYAPPA 


But what a revelation to know that it was all in a dream ! The Brhaddevata 
relates the story 22 —“ Once during night, Vasistha in a dream entered Varupa’s 
house. Then came the watch-dog to attack him. Barking and rushing upon 
him, he was trying to bite him. Vasistha subdued him with a couple of verses 
and sent him to sleep ; even so did Vasistha cause all Varuna’s establishment to 
sleep too.” The same is described in another setting 23 which is more funny. 

“ That these constitute a lullaby is related in stories. Once upon a time Vasistha 
was thirsty and hankering for food, having had to starve for three nights. On 
the fourth night, he decided to steal and came to Varuna’s house. In order to 
to lull the sentry and the hounds to sleep while he entered the commissariat, 
Vasistha saw and recited these seven rks commencing with 4 Yad Arjuna’. ” 

The 86th is a sort of penitential hymn praying to God Varuna to absolve the 
worshipper of all sin. The expressions are such as to make us think that 
the seer i.e. Vasistha himself had committed great sin and is therefore begging 
Varuna’s mercy. 

2. 44 Do I say this to my own soul ? How can I get unto Varuna ? Will 
he accept my offering without displeasure ? When shall I, with a quiet mind, 
see him propitiated ? 

3. I ask, O Varuna, wishing to know this my sin. I go to ask the wise. The 
sages all tell me the same. Varuna it is who is angry with thee. 

0 

4. Was it an old sin, 0 Varuna, that thou wishest to destroy thy friend, 
who always praises thee ? Tell me, thou unconquerable lord, and I will quickly 
turn to thee with praise freed from sin. 

5. Absolve us from the sins of our fathers, and from those which we committ¬ 
ed with our own bodies. Release Vasistha, O King, like a thief who has feasted 
on stolen cattle, release him like a calf from the rope. 

6. It was not our own doing, O Varuna, it was necessity an intoxicating 
draught, passion, dice, thoughtlessness. The old is near to mislead the young ; 
even sleep brings unrighteousness. 

22. BD VI 11-13. Varunasya grhan ratrau Vasisthah svapnam acaran / PraviveSatha 
tam tatra 6va nadann abhyavartata // Krandantam sarameyam tarn dhavantam dastum 
udyapim / Yadarjuneti ca dvabhyam santvayitva pyasusupat // Evam prasvapayamasa 
janam anyam ca Varunam / iti. Quoted by Sayana, introducing the hymn. 

23. Sadguru£isya on Sarva. ed. Macdonell, p. 133. 

As&m prasvapinltvam tu kathasu parikalpyate / 

Vasisthas trsito’nnarthl triratralabdhabhojanah / 

Caturtha ratrau cauryartham Varunam grham etya tu / 

Kospiagaraprave4aya palakasvadisuptaye / 

Yadarjunadi saptarcaip dadarsa ca jajapa ca // 

The text of the Sarva. bears no indication (p. 26)— 
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8. O Lord, Varuna, may this song go well to thy heart! May we prosper 
in keeping and acquiring ! Protect 11 s, O gods, always with your blessings.” 24 

Reflecting upon these verses, it is not necessary to suppose that Vasistha 
himself committed all sins contemplated, for instance, in the sixth stanza above. 
The whole hymn is like an “ aparadha-ksamapana-stotra,” praying for forgiveness 
of sins which are apt to be committed by man ; a repetition of the hymn every day 
by the eager worshipper also ensures desisting from committing the sins specified. 
In other words, it exerts a kind of prophylactic influence on the mind of the worship¬ 
per. Vasistha perhaps designed this hymn for the benefit of his numerous follow¬ 
ers. The last stanza signifies a typical finish for such hymns. 

With a little stretch of imagination one thinks that Vasistha had a strange 
experience of the sea ; perhaps a shipwreck. Father Varuna should, of course, 
save him. 

4 Apdm madhye tasthiv&msam trsnavidajjarit&ram / 

Mrla suksatra mrlaya // 25 

“ Thirst has possessed me, thy worshipper in the midst of the waters, grant me 
happiness, O Lord of Wealth, grant me happiness.” 

Evidently the seer longs for peace and contentment, being caught in the 
midst of worldly greed. He is at sea, as the English idiom has it. The reference 
has to be viewed more philosophically than literally. But from another context, 
however, Vasistha’s sea-voyage seems to be a certainty. (RV VII 88.3-4). The 
Seer sings : 

44 Boarding the ship, when Varuna and I entered the mid-ocean and floated 
with other vessels on water we indeed very much enjoyed the delightful rocking 
of the ship. 

“ Amlvahastau vastospatyadya gayatrl sesatryuparistad brhatyadayo’nuspibhah prasva- 
pinya upanisat ” / 

24. RV VII 86. Uta svdya tanva 3 sdm vade tdt kada nvdntdrvdrune bhuvani / kim me 

havydm dhrnano juseta kada mrlikdm sumdna abhi khyarn // 2 

Prcchd tdd dno Varuna didrksdpo emi cikituso viprccham / Samandm inme kavdyaS eidahur 
ay dm ha tiibhyam Varuno hrnlte // 3 

Kim aga asa Varuna jy^stham ydt stotaram jighamsasi s&khayam / Prd tdnme voco dulabha 
svadhavd’va tvanena ndmasa turd iyam // 5 

Ava drughani pitryjl srja nd’va ya vaydm cakrma tandbhih / Ava rajan pa&utrpam nd 
tayiim sfja vatsdm nd damno Vdsis^ham // 5 

Nd sd sv6 ddkso Varuna dhrutih sa sura manyur vibhidako dcittih / dsti jyayan kdnlyasa 
upard svdpnas candd dnrtasya prayota // 6 

Aydm sd tiibhyam Varuna svadhavo hrdi stdma lipasritas cidastu / Sdm nah ksdme ddmu 
y 6ge no astu yuydm pata svastibhis sdda nah // 8 

25. RV VII 89.4. Say ana—apam samudranam udakanam madhye tasthivamsam sthita- 
vantam api jaritaram tava stotaram mam trsna pipasa avidat aptavatl / Lavapotkajasya 
sdmudrajalasya pan&narhatvat / atas tadf^am mam mrja sukhaya // 
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“ Varuna took the Rsi Vasistha on his ship and, with gracious feelings, 26 
made him capable of great deeds. Further, the intelligent god, by way of happy 
time for the minstrel, extended many a dawn into day. (i.e. he enabled the sage 
to spend many happy days on board the ship.” 27 

Lastly, Vasistha was initiated into the deepest secrets of Existence by Varuna, 
who, in this manner can be said to have exercised a truly paternal care over his 
own son : 

Uvdca me Varuno medhiraya 
Trih sapta namaghnya bibharti / 

Vidvan padasya guliya na vocad 
Yugaya vipra uparaya siksan // 28 

“ Varuna told me who am intelligent the thrice seven names that the Cow 
(or Speech) bears. The wise and skilful Varuna also imparted the secrets of the 
Supreme world to me, his favourite pupil.” 

(C) Vasistha—ViSvAmitra relationship 

There has been much conjecture and concoction on this point throughout 
Sanskrit Literature ; and even in recent opinions expressed. But if the Rgveda 
is to be regarded as the basis of our legends and legendary study, it must be acknow¬ 
ledged that there is nothing stated about the mutual relationship of these famous 
priests of the Rgvedic Age. RV III 4 and VII 2 are both Apri-hymns in the 
respective Mandalas. How curious that verses 8-11, i.e.jas many as four consecu¬ 
tive stanzas, are identically the same ! In the words of M. Bloomfield, “ We 
should expect diversity there if anywhere.” 29 At worst, the two sages are neither 
friends nor enemies. One common ground however can be marked out that both 
befriended the same king, Sudas, at different times. Vasistha helped Sudas to 
win the Battle of the Ten Kings. Visvamitra also helped Sudas to cross the con¬ 
fluence of Vipa£ and Sutudri, the circumstances of this adventure being however 
uncertain. It is generally believed 30 that Visvamitra was ousted from Sudas 5 
partonage by Vasistha, whereupon the former set up the confederacy of the ten 
chieftains against Sudas. But this opinion is questioned ; 31 and a fresh conjecture 

26. The Samhita reads mdhobhih, but Sayana reads dvobhih in the sense of rak§anaih. 
His authority has however not been traced. Both MM and Poona (Vaidika Sam£odhana Man¬ 
date) Editions have noticed this discrepancy between the text and the commentary. 

27. RV VII 88.8-4—A yddruhava Varunas ca navam prd ydt samudrdm Irdyava mddhyam / 
Adhi ydd apam snubhis edrava prd prehkha Inkhayavahai Public kdm // Vdsis^ham ha Vdruno 
navyadhad rsim, cakara svdpa mdhobhih / Stotaram viprah sudinatvd dhnam yannd dyavas 
tatdnan yad Usasah // 

28. RV VII 87.4 padasya utkfspisya sthdnasya Brahmalokalak^anasya—Sayana. 

29. Bloomflled, Rgveda Repetitions, p. 647. Religion of the Veda p. 72. ‘ The two books 

(RV III and VII) share quite a number of other lines (14 common lines in all) \ 

80. C/. VI II, p. 275. 

91. See IHQ (June 1980) K. C, Chattopadhyaya on the Dasarajha Battle pp. 261-64. 
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put forward that the Bharadvajas were the family priests of Sudas before either 
Visvamitra or Vasistha. ViSvamitra was not responsible for the Legaue of the ten 
kings. On the other hand it is possible to think that both priests were entertained 
by Sudas on two different occasions. Whoever the family priest he must, and 
would, have tolerated the advent of another for temporary service. As the Aryans 
were confronted with problems of land and living, it is natural that they contracted 
the enmity of local dwellers. So we can suppose that both priests had their own 
enemies to contend with. A few expressions are pointed out in RV III 53 and 
RV VII 18, 33 and 104 to say that they are indirect references to their mutual 
hatred. But why such a forced surmise ? If the enmity were true why does 
not the Veda say it ? There is no harm, for we could, in our time-honoured com¬ 
placency, regard that also as a chapter in our vast heritage ! 

II 

LATER SAMHITAS 

1. Taittiriya Sarhhita 

Visvamitra won the abode of Agni by means of the hymn “ This is that Agni.” 
—Ayam so’gniriti Visvamitrasya suktam bhavati, etena vai Visvamitro’gneb 
priyam dhamavarundha, Agnerevaitena priyam dhamavarundhe. 82 The context 
is the preparation of the ground for the Fire (Garhapatyacayana). 

Vasistha should he chosen as Brahman priest according to III 5.2. “ The 

Rsis could not see Indra face to face ; Vasistha saw him face to face, he said ‘Holy 
lore shall I proclaim to you so that people will be propagated with thee as Purohita ; 
therefore do thou not proclaim me toxthc other llsis.’. To him he proclaimed these 
shares in the stoma, therefore people were propagated with Vasistha as Purohita ; 
therefore a Vasistha should be chosen as Brahman priest; verily he is propa¬ 
gated.” 33 

Vasistha and Visvamitra are together mentioned in connection with the Five 
Layers of Bricks. The sages Vasistha, Bharadvaja, Visvamitra, Jamadagni and 
ViSvakarman are identified respectively as Prana, Manas, Caksus, Srotra and Vac 
(of the sacrifice); they are described as having sprung from the Rathantara, Brhat, 

32. TS V 2.8.3, Ayam so’gnih (RV III 22.1) Sarva. ascribes the hymn to G&thI son of Ku&ika. 

88. Jjjt§ayo va Indram pratyaksam n^pasyan tarn Vasi?thah pratyaksam apa&yat so’bravfd 
Br&hmanam te vaksyami yatha tvatpuroliitah prajah prajanisyante’tha metarebhya jsibhyo ma 
pravoca iti tasma etantstomabhagan abravit tato Vasistha purohit&h prajah prajayanta tasm&d 
V&si$tho Brahma k&ryah praiva jay ate (TS III 5.2). Sayana Tadpsam Brahmapam 4rutv& 
athanantaram tvam mam itarebhyo mantr&nadhik&ribhya y§ibhyo mS pravocah. But Keith 
has overlooked the prohibitive ma in his translation. The context demands the prohibitive, 
in order to establish the special privilege for the Vasistha. Hence the above translation is given 
with due correction. (Keith, Veda of the Black Yajus School, Tr. HOS. Vol. 18, p. 279), 
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Vairupa, Vairaja, and, Sakvara and Raivata Samans. 34 Later after the bricks 
were duly laid, the text says— 

f Yah pracis tabhir Vasistha ardhnot, ya daksina tabhir Bharadvajo yab praticis 
tabhir Visvamitro ya udiels tabhir Jamadagnir ya urdhvas tabhir Visvakarma ya 
evam etasam rddhim v edardhnotyeva ya asam evam bandhutam \ eda bandhuman 
bhavati ya asam evam kjptim vada kalpate asmai ya asam evam ayatanam vedaya- 
tanavan bhavati ya asam evam pratistharn veda pratyeva tisthati // 35 

“ With those (bricks) put down on the East, Vasistha prospered, with those 
on the south Bharadvpja, with those on the west Visvamitra, with those on the 
north Janiadagni, with those above Visvakarman. He who knows thus the 
prosperity in these (bricks) prospers ; he who knows thus their relationship becomes 
rich in relations ; he who knows thus their ordering, (things) go orderly for him ; 
he who knows thus their abode becomes possessed of an abode ; he who knows 
thus their support becomes possessed of support.” 

This illustrates again the close association of the sages. The phala-sruli is 
very significant. At all events, it impresses upon the common worshipper the fact 
that co-operation from all quarters is necessary as exemplified by the great sages 
of old with regard to the conduct of the sacrifice. It is possible that these sages 
in particular circumstances did have honest differences, but did not refuse co-opera¬ 
tion when required. 

We find however but one reference to the rivalry between Vasistha and 
Visvamitra : 

Visvamitra-Jamadagni Vasisthenaspardhetl! sa 
etajjamadagnir vihavyam apasyat tena vai 
Vasisthasyendriyam viryani avrnta— 

Visvamitra and Jamadagni had a quarrel with Vasistha. Janiadagni saw the 
Vihavya hymn 36 and drew away all the power and strength of the adversary. 37 


84. These identifications are symbolical. One should approach them with faith (sraddha). 
The point at issue is the importance that the Taittirlya attaches equally to Vasistha and ViSva- 
mitra along with other sages. They are solid bricks oil which the edifice of the Vedic sacrifice is 
built. Whatever the personal relationships of Vasistha and Visvamitra were, their active associa¬ 
tion with the sacrifice is a testimony to their unqualified contribution to the general welfare of the 
community. To illustrate the symbolism just referred to, one extract may be given—“ Ayam 
puro bhuvas tasya prano bhauvayano vasantah pranayano gayatrl vasanti gayatriyai gayatram 
gayatrad upam§ur upamsos trivrt trivrto Rathantaram Rathantarad Vasistha rsih prajapatigrhl- 
taya tvaya pranam grhnami prajabhyah.” etc. Keith—“ This one in front the existent, his, the 
existent’s breath; spring born of the breath, the Gayatrl born of the spring, from the Gayatrl 
the Gayatra (Saman), from the Gayatra the Upamsu (cup) ,* from the Uparhsuthe Trivrt (stoma), 
from the Trivrt the Rathantara, from the Rathantara Vasistha the Hsi. With thee taken by 
Prajapati, I take breath for offspring”. 

85. TS V 2.10.5-6 Keith’s translation, p. 45 f. 

86. RV X 128.1 Mamagne nava vihavyo Vatevadevam jagatyantam. Sarva, p. 48. 

87. TS III 1.7. Keith, p. 280 f 
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The Taittiriya records a calamity that befell the great Vasistha i.e . the tragic 
death of his sons.— 

Vasistho hataputro’kamayata vindeya prajam 
abhi Saujasan bhaveyam iti sa etam 
ekasmanna pancasam apa£yat tam aharat 
tenayajata tato vai so’avindata prajam abhi 
Saudasam abhavad ya evam vidvan sa 
ekasmannapancasam asate vindante prajam 
abhi bhratrvyan bhavanti / 38 

“ Vasistha his sons slain, desired “ May I win offspring and defeat the Saudasas.” 
He saw this rite of forty-nine nights ; he grasped it and sacrificed with it. Then 
indeed did he win offspring and defeated the Saudasas. Those who, knowing 
thus, perform the rite of forty-nine nights win offspring and defeat their enemies.” 

2 . Kdthaka , Maitrayani and Vdjasaneyi Sainhitds 

These Samhitas have nothing to add to the information already culled out. 
They repeat the symbolic indentity of Vasistha, VaSvamitra and other sages 
enunciated by the Taittiriya, only with a small change. 39 The following table will 
make it clear. 

The Identity TS KS, MS, VS 

Prana-Rathantara—East Vasistha Vasistha 

Manas-Brhat—South Bharadvaja Bharadvaja 

Caksus-Vairupa—West Visvamitra Jamadagni 

Srotra-Vairaja—North Jamadagni Visvamitra 

Vac-Sakvara-Raivata—Above Visvakarman Visvakarman 

The following mantra of the Rgveda is found repeated by VS and KS. 40 

Evdd Indram vrsanam vajrabahum 
Vasisthaso abhyarcantyarkaih / 

Sa nas stuto viravat patu gomat 
Yuyam pata svastibhis sada nab // 

u Thus do the Vasisthas worship with praises Indra showerer of benefits, with arms 
like the thunderbolt. May he, thus praised, make us wealthy in heroes and in 
kine. And ye, gods, do protect us always with blessings.” 

As usual, Vasistha and Visvamitra are both Seers of several hymns and parts 
of hymns of the White Yajurveda (VS), 41 which do not contribute to our study, 

88. TS VII 4.7. Keith p. 606. compare also VIII, p. 275, KB IV. 8, PB IV 7.8. 

39. KS 16.19 ; MS 2.7.19 ; VS 13.54, 57. 

40. RV VII 23.6. VS 20.54, KS 8.16. The verse is repeated also in AV XX 12.6, AB 
6.28.2, GB 2.4.2, 2.6.5. Vait. 22.14. 

41. See C. V. Vaidya, HSL. Vedic Period, p. 207, 
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except to confirm the uniform importance accorded to both sages by the various 
Samhitas. Their mutual rivalry, if at all, is of no interest to the general public. 

3. Samaveda 

0 

Similar is the case with the Samaveda. Only Vasistha’s name is celebrated. 42 
But both he and Visvamitra are seers of verses and hymns which are mostly borrow¬ 
ed from their Rgvedic revelations. 43 SV, again, perceives no enmity between the 
sages. 


4. Atharvaveda Samhitd 

Visvamitra is referred in AV in three contexts. 

Yau Bharadvajam avatho yau Gavlsthiram 
Visvdmitram 44 Varuna Mitra Kutsam / 

Yau Kaksivantam avathab prota Kanvam / 

Tail no muncatam amhasab // AV. V 29.5 

“ It is a prayer to Mitra and Varuna : 4 Ye who favour Bharadvaja, Gavisthira, 
Visvamitra, Kutsa, O Varuna and Mitra ; who favour Kaksrvat and Kanva do ye 
free us from distress.” 

Kanvab Kaksfvan Purumldho Agastyab 
Syavasvab Sobharyarcandnab / 

Vi£vdmitro’yam Jamadagnir Atrih 
Avantunab Ka£yapo Vamadevah // XVIII 3.15. 

4 Let Kanva, Kakslvat, Purumidha, Agastya, Syava^va, Sobhari, Areananas, this 
Visvamitra, 45 Jamadagni, Atri, Kasyapa, Vamadeva—let all these protect us.” 

Visvamitra Jamadagne Vasistha 
Bharadvaja Gotama Vamadeva / 

Sardlr no Atrir agrabhinnamobhib 
Su^amsasab pltaro mrdata nab // XVIII 3.16. 

44 O Visvamitra, Jamadagni, Vasistha, Bharadvaja, Gotama, Vamadeva—Atri 
hath taken our abode with obeisances ; ve fathers of good report, be gracious to 
us.” 


42. SV Purva. 8.5.9. 4.4.8, 6.2.5. Uttara, 8.18.8, 444.8, 5.9.8. 

48. C. V. Vaidya, quoted above, p. 198 et. seq. 

44. ViSvamitram viSvam kj-tsnam jagat mitram yasya sah tathoktah / Mitre carsau iti 
purvapadasya dlrghah /... 

Vasi$lham / Vasumattamam / Vasumacchabdad isthani ‘ Vinmatorluk ’ / 4 teh ’ iti lilopah / 
Sarva$re§£ham Vasisthakhyam mahar^im raksathah / at AV. IV 29.3—Sayana. 

45. Ayam iti idam Sabdena purovartivastuvacina sarvajana-sannihitatvena sarvamitratvam 
upap&dyate—Sftyaaa. But Whitney takes ayam with Jamadagni. AV XVIII. 8.63 records the 
expression “ Vi4vamitrah ” which does not refer to the sage Vilvamitra or his descendents. The 
stanza is in praise of Yama, wherein the 4 All-Friends ’ (Brahmans) are called upon to offer praise 
and oblations to the God, so that He may grant long life. See Whitney, AV Tr. (HOS VIII), 

p. 866. 
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ViSvamitra is the seer of a few hymns of the AV. The hymn III IT is prc 
nounced for successful agriculture (Krsih). 46 AV V 15-10 are exorcisms t 
plants ; used for the healing of distempered cattle also ; the later hymn is perhap 
directed against insect pests. VI44 is for cessation of disease, according to KauSik 
Sutra (31.6), it is used in a remedial rite against slander (apavada). VI i‘41 i 
pronuriced with marking of cattle’s ears (gokarnayor laksyakaranam) and 142 i 
for increase of food grain (annasamrddhi). 47 

Visvamitra’s name is thus connected with charms and spells ; but they hav 
all been for good purposes. Whereas, by means of these, diseases were remove 
and food became abundant, why should the sage not be called Visva-mitra 4 frien 
of the world ’ ? 

The name Vasistha occurs ten times in the AV. From a study of the context 
and according to the commentary, the word is used as an adjective five times ; 4 
so we shall consider the other five here, 49 referring to the sage. 

1. Yavafigirasam avatho yavagastim 
Mitravaruna Jamadagnim Atrim / 

Yau Kasyapam avatho yau Vasistham 
Yau no muncatam amhasah // IV 29.3. 

“ Ye who protect Ahgiras, Agasti, Jamadagni and Atri, O Mitra and Varuna, y 
who protect Kasyapa and Vasistha,—-do ye free us from distress.” 

2. Vasistha next appears among other names, including Visvamitra, (A 1 
XVIII 3.16), as stated above. 

3. tJdu brahmanyairata sravasyd 
Indram samary £ mahaya Vasistha / 

A yo vi&vani savasa tatana 
Upa£rot§ ma fvato vacamsi // 50 

“ They have all offered their prayer to Indra for the sake of food, you also 
Vasistha, do extol him at the sacrifice. And may that Indra, who extended th 
universe by his might, listen to my words, as I approach him.” 

46. Cf. RV X 101, IV 57 and parts in VS, Ts, Ta, and Ms. Much of RV material is repeated 
we discover a few variant readings also. Whereas the Samhita texts have been handed down wit 
meticulous care and accuracy, a comparative study of the repetitions in the different Samhita 
must yield interesting text-critical results. 

47. Consult Whitney’s Atharva-veda (Tr.)—Harvard Oriental Series, Vols, 7 and 8 (190£ 
Ed. C. R. Lanman. 

48. AV VI. 21.2, 44.2, 119.1, VII 55.2, SVIII 8.46. 

49. AVIV 29.3, XVIII 8.16, XX 12.1,6; 117.8. It may be recalled that Whitney considei 
books XIX and XX as later additions. In his Harvard Translation, he translates XIX as supple 
ment, XX he does not notice at ail. Cruel Death took him away before the volumes wer 
published. Who knows, had he lived, he would have added XX also as supplement. 

50. Same as RV VII 28.1, SV I 830, AB 6.18.8, 20.7, KB 29.6, GB 2.4.2, 6.1.2, AA 5.2.2.S 
Vait. 22.18. Designated as ud-u-brahmlya sukta. SS 18,19.10, 20.6, 
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4. The next verse ‘ Ev6d fndram ’ (AV XX 12.6) was dealt with above in 
connection with YV references. 

5. Bodha su me maghavan vacam emam 
Y&m te V&sistho arcati prasastim / 

lm& Brahma sadhamade jusasva // 61 XX 117.3. 

“ O Opulent one ! Give heed to this address of mine, this with which Vasistha 
offers you praise. These prayers, be pleased to accept at the sacrifice.” 

Vasistha also is the seer of a few hymns in AV. I 29 is a hymn to Brahmana- 
spati for a chief’s success. (Rastrabhivardhanam sapatnaksayanam ca); an 
amulet is also tied, it is called abhivartamani-sukta. 

III 19-22 are to help friends against enemies (19), to Agni and other gods for 
various blessings (20,21), to gods in general for splendour (varcas) (22). 

IV 22 is for the success and prosperity of a king (amitra-ksayanam : for the 
destruction of the enemy)—for victory in battle according to Kausika-sutra. 

XX 12 and 117 are hymns borrowed from the Vasistha-mandala of RV. 

It may be noticed from the above that Vasistha is by no means a tame sage. 
He was definitely, and perhaps more actively than Visvamitra connected with 
martial adventures. With rites and incantations for a king’s success in battle, 
or for a man’s prosperity or contentment, Vasistha must have been a heaven to 
many kings and men in distress. We notice also that there is not the slightest 
suggestion of Vasistha-Visvamitra rivalry. By the enumeration alongside of 
various Rsis it is fair to think that all these sages were alike holy in the eyes of the 
worshipper, and a great deal of time must have separated the sages and the com¬ 
poser of the hymn (IV 29) with the burden ‘ tau no muncatam amhasafr ’—an 
argument for the late age of at least portions of the Atharva-veda. Public opinion 
does not seem to have taken note of the alleged fued between Vasistha and Visva¬ 
mitra. On the other hand, recorded evidence points to the universal recognition 
accorded fo both the sages. Whatever enmity there might have been, it must 
have been of a purely personal nature—one that did not affect the well-being of the 
world at large. 


Ill 

BRAHMAN AS 

This branch of Vedic literature depicts the contributions made by Vasistha 
Visvamitra to the sacrificial cult. They were chief among those who strove to 
make the Sacrifice a perfect system. There is not a trace of discord between them; 

51 . RV VII 22.3, SV 2.279, MS 4.12.4, KS 12.15. 
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on the other hand their collective service lias oftentimes been emphasised. We 
shall scrutinize in detail: 

1. The Aitareya Brahmana first speaks of ViSvamitra as the seer of the 
Sampata Hymns. 52 It is said that he first saw a few hymns which Vamadeva 
quickly appropriated as his^own, whereupon ViSvamitra saw fresh ones. 53 In the 
same manner did Bharadvaja, Vasistha and Nodhas also see several hymns. 54 

. Tan va etan Sampatan ViSvamitrab prathamam apasyat tan Vi£vamitrena 

drstan Vamadevo’srjataiva tvam India vajrinnatra yanna Indro jujuse yacea 
vasti katha maham avrdhat kasya hotur iti tan ksipram samapatad yat 
ksipram samapatat tat sampatanam sampatatvam / 

Sa haiksancakre Visvamitro yan va aham Sampatan apasyam tan Vamadevo’ 
srsta kani nvaham suktani Sampatamstatpratiman srjeyeti sa etani suktani 
Sampatamstatpratiman asrjata sadyo ha jato vrsabhab kanina Indrab purbhi- 
datirad dasam arkair imamu su prabhrtim sataye dha icchanti tva somyasab sakha- 
yab Sasad vahnir duhitur naptyangad abhi tasteva didhaya manisam iti / 

Ya eka iddhavyas cansaninam iti Bharadvajo yas tigma^rngo vrsabho na 
bhima udu brahmanyairata sravasyeti Vasistho’sma idu pra tavase turayeti 
Nodhab / 55 

Later these hymns are praised as follows : 

Tad etat suktam 56 svargyam etena vai suktena devab svargam lokam ajayan 
etena rsayah tathaivaitadyajamana etena suktena svargam lokam jayanti / Tadu 
Vaisvamitram visvasya ha vai mitram Visvamitra asa / Vi^vam hasmai mi tram 
bhavati ya evam veda yesam caivam vidvan etanmaitravarunab purastat suktanam 
aharahab samsati / 57 

“ That hymn is heavenly. It is by Visvamitra, Visvamitra was the friend 
of all; all become friendly to him who knows thus and to those for whom a Mai- 
travaruna, knowing thus, recites this before the hymns day by day.” With this 
sukta, again, the gods won the heavens, with this the rsis, and so with this will the 
sacrificers also win the heavenly world. 

Similarly the Vasistha hymn : Udu brahmanyairata : 58 

Tad etat suktam savrgyam etena vai suktena devab svargam lokam 
ajayan etena rsayas tathaivaitad yajamana etena rsayas tathaivaitad yajama- 
na etean suktena svargam lokam jayanti / Tadu Vasistham etena vai Vasistha 

52. RV IV 19 ; 22 ; 23. 

53. RV III 49 ; 34 ; 36 ; 30 ; 21 ; 38. Th^ hymns are enumerated in the order stated in 
the Brahmana. 

54. RV VI. 22, VII. 19 ; 24. I. 61. 

*5. AB VI 18. 

56. Sadyo ha jato vrsabhah kanlnah (RV III 49) 

57. Ibid VI 20. 

58. RV VII 24. 
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Indrasya priyam dhamopagacchat sa paramam lokam ajayat / Upendrasya 
priyam dhama gacchati jayati paramam lokam ya evam veda / 69 

“ This hymn is heavenly, with this hymn indeed did the gods win the heavens ; 
with this the Rsis ; and with this will the sacrificers also win the heavenly world. 
This is by Vasistha. With this indeed did Vasistha approach the abode dear to 
Indra, and he won the supreme world. He who knows thus will go to the abode 
dear to Upendra (Visnu) and will win the supreme world.” 

Vasistha and Visvamitra are both connected with the Suna^epa legend. 60 
In the sacrifice which was contemplated by king Hariscandra they officiated as 
priests : Vasistha as Brahma and Visvamitra as Hota. Visvamitra’s part in the 
story of &una£sepa is remarkable. He befriended poor Sunassepa, adopted him 
into his family as eldest son and passed on to him his earthly possessions as well as 
his divine lore. As this story has been fully treated in the foregoing chapter, it 
is unnecessary to dilate upon it here. Suffice it to remember that the two sages 
were highly regarded by society and that, between them, no rivalry appears to have 
existed. 

Besides the above, there are a few references in the AB to Vasistha only. He 
is said to have introduced the Rathantara-saman and Bharadvaja the Brhatsaman, 
in connection with a hymn of the Rgveda : 61 

Rathantaram ajabhara Vasisthab / 

Bharadvajo Brhad acakre agner iti Brhadrathantaravantam 
evainam tat karoti / 62 

The term Vasistha has been pointed out as an appellation to Agni : 63 

Adabdhavratapramatir Vasistha ityagnir vai devanam Vasisthab / 64 

Agni is Vasistha (atiSayena nivasahetub), the best shelter-giver or protector, anp 
one whose preference is always for harmless rites. 65 

In the chapter which describes the sacrifice and the part played therein by 
the Brahmanas and the Ksatriyas, it is said that the famous priests of the times 
pass on the tradition of the sacrifice and, specially of the participation of the Soma- 
food (bhaksa), to their respective royal disciples. Thus, Tura son of Kavasa 
narrated it to Janamejaya son of Pariksit, Parvata and Narada to Somaka son of 
Sahadeva, to Sahadeva son of Srhjaya, to Bahbru son of Devavrdh, to Bhima of 

59. AB VI 20. 

60. AB VII 16-18. 

61. RVX 181.1. 

62. AB I 21. cf. also Ait. A. Ill 1.6. 

63. RV II 9.1c. 

64. AB I 28. 

65. adabdhe himsarahite vrate karmani prakr?ta matir yasyagneh so’yam adabdhavra- 
tapramatih / Sayana. AV. Anandairama edn. Vol. I, p. 122. 
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Vidarbha and to Nagnajit of Gandhara; Agni narrated it to Sana^ruta, the sup- 
presser of enemies, knower of the sacrifice, and son of Janaka, (finally) Vasistha 
to Sudas son of Pijavana. And all these having partaken of the Soma-food rose 
to eminence, all became sovereign lords, being established in glory, all shone like 
the Sun, gathering tributes from all quarters. 66 This passage warrants the belief 
that Vasistha was the priest of king Sudas, at least in the early part of his reign. 

That Vasistha anointed Sudas on the throne is stated in another passage. 
Enumerating the names of several kings of old who were coronated in the manner 
in which Indra himself was coronated, it is said “ With this great anointing of 
Indra, Vasistha anointed Sudas Paijavana. Therefore, Sudas Paijavana went 
round the earth completely, conquering on every side, and offered the horse in 
sacrifice.” 67 

Durmukha the Paneala and Atyarati Janantapi by the very knowledge of 
Indra’s great anointing conquered the earth, their priests being Brhaduktha and 
Vasistha Satyahavya respectively. A kind of conflict is however reported between 
Atyarati and the pfiest Vasistha Satyahavya. This Vasistha, son of Satyahavya 
said to Atyarati : “ Thou hast conquered entirely the earth on every side: do 
thou make me great.” Then said Atyarati Janantapi “ When I conquer, O 
Brahman, the Uttara Kurus, then thou wouldst be king of the earth, and I should 
be thy General.” Vasistha Satyahavya replied : “ That is a place of the gods, 
no mortal man may conquer it. Thou hast been false to me, therefore I take this 
from thee.” Then Amitratapana Susmina Saibya, a king, slew Atyarati Janantapi, 
whose strength had been taken away and who had lost his power. Therefore one 
should not play false with a Brahman who knows thus and has done thus (thinking) 
“ Let me not lose my kingdom, nor let breath forsake me.” 68 


66. Etamu haiva provaca Turah Kavaseyo Janamejayaya Pariksitayaitamu haiva procatuh 
Parvata-naradau Somakaya Sahadevyaya Sahadevaya Sarftjayaya Babhrave Daivavrdhaya 
Bhlmaya Vaidarbliaya Nagnajite Gandharayaitamu haiva provacagnih Sanagrutayarindamaya 
kratuvide Janakaya etamu haiva provaca Vasisthah Sudase Paijavanaya te ha te sarva eva 
mahajjagmur etam bhaksam bhaksayitva sarve haiva maharaja asur aditya iva ha sma driyam 
pratisthitas tapanti sarvabhyo digbhyo balim avahantah // AB VII 34. 

67. Etena ha va Aindrena mahabhisekena Vasisthah Sudasam Paijavanam abhisiseca 
-tasmad u Sudah Paijavanah samantam sarvatah prthivim jayan pariyayaivena ca medhyeneje/ 
AB VIII 21. Other kings anointed in the same fashion are : Tura son of Kavasa anointed 
Janamejaya son of Pariksit; Cyavana anointed ^aryata, Somasusma anointed Satanlka, Parvata 
and Narada anointed Ambas^hya and also Yudham^rauspii ; Ka^yapa anointed Vi^vakarman, 
Samvarta son of Angiras anointed Marutta son of Aviksit, Udamaya son of Atri anointed Anga, 
and Dirghatamas son of Mamata anointed Bharata son of Dussanta. After being anointed, ail 
these kings conquered the earth and offered the horse in sacrifice. Ibid. (AB VIII 21). 

68. Sa hovaca Vasisthah Satyahavyo’jaislr vai samantam sarvatah prthivim mahan ma 
gamayeti sa hovacatyaratir Janantapir yada brahmanottarakurun jayeyam atha tvamu haiva 
prthivyai raja syah senapatir eva te’ham syam iti sa hovaca Vasisthah Satyahavyo devaksetram 
vai tanna vai tanmartyo jetum arhatyadruso vai ma a ta idam da da iti tato hatyaratim Janantapim 
Sttaviryam ni44ukram amitratapanah ^usminah Saibyo raja jaghana / Tasmad evam viduse 
brahmanayaivam cakrusenaksatriyo druhyenned rastrad avapadyeyam ned va ma prano jahaditi 
jahaditi // AB VIII 28. See also Keith’s Rigveda Brahmanas Translated (Harvard Oriental 
Series, No. 25, 1920), p. 338 f. 
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2. The Aitareya Aranyaka 69 celebrates Vasistha and Visvamitra as follows : 
While their names are, as usual, connected with several hymns and rites, 70 the 
Aranyaka offers useful exegetical comment on their names: Thus Visvamitra is 
“ friend of the Universe or “ one to whom the universe is friend.” 71 And Vasistha 
is the best or most excellent of all. 72 Visvamitra is further described as having 
Indra reveal himself to him. 

“ Indra sat down beside Visvamitra who was about to recite the hymns of 
this day. He saying ‘This is food/ recited the thousand brhatis. Thus he went 
to Indra’s dear home. Indra said to him, ‘ Seer, thou hast come to my dear home. 
Do thou, seer, repeat a second hymn.’ He saying ‘ This is food’, recited the 
thousand brhati verses. Thus he went to Indra’s dear home. Indra said to him, 
‘ Seer, thou hast come to my dear home. Do thou, seer, repeat a third hymn’. 
He saying ‘ This is food,’ recited the thousand brhati verses. Thus he went to 
Indra’s dear home. Indra said to him, ‘ Seer, thou hast come to my dear home. 
I give thee a boon.’ He said, “ Let me know thee.’ Indra said, ‘ I am breath ; 
thou, seer, art breath ; all creatures are breath ; he that shines is breath. In 
this form, I pervade all the quarters. This my food is my friend, my support. 
This is the food of Visvamitra. I am he that shines.’ Thus said he.” 73 

The Aranyaka proceeds to describe the importance of the thousand brhatis. 
“ The consonants are the body, the vowels the souls, the sibilants the breath. 
Knowing this he became Vasistha (‘ most excellent ’). Thence took he the name. 

69. Edited with introduction, translation, notes etc. by A. B. Keith, Anecdota Oxoniensia, 
1909 Oxford. 

70. 1.2.2. RV III 47 is composed by Visvamitra (Tadu Vaisvamitram). I 4.2. Vasistha’s 
name is associated with the Sudadohas verse, and again with the Viraj verses (I 5.2)—Virajah 
Samsatyannam vai virajo’nnadyasyavaruddhyai / Vasisthena paridadhati Vasistho’saniti J 

71. Tadu Vaisvamitram vi^vasya ha vai mitram Visvamitra asa / Visvam hasmai mitram 

bhavati ya evam veda yesam caivam vidvan etaddhota samsati / I 2.2. This hymn is comopsed 
by Visvamitra. Now ViSvamitra was the friend of all, and all is the friend of him who knows 
this and of those for whom a Hotr priest, who knows this, recites this hymn (RV III 47). Again 
in a later chapter : Tasyedam visvam mitram asld yad idam kiftca tad yad asyedam visva- 
mitram asld yad idam kiftca tasmad Vi^vamitras tasmad Visvamitra ityacaksata etam eva 
santam / (II 2.1). “ Because all whatsoever was his friend, therefore he is Visvamitra. Therefore 

they call him who is (prana) Visvamitra.” 

72. Tam deva abruvannayam vai nah sarvesam Vasistha iti tasmad Vasisthas tasmad 

Vasistha ityacaksata etam eva santam / II 2.2. “ The gods speak to him, 4 Let him be the richest 

of us all.’ Because the gods spake to him, ‘ Let him be the richest of us all,’ therefore he is 
Vasis{,ha. Therefore they call him who is (prana) Vasistha.” 

78. ViSvamitram hyetad ahah Samsisyantam Indra upanisasada / Sa hannam ityabhivya- 
hrtya brhatlsahasram sasamsa tenendrasya priyam dhamopeyaya / Tam Indra uvaca rse priyam 
vai me dhamopagah sa va rse dvitiyam samseti / Sa hannam ityevabhivyahrtya brhatlsahasram 
Sasamsa tenendrasya priyam dhamopeyaya / Tam Indra uvaca yse priyam vai me dhamopagah 
sa va rse trtlyam Samsati / Sa hannam ityevabhivyahrtya brhatlsahasram sasamsa tenendrasya 
priyam dhamopeyaya / Tam Indra uvaca rse priyam vai me dhamopaga varam dadamlti / 
Sa hovaca tvam eva janlyam iti / Tam Indra uvaca Prano va aham asmyrse pranas tvam 
pranas sarvani bhutani prano hyesa ya esa tapati sa etena rupena sarva diso visto’smi tasya 
me’nnam mitram dak^ipam tad Vaisvamitram esa tapann evasmiti hovaca // II 2.8. (Ait. 
Aranyaka). 
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Indra proclaimed this to Visvamitra, Indra proclaimed this to Bharadvaja, so 
Indra is in sacrifices invoked by him as a friend.” 74 

3. The Sankhayana Brdhmana 76 presents Vasistha and Visvamitra in much 
the same manner as the AB and Ait. A. Visvamitra is identified with Vac (Speech) 
—Vag vai Visvamitrah ; 76 and is associated with certain puronuvakyas, praisas 
and anupraisas. 77 Vasistha and Visvamitra are together associated with certain 
invocations. 78 Vasistha by himself too is mentioned in connection with several 
group invocations. 79 But noteworthy is what is referred to as Vasistha-yajna. 
It is a sacrifice performed by Vasistha in order to avenge the death of his son 
(Sakti) or sons, caused by the Saudasas. 

Vasistho’kaniayata 80 hataputrafi prajayeva prajaya pasubhir abhi Sauda- 
san bhaveyam iti sa etam yajnakratum apasyad Vasisthayajnam tarn aharat 
tenayajata tenestva prajayata prajaya pasubhir abhi Saudasan abhavat 
tatho evaitad yajamano yad Vasisthayajnena yajate prajayate prajaya 
pasubhir abhi dvisato bhratrvyan bhavati // 

4 When liis sons were killed, Vasistha desired : ‘ I should propagate and should, 
with progeny and cattle, defeat the Saudasas’. Then he saw this sacrifice, con¬ 
ceived the Vasisthayajna, with that lie sacrificed and, having sacrificed propagated, 
and then with progeny and cattle defeated the Saudasas. Thus if a saerifieer 
sacrifices according to Vasisthayajna, he will propagate and with progeny and 
cattle will conquer the enemies’. 

4. The Sankhayana Aranyaka 81 refers, principally, 82 to the incident of 
Visvamitra receiving revelation from Indra: a fact borne out by other texts as 
well. 83 

“ Visvamitra indeed went to the dear home of Indra by reason of recitation 
and the performance of vows. To him, said Indra, ‘Visvamitra, choose a boon’. 

74. Tad va idam brhatlsahasram sampannam tasya yani vyaftjanani taccharlram yo ghosah 
sa atma ya usmanah sa pranah / Etaddha sma vai tad vidvan vasistho Vasistho babhuva tata 
ctan namadheyam Icblic / Etad u haivendro Visvamitraya provacaitadu haivcndro Bharadvajaya 
provaca tasrnat sa tena bandhuna yajnesu hiiyate //II 2.4. 

75. Ed. Anandasrama Series, No. 65. 

76. Sankh. B. X 5, XV.l, XXIX. 6. 

77. Ibid., also XXBIII 1,2. 

78. Sankh. B XXVI. 14, XXVIII. 10 etc. 

79. Compare e.£. Vasistham ajyam Vasistliam prstham (XXII.7), Vasis^hah praugah 
(XXV.2, XXVI. 15), Vasistham aprlsuktam (XXV. 10) etc. 

80. Ibid. IV.8. 

81. Text. Anandasrama Series No. 90. Translation by A. B. Keith. Oriental Translation 
Fund Series, No.18, HAS, 1908. 

82. Visvamitra and Vasistha are as usual associated with certain hymns and formulas. 
vide II 7,16. The name Vasistha occurs again in IX 2 but appears to have been used in its adject¬ 
ival sense. Yo ha vai vasistham veda vasistho ha svanam bhavati vag vai vasistha /—“ He 

who know's the most excellent becomes the most excellent among his own (people). Speech 
indeed is the. most excellent.” 

83. Compare, for instance, Ait. A. II 2.4 supra. 

Bull DCRI xi-18 
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Visvamitra said 4 Let me know thee’. 4 (choose) again’. 4 Thee onlyk 4 (choose) 
a third time’. 4 Thee only’. To him said Indra 4 I am the great (m) and the great 
(f), the god and the goddess, the Brahman and the Brahmani’. Visvamitra was 
still feign to know more. To him said Indra, ‘ I am that which I have said, bui 
what is more, he that performs no penance may be even such as I am’. Then 
indeed did Indra proclaim the vyahrtis. They sufficed for him.” 84 

The last section of the book gives a long line of Teachers from whom tradition 
was handed down. The list is interesting not only for many renowned names of 
ancient tradition but also for the light it throws upon the chronological relation¬ 
ship of those eminent personalities. It is significant that Vasistha does not find 
a place in this series. Perhaps he represents another school. Visvamitra receives 
the knowledge directly from Indra and is removed from Brahman only by three 
generations. 

Says the author of the Aranyaka—we have learnt it from Gunakliya Sarikha- 
yana, Gunakliya Sahkhayana from Kahola Kausltaki, Kahola Kausitaki from 
Uddalaka Aruni, Uddalaka Aruni from Priyavrata Saumapi, Priyavrata Saumapi 
from Somapa, Somapa from Soma Prativesya, Soma Prativesya from Prativesya, 
PrativeSya from Brhaddiva, Brhaddiva from Sumnayu, Sumnayu from Uddalaka, 
Uddalaka from Visvamanas, Vi&vamanas from Vyasva, Vyasva from Sakamasva 
Devarata, Devarata from Visvamitra,Visvamitra from Indra, Indra from Prajapati, 
Prajapati from Brahman, Brahman (n) is self-existent. Honour to Brahman, 
honour to Brahman. 85 

5. In the Satapatha Brdhmana , as elsewhere, the sages Visvamitra and 
Vasistha are symbolised as Ear (srotra) 80 . and Breath (prana) 87 respectively. 
The context is the construction of the first layer in the building of the sacred 


84. Sankh. A. 1.6. “ Visvamitro ha va Indrasya priyam dhamopajagama sastrena ca 

vratacaryaya tam hendra uvaea Visvamitra varum vrnlsveti sa liovaca Vi6vamitras tvam eva 
vijanlyam iti dvitiyam iti tvam cveti tr yam iti tvam eveti tam hendra uvaea mahamSca mahatl 
casmi devasca dev! casmi brahma ca brahmani casmTti tata u ha Visvamitro vijijfiasam eva cakre 
tarn hendra uvacaitad va ahatn asmi yad etad avocam yad vii krseto bhuyo’tapas tad eva tat 
syadaham iti tad va Indro vyalirtlr uce ta upaptfi asannityathopanidhaya preiikhaphalakam 
trirabhyam nyatrirabhyavan iti // 

85. Ibid XV. Namo Brahmane narna Acaryebhyo Gunakhyac Chahkhayanad asmabhir 
adhitam Gunakliya^ Sahkhayanah Kaholiit Kausitakeh Kaholah Kausltakir Uddalakad Aruner 
Uddalaka Arunih Priyavratat Somapeh Priyavratas Somapis Somapat Somapas Somat 
Prativesyat somah Prativcsyah Prativesyat Prativesyo Brhaddivad Brhaddivas Sumnayos 
Sumnayur Uddalakad Uddalako Visvamanaso Visvamana Vyasvad Vyasvas Sakamasvat 
Sakamasvo Devaratad Devarato Visvamitrad Visvamitra Indrad Indrah Prajapateh Praja-patir 
Brahmano Brahma Svayambhur namo Brahmane namo Brahmane // 

86. SB 8.1.2.6—Srotram vai Visvamitra rsir yad anena sarvata^ ^rnotyatho yad asmai 
sarvato mitram bhavati tasmacchrotram Visvamitra rsih. (^atapatha-Brailmana ed. Albrecht 
Weber. Berlin 1855 with extracts from the commentaries of Sayana, Harisvamin and Dviveda 
Ganga etc. Text editions have been recently brought out in Benares (Kasi Sanskrit Series 127, 
1987 etc.) and in Bombay (Lakshmi-Venkatesvar Steam Press, 1940). See Dandekar’s Vedic 
Bibliography. SB was translated by Julius Eggeling in SBE volumes 12,26,41,48 arid 44, the 
last protion known as the Brhadaranyaka (XIV 4-9) being left out.) 

87. SB 8.1.1.6—Praiio vai Vasistha rsir yad vai nu £respis tena Vasi§|;ho’tho yad vastrtamo 
vasati teno eva Vasispiah. 
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fire-altar. Secondly, they are among the Seven Sages (saptarsis) representing 
the seven vitals viz. two eyes, two nostrils, two ears and the mouth, which to¬ 
gether constitute the pranas. 88 

.Sage Vasistha is specially glorified inasmuch as he knew the Viraj, even ‘ Indra 
coveted it ’ and desired to know the same from the sage. Vasistha communicated 
the same to him and in return obtained the knowledge of the expiation for the 
whole Soma sacrifice. For some time, indeed, “ the Vasisthas alone knew these 
utterances, whence only one of the Vasistha family became the .Brahman priest. 
But since nowadays anybody may study them, anybody may now become 
Brahman.” 89 

Otherwise, the term Vasistha is several times used in an attributive sense. 
There is, for example, reference to Vasistha-yajna (excellent sacrifice) which 
Prajapati performs in order to propagate mankind. 90 Agni is the guardian of 
undisturbed rites and the most wealthy (vasisthafc). 91 Speech is, indeed, an 
excellent thing (vag vai vasistha). 92 

Thus, the mention of the office of the Brahman priest being thrown open to 
all who know the job proves the posteriority of the Satapatha to the Taittiriya. 
And be it noted that even at such a late period, the special importance of the 
Vasisthas was recognised and no ill-will expressed. Vasistha and Visvamitra 
are alike members of the priestly hierarchy. 

6. The Pancavimsa Brdhmana 93 of the Samaveda, also known as Tandya- 
mahabrahmana, records something of value which throws light on the personal 
history of the two sages, Vasistha and Visvamitra. Besides, they, being among 

88. SB XIV 5.2.6—Prana va rsayah...Imaveva Vi£vamitra-Jamadagnl...imaveva Vasistha 
Kasyapau. Dviveda Ganga explains the sevenfold prana as : caksurdvayam nasikadvayam 
£rotradvayam mukham iti sapta (pranah) p. 1126 Weber’s edn. 

89. §B XII 6.1.38-41—Ta Brahmaiva juhuyat nabrahma...Vasistho ha virajam vidam 
cakara tam hendro’bhidadkyau // Sa hovaca / Use Virajam ha vai vettha tam me bruhiti sa 
hovaca kim mama tatah syad iti sarvasya ca te yajfiasya prayaScittim bruyam rupam ca tva 
darSayeyeti sa hovaca yannu me sar vasya yajfiasya prayaseittim briiyah kimu sa syad yam tvam 
rupam darsayetha iti jlvasvarga evasmallokat preyad iti // Tato haitam rsir Indraya Virajam 
uvaca / Iyam vai virad iti tasmad yo’syai bhuyistham lab hate sa eva sresj;ho bhavati // Atha 
haitam Indra rsaye / Prayaseittim uvacagnihotrad agra a mahata ukthat ta ha smaitah pura 
vyahrtir Vasispia eva vidus tasmaddha sina pura Vasistha eva Brahma bhavati yatas tvena/ 
apyetarhi ya eva kas cadhlte tato ’ pyetarhi ya eva kasca Brahma bhavati sa ha vai Brahma 
bhavitum arhati sa va Brahmann itvamantritah pratisrnuyad ya evameta vyahrtir veda // 

90. SB II 4.4.a—Prajapatir va etenagre yajneneje / Prajakamo bahuh prajaya pasubhih 
syam $riyam gaccheyam yasah syain annadah syam iti // Sa vai dakso nama / Tad yad enena 
so’gre’yajata tasmad daksayanayajiio nama, utainam eke Vasisthayajfta ityacaksate. Contrast 
Sankh. B. IV 8, where Vasisfhayajha is that performed by sage Vasistha to avenge the death of 
his son or sons. See Supra section (3), p. 

91. SB VI 4.2.7—adabdhavratapramatir Vasisthah (Agnih). 

92. SB XIV 9.2.2—V&g vai Vasistha same Khanda 7—Ko no vasistha iti (‘ which of us is 
best ’ 6),—14—Vag uvaca yad vaham vasisthasmi,—3.4—Vasisthayai svaha. 

93. Text with Say ana’s commentary: Kashi Sanskrit Series, No. 105 in two parts, Benares 
1935. Ed. A Chinnaswami Sastri. English Translation by Dr. W. Caland in Bibliotheca Indica, 
No. 255, Asiatic Society of Bengal, 1931. 
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the foremost in the priestly ranks, are credited with the seership of several samans 
in connection with various sacrificial rites. 

Thus the ‘ KroSa ’-saman is attributed to Visvamitra 44 By this (saman), 
forsooth, Indra (once upon a time) at Indra-kroSa yelled ; ‘ Visvamitra and Jama- 
dagni, here are cows’. The Krosa is applied for gaining cattle.” 94 

44 Krosam bhavati / Etena va Indra Indrakrose ViSvamitra-Jamadgn! 
ima gava ityakrosat pasunam avarudhyai KroSam kriyate.” 

Similarly, the Rohita-kuliya-sama which is to win victory in battle. A legend is 
related in this connection. 95 Visvamitra once upon a time went with the cart-train 
of the Bharatas. He made a wager with certain fellows, the Adanti by name, 
4 Ye shall win for me this wealth, ye shall fill these carts for me, if these two ruddy 
ones shall drive up the bank this cart laden with stones.’ He thereupon saw these 
two samans ; by means of these, having yoked them, he drove them forward and 
won the wager. 

44 Rohita-kuliyam bhavatyajijityayai / Etena vai Visvamitro rohitabhyam 
rohitakula ajim ajayat / Visvamitro Bharatanam manas satya ayat so’danti- 
bhir nama janatayam sam prasyate mam mam yuyam astikam jayathemani 
mahyam purayatha yadimavidam rohitavasmacitam kulam udvahata iti 
sa ete samani apasyat tabhyam yuktva prasedhat so udajayat // ” (PB XIV 
3.11-18). 


94. PB XIII 5.14-15. Caland adduces a legend in this connection culled from the Jaiminiya 
Brahmana (in Auswahl edited by himself, III 237). 4 The Bharatas once upon a time were on one 
bank of the Sindhu hard pressed by the Iksvakus. With them ( i.e . the Bharatas) stayed Visva¬ 
mitra and Jamadagni. Now Indra asked of Bhayada, son of King Asamati, the two bay steeds 
which the gods had given him as gift. He did not give them to him. These not having been 
given, he (Indra) called at IndrakroSa and said 44 Visvamitra and Jamadagni, acquire ye these 
cows of the Iksvakus.*’ These two being on the opposite bank heard this. They said to the 
Bharatas, ‘ Indra calls unto us, acquire ye these cows of the Iksvakus, come along let us acquire 
them.’ They answered 4 Then make you two this Sindhu fordable for us.’ 4 Then yoke ye your 
horses.’ They yoked and descended into the river. Then these two said, ‘ Throw away all your 
palpulanls.’ They threw them away. Now a rajanyabandhu, who possessed a palpulanl bound 
it beneath the axle of his chariot. Visvamitra and Jamadagni wished, “ May this (Sindhu) be 
fordable for us.” Visvamitra saw this saman and landed with it. They came ihto the river 
addressing these verses (RV111.4-0) and respectfully approached the water. The stream became 
fordable and they crossed. ...These two having passed behind the cows of the Iksvakus hemmed 
them in front and acquired the cattle. The legend bears a striking similarity to the famous cross¬ 
ing of the Rivers by Sudas, with the help of Visvamitra who made the rivers fordable at the 
confluence of Vipai and Sutudri (cf. RV III 33).— Vide Caland’s translation, p. 324 f. 

95. PB XIV 3.11-18. Caland again cites the corresponding version from JB (in Auswahl, 
III 188) which runs ‘ Visvamitra, in the company of the waggon-train of the Bharatas, encountered 
the Mah&vfsas. Now there was either on the Ganga or the Yamuna, a high, steep bank at the 
oppoiste side. Said the Mahavrsas, “ which forsooth, are now those two draught-oxen that will 
be able to drive up such a high, steep bank ? ” Visvamitra answered, 44 These two ruddy ones 
of mine.” Said the Mahavrsas, “ Let us make a wager, if the draught-oxen will drive up this 
bank, thou shalt fill the cart with wares, but if they do not drive up we shall win thy wares.” He 
agreed to this. The oxen were yoked to a cart laden with barley or rice. Visvamitra wished, 
44 May I win the race,” and saw these two samans and drove them on. The oxen reached the 
opposite bank, so Visvamitra won the race... And because he had won at the bank (kula) by 
means of his two ruddy ones (rohita), therefore these two samans are called Rohita-kuliyas.’— 
Vide Caland, p. 354 f. 
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The first reference to Vi£vamitra’s association with a kingdom as its lord is met 
with in this Brahmana. He is said to have performed a four-day rite called 
4 Sanjaya,’ to obtain victory. ‘‘The Jahnus and the Vrcivats quarrelled for the 
possession of the kingdom. Visvamitra, the king of the Jahnus saw t.his rite and 
practised it. He got the kingdom, the others were deprived of it. One who has 
a rival should perform it. He who knows this succeeds himself and his rival is 
defeated.” 

44 .Visvamitrasya sanjayab / Jahnu-Vrcivanto rastra ahimsanta sa 

Visvamitro Jahnavo Raj aitarn apasyat sa rastram abhavad arastram itare / 
Bhratrvyavan yajeta / Bhavatyatmana para’sya bhratrvyo bhavati ya 
evam veda” // (PB XXI 12.1-4). 

The sage Vasistha, likewise, saw a number of samans. The famous Rathantara 
is assigned to him. Having concentrated all its greatness, Vasistha chanted it 
and went to the world of heaven. 

“ Tasya Vasistho mahimno vinidhaya tena stutva 
svargam lokam ait tan sambhrtyodgayet ” / 96 

A certain Vasistha, son of Vidu praised with a saman seen by the sage Vasistha, 
and succeeded in getting a glimpse of heaven. 

“ Vasistham bhavati / Vasistho va etena Vaidavah 
stutvanjasa savrgam lokam apasyat ... ” 97 

Another saman dear to Vasistha or one that endeared the sage is mentioned. That 
saman, in fact, enabled Vasistha to win Indra’s favour. And he, who in praising 
applies the Vasistha-saman, wins the favour of the deities. 

“ Vasisthasya priyam bhavati / Etena vai 
Vasistha Indrasya premanam agacchat premanam 
devatanam gacchati Vasisthena tustuvanab... ” 98 

Nihava-saman is another contribution of the sage Vasistha, who on that 
account became a special favourite of Indra. It is like this : Once upon a time 
“ the seers did not see Indra face to face. Vasistha desired : ‘ How may I see 
Indra face to face ? ’ He saw this Nihava-saman and, thereupon, he saw Indra 
face to face. Indra said to him : ‘ I will tell thee a brahmana so that the 
Bharatas, having thee as their chaplain, may be multiplied, but do not disclose 
me to the other seers’. He told him those stomabhagas (saman-groups), and, 

96. PB VII 7-18. Sayana: tasya rathantarasya mahimno m&hatmy&ni vipraklr^&ni 
vinidhaya vi$e§eijaikatra sthapya. Contrast Caland’s tr. “ having distributed its greatness.” 
The mah&tmyas are indicated in the next sentence of the text—Yaste gosu mahim& yaste apsu 
rathe v& te stanayitnau ya u te yaste agnau mahima tena sambhava Rathantara dravii^avanna 
edhi If Ibid, VII 19. 

07. PB XI 848-14. 

98. PB XII 12.9-10 cf. also XV 8,88, 
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thereupon, the Bharatas, having Vasistha as their chaplain, were multiplied. 
This saman is associated with Indra.” 

Rsyao va Indram pratyaksam napasyan sa Vasistho’kamayata katham 
Indram pratyaksam pasyeyam iti sa etan nihavam apasyat tato vai sa Indram 
pratyaksam apasyat; sa enam abravld brahmanam te vaksyami yatha 
tvatpurohita Bharatab prajanisyanteTha ma’nyebho rsibhyo ma pravoca 
iti tasma etan stomabhagan abravit tato vai Vasts thapurohita Bharatab 
prajayanta sendram va etat sama yad etat sama bhavati sendratvaya //" 

But, apart from these distinguishing contributions to the efficacy of the sacri¬ 
ficial rites, on the part of Vasistha, he is oftentimes represented as having been 
afflicted by the death of his son Salcti or of a hundred sons as later legend puts it. 
In his sad bereavement he saw sanians and performed rites not only to console 
himself but also to avenge the son’s death which was alleged to have been caused 
by the sons or descendants of Sudas (Saudasas), under the instigation of Visvamitra. 
Thus Vasistha saw the pragatha : “Indra kratum na tx bhara ” (RV VII 32.26) 
and then became rich in progeny and cattle. This pragatha is for the sake of 
obtaining progeny. 

4 Indra kratum na abhareti pragatho bhavati / 

Vasistho va ctam putrahato’pasvat sa prajaya 

pasubhib prajayata yad esa pragatho bhavati prajatyai” // 10 ° 

For the same reason viz. the death of the son and towards the same end viz. progeny 
and cattle, does Vasistha in another context see what is known as Janitra-saman, 
constituting two chants : The janitra is said to come under a more comprehensive 
category called the Brahma-sarnan. 

“ Vasisthasya Janitram pra j aka may a Brahmasama kuryat / 
Vasistho va etat putrahatas samapasyat 
sa prajaya pasubhib prajayata yad etat sama bhavati 
prajatyai ” // 101 

Finally Vasistha saw a four-day rite called caturatra and practised it whereby 
he relieved himself of the sense of defeat and humiliation caused by his son’s death. 

99. PB XV 5.24. cf. also PB V 4.5. The same legend in TS III 5.2. and KS XXXVII 17. 
Bharatas are an ancient clan. According to the Nighantu, the term is counted among rtvik names 
(Nigh. Ill 18.1), Supra note 3. 

100. PB IV 7.3. On the pragatha mentioned, compare Sarva. (p. 25) which says : Sauda- 
sair agnau praksipyamanah Saktir antyam pragatham alebhe (arebhe) so’rdharca ukte’dahyata / 
tam putroktam Vasisthab samapayateti S&ty&yanakam Vasisthasya eva hataputrasyarsam iti 
t&n^akam // The Tandaka (i.e. PB IV 7.8) in question, evidently, goes a step forward and 
gays that the bereaved sage saw this pragatha to make up for the loss, as at were, by obtaining 
progeny. The legend is alluded to in other texts as well: cf. KS XII 10. TS II 5.2.1, VII 4.7.1 
etc. 

101. PB VIII 2.3-4. V ide Caland’s observation on the Brahmasamaii. cf. the Corresponding 
legend narrated in JB. described by H. Oertal in JAOS 5tVIirp. 47 f, (1897). 
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This coupled with Vasistha’s two Janitra-samans will elevate the man in distress 
from position to position and bring him progeny as well : 

“ Vasisthab putrahato hina ivamanyata sa etam 
apa&yat so’gram paryaid yo hina iva many eta sa 
etena yajeta / Yat stomat stomam abisah- 
kramatyagradevagram rohati Vasisthasya Janitre 
bhavatah prajatyai // ” 102 

Thus, the Pancavimsa Brahmana records the high celebrity attained by 
Vasistha and Visvamitra. A certain amount of personal history of these sages 
is provided inasmuch as in the one case the son’s death had had a profound effect 
upon the father, and in the other, Visvamitra’s kingship of the Jahnus has been 
expressed and a not inconsistent martial and sportive spirit clearly illustrated by 
the Indrakrosa and Rohitakula incidents. One may still wonder, with the back¬ 
ground of the Samhita-evidence, whether the kingship of the Jahnus still proves 
the rajanyatva of Visvamitra : i.e. whether Visvamitra belonged to the Ksatriya- 
varna. It looks as if that the four varnas had not yet become water-tight compart¬ 
ments. There is again, no reference to the sages’ mutual hostility. Visvamitra 
and Jamadagni are friends, a fact borne out by RV also. 103 

7. In the Jaimimya or Talavakara Upanisad Brahmana , 104 Vasistha and 
Visvamitra figure with equal importance. The Uktlia is said to belong to Visva¬ 
mitra. 44 Verily, food is all (visva) and breath is friend (mitra). Now Visvamitra 
through exertion, through penance, through the performance of vows went unto 
the dear abode of Indra. And he proclaimed to him that which has come to man 
here. Now he went for instruction (saying) 4 Light is this uktha’. 4 Light (jyotis) 
has two syllables, breath (prana) has two, food (anna) has two. That same is 
firmly established in food. Then Jamadagni went for instruction to him (saying) 
4 Life (ayus) is this uktha. Life (ayus) has two syllables, breath two, food two. 
That same is firmly established in food. Then Vasistha went for instruction to 
him (saying) 4 The cow (gauh) is this uktha. That same is just food. For the 
cow is food.” 

4 Tad etad Vaisvamitram uktham / Tad annam vai visvam prano 

mitram / Taddha Visvamitrah sramena tapasa vratacaryenendrasya priyam 

dhamopajagama / Tasma u haitat provaca yad idam manusyan agatam / 

102. PB XXI 11.2-3. along with Ibid. VIII 2.3-4 and XIX 3.8 Vasisthasya Janitre bhavato 
Vasis^ho va ete putrahatas sanianl apasyat sa prajaya pa£ubhih prajayata yad ete saman! bha¬ 
vatah prajatyai// 

103. cf. RV III 53.10, X 107.4. 

104. Text (in Roman), translation (English) and notes : by Hanns Oertel. American 

Oriental Society (Journal Vol. XVI Part I, 1894). Text in Devanagarl ed. Pandit Rama Deva 
(Lahore : Dayananda Sanskrit Series 3) with an essay in Hindi on the history of Samaveda 
Literature by Pandit Bhagavad Datta, 1921. The credit of first bringing into light the JB goes 
to Dr. H. Qertel who subsequently wrote on the 4 Contributions from the JB tp the History of the 
Brahmana Literature ’ (Vide JAOS XVIII etc.). . ' 
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Taddha sa upanisasada jyotir etad uktham iti / Jyotir iti dve aksare prana 
iti dve annam iti dve / Tad etad anna eva pratisthitam / Atha hainam 
Jamadagnir upanisasada ayur etad uktham iti / Ayur iti dve aksare prana 
iti dve annam iti dve / Tad etad anna eva pratisthitam / Atha hainam 
Vasistha upanisasada gaur etad uktham iti / Tad etad annam eva / Annam 
higaufc/” 105 

Visvamitra went to the abode of Indra through exertion, penance and vows 
(£ramena tapasa vratacaryena) may not be without significance in view of the 
elaboration of this process in the Ramayana, of course with much colour and 
conceit added. 

Again, “Indra said the uktha to Visvamitra (saying that it is Speech: Vac)« 
Therefore the descendants of Visvamitra worship Speech only. Manu ordained 
brahman-hood to Vasistha. Therefore they say, Brahman belongs to Vasistha. 
This also they say, one knowing thus is a brahman-priest; and who is equal to a 
Vasistha knowing thus? ” 

“ Vag iti hendro Visvamitrayoktham uvaca / Tad etad Visvamitra 
upasate vacam eva / Manur ha Vasisthaya brahmatvam uvaca / Tasmad 
ahur vasistham eva brahmeti / Tad u va ahur evamvid eva brahma / Ka 
u evamvidam Vasistham arhatiti / ” 106 

Vasistha is said to promote progeny by means of an after-verse (anumantra) of the 
stomabhaga, and by reciting it he did obtain abundant progeny and cattle. 

“Athaisa Vasisthasyaikastomabhaganumantrah tena haitena Vasisthah 
prajatikamo’numantrayam cakre ...tato vai sa bahuh prjaya pasubhib 
prajayata ” // 10? 

8. The Sadvimsa Brahmana 108 describes how Indra imparted the Uktha 
to Visvamitra and Brahma to Vasistha ; Speech (Vak) is Uktha and Mind (manas) 
is Brahma. Mind and Speech are invaluable assets to Sacrifice and its technique. 
Even so, Vasistha and Visvamitra are central figures in propounding and perfect¬ 
ing the sacrificial cult. Mind and Speech are further graphically represented as 
the two ruts of the wheels of the chariot namely the Sacrifice. 

u Indro ha vai Visvamitrayoktham uvaca Vasisthaya brahma, vag 
uktham ityeva ViSvamitraya mano brahma Vasisthaya / Tad va etad 
Vasistham brahma / Api haivamvidam va Vasistham va brahmanam 
kurvita / Tad yathobhayavartanina rathena yam yam disam prarthayate 
tarn tarn abhiprapnotyevam etenobhayavartanina yajnena yam kamayate 
tarn abhya^nute ” / 109 

105. JUBr. Ill 8.6-18. 

106. JUBr III 1-8. 

107. Ibid., Ill 18.6. 

108. Ed. W. H. Julius with commentary entitled Vijftapanabhasya. 

109. Sad B. 15. 
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Just as a person seated on a chariot can go in a required direction, so also a person 
performing a sacrifice will obtain the desired object. 110 

9. The Gopatha Brahmana 111 of the Atharvaveda speaks of the penance 
performed by various sages. Vasistha is said to have done it in two places in the 
midst of the River Vipas, the places being known as Vasistha-£ila and Krsna-Sila. 
Visvamitra and Jamadagni did penance in a place called Jamadagna; Agastya 
in Agastya-tirtha 112 etc. Indra’s special favour to Vasistha inasmuch as he reveal¬ 
ed to him the stomabhagas has been described in term similar to those in the 
Pancavimsa Brahmana. 113 Vasistha’s name is further associated with the hinkara 
which is sacred to the sacrifice. 114 Sacrifice itself is guarded by the different sages : 
Vamadeva guarded it in the South, Vasistha in the middle, Bharadvaja in the North 
and Visvamitra on all sides. Hence Maitravaruna will not swerve from Vamadeva, 
Bhahmanacchamsin will not swerve from Vasistha, Acchavaka will not from 
Bharadvaja; and all will stand by Visvamitra. Thus do the seers zealously guard 
the sacrifice. 115 Finally, Vasistha and ViSvamitra are mentioned as the seers of 
Sampata hymns, while a kind of plagiarism is ascribed to Vamadeva who appro¬ 
priated the sampatas first seen by Visvamitra for himself, whereupon the latter 
saw fresh ones ! 116 

It will be seen from the above that the Gopatha Brahmana does not perpetrate 
the so-called tradition of an hostility between Vasistha and Visvamitra. On the 
contrary both of them are represented as quite friendly in the domain of sacrifice. 
People have faith in both and look upon them with respect. And what is more, 
both are god’s favourites. 

110. The same idea is well desribed in JUBr. Ill 16 : 

ay am vava yajfto yoyam pavate / Tasya vak ca mana£ ca hyesa etan manasa ca vartate / 

Tasya hotadhvaryur udgatetyanyataram vaca vartanim samskurvanti / Tasmat te vaca 
kurvanti / Brahmaiva manasa anyataram / Tasmat sa tusnlm aste // 

The sacrifice rests on Speech and Mind. These are the two ruts on which the sacrifice proceeds. 
The three priests, hotr, adhvaryu and udgatr, look after one of them by means of speech (because 
they recite aloud the praises and the chants), whereas the Brahman priest contemplates upon the 
other in mind only; hence he remains silent. He is responsible for the flawless performance of 
the rites ; therefore he silently but vigilantly supervises the work of all the others. 

111. Das Gopatha Brahmana, Herausgegeben von Dr. Dieuke Gaastra (teiden, 1919). 
GB text was printed in Calcutta by Jlvananda Vidyasagar in 1891. 

112. BG I 2.8. Atha khalu Vipanmadhye Vasistha-Sila nama prathama airamo dvitiyah 
Kpsnasilas tasmin Vasisthas samatapat, Visvamitra-Jamadagni Jamadagne tapatah /...Agastyo*- 
gastyatirthe tapati / etc. 

113. Ibid II 2.13. c/. PB XV 5.24 which particularises Vasistha’s patronage to the Bharatas, 
whereas here it is mankind (praja) in general, cf note 3 Supra. 

114. Ibid II 3.9. Prajapatir vai yat praja asrjata ta vai t&nt& asrjata / Ta hinkarenaiv&- 

bhyajighrat /.Atho khalvahur maharsir va etad yajftasyagre geyam apaSyat / Tad etad 

yajfiasyagre geyam yaddhinkaras tarn devai ca rsya£ cabruvan Vasis^ho’yam astu yo no yajftasya¬ 
gre geyam adrag iti / Tad etad yajftasyagre geyam yaddhiftkaras tato vai sa devanam srestho’- 
bhavat; yena vai kesthas tena Vasisthah / 

115. Ibid. II 3.23. Dev&n ha yajfiam tanvan&n asuraraks&msyajigh&msan / Te’bruvan 
V&madevam tvam na imam yajftam daksinato gopayeti / Madhyato Vasi^tham / Uttarato 
Bharadvajam / Sarvan anu ViSvamitram / TasmSn Maitravaruno Vftmadev&nna pracyavate 
Vasisthad Brahmanacchams! Bharadvajad Acchav&kas sarve Vi^vamitrat / Eta ev&smai tad 
rsayo’har ahar namaga apramatta yajftam raksanti ya evam veda ya evam veda / 

116. Ibid II 0.1. which is almost a repetition of AB VI18-20. 
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IV 

VEDIC ANCILLARIES 

1 . Nirukta 

While explaining the name Sarasvati as Speech and a River, Yaska relates 
briefly the story of Visvamitra and the Rivers. 

Tatretihasam acaksate Visvamitra rsil.i Sudasah Paijavanasya purohito 
babhuva / Visvamitrab sarvamitrah ... Sa vittam grhltva Vipatchutudryoh 
sambhedam ayayav anuyayur itare / Sa Visvamitro nadis tustava gadha 
bhavateti / m 

4 In that connection they relate a story. The sage Visvamitra was priest of king 
Sudas son of Pijavana. Visvamitra was a friend to all. Taking his wealth he 
came to the confluence of Vipas and Sutudri; others followed; Visvamitra praised 
the rivers (and prayed) 4 Do ye become fordable’. 

The circumstances of this miracle are, however, nowhere clearly expresseds 
Some amplifications may be gleaned from other works. The Brhaddevata tell, 
us that Visvamitra was accompanying Sudas, having been his priest at a sacrifice : 

Purohitas sannijyartham Sudasa salia yan rsib / 

Vipatchutudryos sambhedam sam ityete uvaca ha // U8 

The Sarvanukramani introduces the hymn (RV III 33) merely as a conversation 
between the rivers and Visvamitra, who was desirous of crossing Samvado 
nadibhir Visvamitrasyottitirsoh. 119 Still the questions remain : whose wealth did 
Visvamitra take ? and who are those others that followed him ? The old texts 
have no answer to give. Durga however imagines that the wealth was earned by 
him in his capacity as priest (paurohityoparjitam); and that those who followed 
him were either his attendants or robbers (anuyayur itare tadanuyayinas taskara 
va). Sayana, from the above sources reconstructs the story— 

44 Pura kila Visvamitrab Paijavanasya Sudaso rajnab purohito babhuva / 
Sa ca paurohityena labdhadhanah sarvam dhanarn adaya Vipatchutudryoh 
sambhedam ayayavanuyayur itare / Athottitlrsur Visvamitro’ gadhajale 
te nadyau drstvottaranartham adyabhis tisrbhis tustava ” / 12 ° 

44 In times of yore Visvamitra became the priest of king Sudas son of Pijavana. 
He, having obtained wealth from his priesthood gathered up all earnings and 
came to the confluence of Vipas and Sutudri; others followed him. Then desirous 
of crossing the stream whose waters were deep he praised the rivers to become 

117. Nir. II24 (p. 231 BSS edn.). 

118. BD IV 106. 

119. Sarva. ed. Macdonell, p. 15-16. It is strange that Sadguru£isya does not narrate the 
story. He merely repeats the original—Uttitlrsor ViSvamitrasya nadlbhis saha samv&do’smin 
sukte pratipadyate (lb. p. 106). 

120. S&yaoa’s preface to RV. Ill 33- 
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fordable”. This warrants a supposition that the people who followed were not 
friendly; they were perhaps intent on pursuing Visvamitra and Sudas who must 
also have been in the company, as vouchsafed by BD. It is agreed on all 
accounts, at any rate, that Visvamitra was the wonder-worker before whom the 
rivers gave way. 

Yaska does not refer to any hatred between Vasistha and Visvamitra. His 
commentator, however, refuses to comment upon the Rgvedic verse in which the 
word “ lodham ” occurs. 44 Lodham ” is listed up in the Nighantu as one of the 
sixty-two words 121 which are known as anavagatas (not-understood). Explaining 
this word Yaska quotes the Rgvedic line—“ lodham nayanti pasu manyamanab”— 
and says : 

lodham 44 lubdham rsim nayanti pasum manyamanab”. Durga upon this 
quotes the verse (RV III 53.23) in full and then refuses to comment upon it ; 
because “ the verse in which the word occurs is a Vasistlia-hating one ; I am a 
Kapisthaia-Vasistha ; hence, I do not explain it.” 122 This of course, should b e 
regarded as based on a tradition which Yaska did not share. 

Yaska refers to the birth of Vasistha 123 and in that connection comments on 
the Rgvedic verse “ Utasi Maitra-Varuno Vasistha ” 124 Vasistha is said to be the 
son of Mitra and Varuna who once fell in love with UrvasI at her very sight (in a 
sacrifice). Their semen dropped down and was held in a pitcher of water by the 
Visvedevas. Then Vasistha was born. The commentator Durga draws attention 
to the fact that Vasistha had more than one birth ; 125 this is also supported by 
Rgvedic authority. 126 

Vasistlia’s loyalty to Indra along with others viz. Parasara and Satayatu is 
stated. 127 An interesting parable 128 is told of how Vasistha once praised Parjanya 
for rains. The frogs seconded him, whereby he was pleased and heartily compli¬ 
mented them in the following Rk— 

Samvatsaram sasayana Brahmand vrataearinab / 

Vacam Parjanyajinvitam pra manduka avadisub // 129 

44 The frogs pour forth aloud their praise which is pleasing to Parjanya, like 
Brahmans after lying the whole year in observance of a vow.” 

121. Nigh. IV 1.16. 

122. Nir. IV. 14 (BSS edn. pp. 380-381) Durga : “ Lodham ityetad anavagatam / lubdham 
ityavagamah / yasmin nigame esa sabdah, sa Vasistha-dvesinl rk / 

123. Nir. V 14. 

124. RVVH33.il. 

125. Nir. V. 14 Com. p. 525 f. BSS No. 73. 

126. c/. RV VII 33.10-14. 

127. Nir. VI 30. c/. RV VII 18.21. 

128. Nir. IX 6. Vasis^ho varsakamah Parjanyam tus^va / Tam manduka anvamodanta / 
Sa mapdukan anumodamanan drs^va tu^tava / 

129. RV VII 108.1 cf . Nlti. 108, p. 289. 
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It is said further that Vasistha, unbale to bear the sorrow of his sons’ death, 
ew himself into the river having tied the body with thread. He wanted to 

; but the river untied the bonds and he was destined to live. The river was 
mceforward named as VipaS : 

(Vipat vipaianad va) / Pa£a asyam vyapasyanta 
Vasisthasya mumursatab / Tasmad Vipad ueyate / 13 ° 

e real name of the river is Arjikiya (having its source in the Rjika mountain ; 
flowing straight); it was formerly known as Uruiijira (urujala — full of water). 181 

Finally, Yaska is impressed with the great qualities for which the Vasisthas 
re known : 132 “ Their glory is like the splendour of the Sun; their greatness 
vast like that of the ocean ; their swiftness is like that of the Wind and their 
lises always inimitable.” 

Brhddevata 

Mitrikrtya jana vi£ve yad imam paryupasate 

Mitra ityaha tenainam ViSvamitra stuvan svayam // 133 

Because all men making friends with him resort to worship therefore Visvamitra 
lend to all) himself praising him calls him Mitra (friend).” 

One easily sees here a clue to Visvamitra’s own name if not his character, 
e author of BD appears to commend the sage as a universal friend. Indeed, 
ile praising the Sun-god 134 as a friend who urges all men to action as a friend 
lo supports both earth and heaven as a friend who is vigilant in regard to the 
lfare of those who toil (krstib), Visvamitra undoubtedly may have had the God’s 
ample for his own emulation or guidance ! And we know from the legends 
at he always proved to be a friend of the distressed. 

Of the seven names of the Sun, he the God is reupted to have acquired the 
me Bhaga because the sage Vasistha praised him so : 

Udito bhasayamllokan imams caisa svarasmibhib / 

Svayam Vasisthas tenainam rsir aha stuvan bhagam // 135 

180. Nir. IX 26. Durga expands : Vasisjhah kila mamajjasyam mumur§uh putramarana- 
tartah paiair atm an am baddhva / Tasya kila te pasa asyam vyapasyanta vyamucyanta 
ikena / Tatah prabhrti Vipat abhavat / 

181. The Nirukta context is Yaska’s comment on RV X 75.5 (Imdm me Gange Yamune 
.) vide Durga’s com. on the word-exegesis. BSS Vol. 85 pp. 928-931. 

182. Nir. XI 20. Athapi rsayah stuyante / “ Suryasyeva vaksatho jyotir esam etc.” RV 

I 88.8. 

188. BD II 49. 

184. c/. RV III 59.1. “ Mitr6 jdnan yatayati bruvand / Mitrd d&dhdra prthivlm utd 

im / Mitrdh krsfir dnimisabhi caste / Mitraya havydm ghrtdvaj juhota //. Vide Yaska’s 
danation : Nir X 22. According to Sarva. the deity of the hymn is Mitra who is generally 
ntified with Sun (see Sayana’s com.). In the Brhaddevata however it appears to be one of the 
names of Indra, as pointed out by Macdonell (p. 89 of his Tr.; specially note on v. 82). These 
names happen to coincide almost with those enumerated in Nigh. V 4 and 5. Therefore Mitra, 
its derivative sense, may apply to both Indra and the Sun. 

185. BD II 62. c/. RV VII 41.2-5. 
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“ And he arose illuminating these worlds with his rays : therefore, the seer 
Vasistha himself, praising him, calls him Bhaga.” 

The text of BD refers to Vi£vamitra and Vasistha in a few contexts which 
are of no significance indeed for the study of their mutual relationship. Thus 
the character of the VaiSvadeva hymns differs from seer to seer. 136 There is 
nara&amsa in Vasistha’s Apri hymns, while there is praise of Tanunapat in 
Vii^vamitra’s. 137 The hymns of several seers are characterised by refrains ; but 
those of Kutsa differ in this regard from those of Bharadvaja, Grtsamada, 
Vasistha and others. 138 

That Visvamitra was first king and then elevated himself to the position of 
a Brahmarsi is first clearly expressed by BD 

Pra£asya gam yas tapasabhyagacchat 
Brahmarsitam eka6at,am ca putran / 

Sa Gathiputras tu jagada suktam 
Somasya metyagneyam yat pare ca // 139 

“ The son of Gathi who, after ruling the earth, attained by penance to the position 
of a Brahman-seer (Brahmarsi) and obtained a hundred and one sons, uttered the 
hymn which is addressed to Agni 4 Somasya ma ’ and the two following.” It is 
well-known that Visvamitra saw the whole of the third mandala. 

Visvamitra’s conversation with the River Vipas and Sutudri and the successful 
crossing of their confluence in the company of Sudas have already been considered. 140 
We may now pass on to other events of the sage’s life. 

According to BD, Visvamitra was once involved in an incident with the sage 
Sakti son of Vasistha, at a great sacrifice performed by Sudas. Visvamitra was 
forcibly deprived of consciousness ; he sank down unconscious. But to him the 
Jamadagnis gave speech called Sasarpari, daughter of Brahma or of the Sun, 
having brought her from the dwelling of the Sun. Then that Speech dispelled 
KuSika’s loss of intelligence. 

Sudasas ca mahayajne Saktina Gathisunave / 

Nigrhitam balaccetafi so’vasldad vicetanab / 

Tasmai brahmim tu Saurim va namna vacam sasarparim / 
Suryaksayad ihahrtya dadus te Jamadagnayab / 

Ku^kanam tatas sa vag amatim tarn apahanat / U1 

Sage Visvamitra goes down to history, as well as his redoubtable adversary 
Vasistha, on account of what BD styles as Vasistha-dvesinyab which are four 

136. Ibid. II 130-181. 

18T. Ibid. II156 where Vasistha is referred to as UrvaSi’s son (Aurva£a); also II 1^7* 

188. Ibid. Ill 128. Vide Macdonell’s note on the stanza. 

139. BD IV 95. 

140. Ibid: IV 105-106. See supra, p. 212 of this. 

141. BD IV 112-114. e/. RV III 53.15-16. 
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stanzas seen by Visvamitra and which are in the nature of imprecations against 
the enemy, who is presumed to be Vasistha. These mantras, though incorporated 
in the Rgveda-saiilhita, the Vasisthas do not hear. Great sin attaches to recite 
or hear them. Those who recite or listen to them will have their heads split into 
a hundred bits ; their children will die ; hence the said stanzas should not be 
uttered. The teachers approve of this course. 

Paras catasro yas tvatra Vasisthadvesinyas smrtab / 

Visvamitrena tab prokta abhisapa iti smrtab / 

Dvisaddvesas tu tab proktab vidyas caivabhicarikab / 

Vasisthas tanna srnvanti tad acaryakasammatam / 
Kirtanacchravanad vapi mahadosaS ca jayate / 

Satadha bhidyate murdha kirtanena srutena va / 

Tesam balab pramiyante tasmat tas tu na kirtayet / 142 

The Brhaddevata commemorates Vasistha’s greatness quite systematically 
commencing from his very birth. We shall recount the whole pedigree because 
of its interest. “ The son of Prajapati was Marici, Marie i’s son was the sage 
Kasyapa. He had thirteen divine wives, the daughters of Daksa : Aditi, Diti, 
Danu, Kala, Danayu, Simhika, Muni, Krodha, Visva, Vasistha. Surabhi, Vinata 
and Kadru by name ; these daughters Daksa gave to Kasyapa. From them, the 
Gods and Asuras, the Gandharvas, the Serpents, the Raksasas, Birds, Pisacas, and 
other classes of beings were produced. Now among these daughters, the one 
goddess Aditi produced twelve sons. They were—Bhaga, Aryaman, Amsa, Mitra 
and Varuna, Dhatr and Vidhatr, Vivasvat, Tvastr, Pusan, and also Indra ; the 
twelfth is called Visnu. Thus that pair was born of her namely Mitra and Varuna. 
When they saw the nymph Urvasi at a sacrificial session, the semen of these two 
Adityas was effused. It fell into a jar containing water. Now at that same 
moment, two vigorous ascetics, the seers Agatsya and Vasistha, came into being. 
The semen however, having fallen in varuous ways—in a jar, in water, on the 
ground—the sage Vasistha, the best of seers was produced on the ground; while 
Agastya was produced in the jar, and Matsya, of great brilliance, in the water. 
Then Agastya, of great glory, arose being the length of a peg only (samya). Be¬ 
cause he was meted with a measure; he is here called Manya ; or else (because) 
the seer was born from a jar. For measurement is made with a jar also ; by jar 
(kumbha) the designation of a measure of capacity is indicated. Then, as the waters 
were being taken up, Vasistha was found standing on a puskara (lotus ?). There 
on every side the Visvedevas supported the puskara. Arising out of that water, 
Vasistha then performed great austerity. 

“His name arose with reference to his qualities. (gunatab),'fr°ni the root 
vas expressive of pre-eminence : for he once upon a time, by means of austerity, 
saw Indra who was invisible to other seers. Indra then proclaimed that he should 
receive shares in the Soma. This is supported by the Brahmana passage “ Rsayo 


142. BD IV 117-120. c/. RV III 53. 21-24. 
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va Indram... ” Vasistha and the Vasisthas thus became Brahmans in the Office of 
Brahman priest, most worthy of fees in all rites and sacrifices. Therefore one 
should honour with fees all such descendants of Vasistha who may at any time 
even today be present at a sacrificial assembly, so says a sacred text of the Bhal- 
lavins .” 143 


It becomes clear from the foregoing that the sage Vasistha was of divine origin, 
that he was favoured by Indra and that he and his tribe obtained universal recogni¬ 
tion as Brahman priests. 

Vasistha’s dream is the next important event that BD would relate about 
him. This topic has been dealt with already in the above pages. 144 That a sage 
of Vasistha’s eminence could break into another’s house or that he had had to 
starve for three nights and steal into another’s house on the fourth for food are 
surely things that can happen only in a dream ! It has been clearly said to be a 
dream in BD— 4 Vasisthas svapna acarat ’—though Sadguru£isya misses the point 
and adds colour somewhat thoughtlessly. What, however, is important about 
the hymn is its magical aspect. It is called 6 prasvapinyupanisat \ a spell which 
throws the concerned folk into slumber. Its efficacy as such was tested in the 
seer’s own case ! 

143. BD. V 143-159. 

h Prajapatyo Marleir hi Maricah Kasyapo munih / 

Tasya devyo’bhavan jay a Daksayanyas trayodaSa / 

Aditir Ditir Danuh Kala Danayus Simhika Munih / 

Krodha Visva Varistha ca Surabhir Vinata tatha / 

Kadru£ caiveti duhitrh Kasyapaya dadau sa ca / 

Tasu devasuras caiva Gandharvoragaraksasah / 

Vayamsi ca Pisaca£ ca jajftire’nyas ca jatayah / 

Tatraika tvaditir Devi dvadasajanayat sutan / 

Bhagas caivaryamamsas ca Mitro Varuna eva ca / 

Dhata caiva Vidhata ca Vivasvam^ca mahadyutih / 

Tvasta Piisa tathaivendro dvadaso Visnur ucyate / 

Dvandvam tasyas tu taj jajne Mitras ca Varunas ca ha / 

Tayoradityayos satre drstvapsarasain Urvasim / 

Betas caskanda tat kumbhe nyapatad vasatlvare / 

Tenaiva tu muhurtena viryavantau tapasvinau / 

Agastya.4 ca Vasisthas ca tatrarsi sambabhuvatuh / 

Bahudha patite sukre kalase’tha jale stliale / 

Sthale Vasisthas tu munis sambhuta rsisattamah / 

Kumbhe tvagastyas sambhuto jale Matsyo mahadyutih / 

IJdiyaya tato’gastyas ^amyamatro mahayasah / 

Manena sammito yasmat tasman Manya ihoeyate / 

Yad va kumbhad r?ir jatah kumbhenapi hi mlyate / 

Kumbha ityabhidhanam tu parimanasya laksyate / 

Tato’psu grhyamanasu Vasisthah puskare sthitah / 

Sarvatra puskaram tatra Visvedeva adharayan / 

Utthaya salilat tasmad atlia tepe mahat tapah / 

Namasya gunato jajfte vasateh sraispiyakarmanah / 

Adr^yam rsibhir hindram so’pasyat tapasa pura / 

Somabhagan atho tasmai provaca harivahanah / 

^sayo va Indram iti Brahmanat taddhi drsyate / 

Vasisthas ca Vasisfha^ ca Brahmana Brahmakarmani / 

Sarvakarmasu yajfkesu daksintyatamas tatha / 

Tasmad ye'dyapi Vasisthas sadasyas syus tu karhicit / 

Arhayed daksinabhis tan Bhallaveyl 6rutis tviyam // 

144. See supra footnotes 21-23. 
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A pathetic interest attaches to Vasistha’s bereavement in the death of his 
sons. Moreover he seems to have been much sinned against; fiends of all sorts 
oppressed him. BD says— 

Rsir dadarsa raksoghnam putrasokapariplutab / 

Hate putra£ate tasmin Saudasair dubkhitas tada / 

Rsis tvasisam asaste ma no raksa iti tvrci / 

# # * 

Divi caiva prthivyam ca tatha palanam atmanab/ 

Ulukayatum jahyetan nanarupan nisacaran / 

Pancadasyam tu suktasya astamyam caiva Varunib / 
Dubkha^okaparitatma sapate vilapanniva / 

Hate putra£ate tasmin Va*sistho dubkhitas tada / 

Raksobhutena sapat tu Sudaseneti vai £rutib // 145 

“ The seer, when his hundred sons had been slain by the followers of Sudas, full of 
pain and overwhelmed with grief for his sons, saw this hymn for the destruction 
of demons. In the stanza ‘ma no raksab/ the seer invokes a blessing ; and protec¬ 
tion in heaven and earth on his own behalf. With “ Ulukayatum ” etc., he prays 
“ Slay these night walkers of various fro ms.” In the fifteenth and in the eighth 
stanzas of the hymn, the son of Varuna (Vasistha), his soul being overwhelmed 
with pain and grief, utters a curse. Vasistha was at that time pained, as his 
hundred sons had been slain by Sudasa who, in consequence of a curse, had been 
transformed into a demon (raksas); such is the sacred tradition.” A little discre¬ 
pancy confronts us here. Vasistha’s hundred sons were killed, no doubt. But 
by whom? By the Saudasas i.e. the followers of Sudas according to stazna 28 
in the above quotation ; or by Sudasa transformed as a demon, according to 
stanza 34. We shall see that this incident gets further complicated in later litera¬ 
ture, the epics and the Puranas. 

3. Sarvanukramani 

The pedigree of ViSvamitra given by the Sarva, is noteworthy : 

KuSikas tvaisirathir Indratulyam putram icchan brahmacaryam cacara 
tasyendra eva Gathi putro jajhe Gathino ViSvamitrab ; sa trtiyam mandalam 
apa£yat / 146 

Ku&ika son of Isiratha, desirous of obtaining a son equal to Indra, did penance. 
Indra himself chose to be his son as Gathi. Gathin’s son was Visvamitra who 
saw the third Ma^dala of the Rgveda. 

145. BD VI 28, 31-34. 

146. Sarva. p. 14. SadguruSisya expands the same in verse— 

Isfrathasutas tvasit Ku&iko nama namatah / 

Indratulyas suto me syad iticchannakarot tapah / 

Brahmacaryam tu caratas tasmad Indro’bhyajayata / 

Matsamo’nyo na caiva syad aham ev&sya putratam / 

Gacch&mi samyagevam syad iti matva 4atakratuh / 

Sa Gathi nama KuSikad I^irathasutad abhut / 

Indrarupad G&thinas tu Vi^vamitro’pi jajftivan / 

T|tiyam mapdalam idam tapasa so’tha drsjav&n // 
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RV III 83 is just pointed out as having been seen by ViSvamitra as he was 
desirous of crossing the river ; 147 the circumstances are not mentioned. So also 
the two stanzas relating to Sasarpari are indicated without any reference to the 
connected event. 148 But the commentator supplies the want. 

Sasarparidvrce prahur itihasam puravidab / 

Saudasanrpayajne vai Vasisthatmaja-Saktina / 
ViSvamitrasyabhibhutam balam vak ca samantatab / 
Vasisthenabhibhutas sa hyavasidacca Gathijab / 

Tasmai Brahmin tu Saurim va namna vacam Sasarparim / 
Suryavesmana ahrtya dadur vai Jamadagnayab / 

Kusikanam tatas sa vag amatim tarn apanudat / 

Upa preteti Ku&ikan ViSvamitro’nvayojayat / 

Labdhva vacam ca hrstatma Jamadagnin apujayat / 

Sasarparir iti dvabhyam rgbhyam vacam stuvan svayam // 14 ° 

The details are very similar to those given in BD, if not borrowed therefrom. 

Visvamitra’s adoption of Sunassepa as the eldest of his sons under a new 
name Devarata is of course a great event. While the Brhaddevata is silent about 
it, Sarva. refers to it briefly while introducing the SunaSsepa hymns (RV I 24-30) : 

Kasya pahconajigartis Sunassepas sa krtrimo Vaisvamitro Devaratab / 15 ° 
The legend however is elaborately narrated by Sadguru£isya; 161 but it is un¬ 
necessary to review the same here as it has been done already in the preceding 
chapter on SunaSsepa. 

The birth of Agastya and Vasistha is mentioned while introducing the Agastya 
hymns commencing with RV 1.166 : 

Mitra Varunayor diksitayor Urvasim apsarasam drstva vasativare 
kumbhe reto’patat tato’gastya-Vasisthavajayetam / 152 

But the incident of Vasistha’s son Sakti being consigned to the fire by the followers 
of Sudas receives a fuller treatment in the Sarva. and its commentary. The Sarva. 
says : 

Saudasair agnau praksipyamana£ Saktir antyam pragatham alebhe 
so’rdharca ukte’dahyata / Tam putroktam Vasisthas samapayateti Satya- 
yanakam Vasisthasaiya hataputrasyarsam iti Tandakam / 153 

§adgurusisya weaves a graphic narrative out of this skeleton ; his source is not 
traceable. It may not be wrong, however, to suppose that he has mainly drawn 

147. Samvado nadlbhir ViSvamitrasyottitirsoh (Sarva. p. 16 1 line) the commentator is 
equally laconic. 

148. ...PaftcadaSyadi dve vace Sasarparyai (Sarva. p. 16 1.11). 

149. Sarva. com. p. 107. 

150. Ibid., p. 6. 

151. Ibid., p. 48. 

152. Ibid., p. 12 and p. 98. 

153. Ibid., p. 25. 

Bull DCRI xi-19 
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from imagination rather than from any authentic source : The passage speaks 
for itself— 

Vasisthasya sutab Saktib puspadyartham yayau vanam / 

Rajnas Sudaso dasas tu Vasistham dadrsu4 ca tam / 
Vi4vamitraprayuktais tu raksobhir vestitas ca te / 

Vanagnau praksipams cainam devabhakto’yam ityuta / 

Astiko’yam Vasisthasya putra ityeva. ca krudha / 

Praksipyamanas so’pasyad Indra kratum iti dvrcam / 

Ardharcam uktavan adyam tato’dahyata so’gnina / 

Cirayamane putre tu putrasnehapariplutab / 

Margaviksiptanayano Vasistho’bhyagamad vanam / 

Dagdham sutam atlia 4rutva bhutcbhya£ 4okakarsitab / 

Jnatva tu drsta4istam tu siksa nadi samapayat / 

, Yadyardharcatrayam sistam adraksyan mama vai sutab / 

Ajivisyad ayam samyak sukhi ca saradam satam / 

Ityuktva dhrtim alambya prayayavasramam pirn ah / 

Evam tu Satyayanakam vadanti brahmanam kila / 

Adyardharcam eva Saktir drstavan dagdha ova sab / 

Dvrcam sarvam Vasisthas tu drstavan iti Tandakam / 

Iti brahmanavaimatyam vikalpaya pradarsitam / 

Ata.4 ca // Indrakratum dvrce Jsaktir adyc’rdharce vikalpitab / 

Rsir Vasisthas sfiktasya devata tvindra eva hi // 154 

In the above portraiture, one misses the divine grandeur or at least superhuman 
ability that usually attaches to a character like Vasistha. The young son being 
killed by the enemies lying in wait, when he was unguarded and specially when 
he was engaged in gathering flowers for worship, provides a background which 
is distinctly epic in style and conception. Vas is that’s paternal care and anxiety 
are qualities too tame to be in conformity with the vigorous potentiality of a priest 
who was the guiding star of an advancing civilisation. It is said that the assassins 
were surrounded or supported by friends directed by Visvamitra. This entirely 
lacks authority or corroboration. Writing so late as the 12th century A.D. 
Sadgurusisya had deeply imbibed the popular tradition (reflected in the epics 
and the Puranas) that Vasistha and Visvamitra were inveterate enemies of each 
other and that they never lost any opportunity to wreak vengeance against each 
other. Hence whatever Vasistha’s misfortune, Visvamitra was the cause and 
vice versa . 

The fact that, as time rolls on, tradition also varies is borne out by the diverg¬ 
ence between the Satyayanaka and the Tandaka. 155 Of the two rks in question, 
the story alleges that Sakti had seen or composed the first hemestich only when 

154. Sarv&. pp. 130-31. vide note 18 supra. 

155. In fact 4 Indra kr&tum na a bliara * (RV VII 32.26—) is uttered by Vasistha for the 
sake of progeny (prajatyai). It is part of jamtra-sama. Observe that according to Nitimaftjarl 
of Dya Dviveda, Sakti did not die ; he praised Indra and was saved. See infra. 
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he was consumed by the fire. The father came and saw the situation. Inspite 
of grief, he exerted himself to complete the dvrea. If only we go into the content 
of the two verses, we will be disappointed to find not a trace of sorrow reflected 
in it. Granting that Sakti had begun to compose an excellent hymn to Indra— 
a very worthy start indeed— 

Indra kr&tum na a bhara 
Piti putrdbhyo y&tha / 156 

“ Bring us wisdom, O Indra, as a father (imparts the same) to the sons.”— 

It is indeed strange that the bereaved father’s completion of the dvrea does not 
reflect any grief and, therefore does not appear to have been composed with a 
heavy heart at all. This is how Vasistha saw— 

Siksa no asrnin Puruhuta y&mani 
Jiva jyotir aslmahi // 

M& no ajnata vrjana duradhio 
Masivaso ava kramuh / 

Tvaya vayam pravatai sasvatlr 
Apo’ti sura taramasi // 157 

“ Teach us at this sacrifice, O Puruhuta, so that we, living beings, shall enjoy 
light. Let no unknown, wicked, malignant, malevolent enemy overpower us. 
Protected by you, may we cross over many waters.” We have thus to conclude 
that the two mantras in question betray no clue to Vasistha’s misfortune. We 
have only to respect the tradition. 

The Sarva. and the commentary do not throw fresh light on the Vasistha- 
dvesinyah ; the latter reflects the information given by BD and reproduces one 
of the verses 158 (Satadha bhidyate murdha etc.). The prasvapinyupanisat has 
already been dealt with. 159 

The last hymn of the seventh mandala is called Raksoghna i.e. “ the demon- 
kiJler,” which is described as Sapabhisapaprayam 160 full of oaths and imprecations.” 
The text and the commentary are brief in their notice of this ; there is no reference 
to the loss of Vasistha’s hundred sons, which the BD and the several Brahmana 
texts point out quite frequently. 101 


4. Nliimanjarr 

The strange moralisations of the Nitimanjari have already been familiar to us. 
We may note a few more examples. 

156. RV VII 32.26ab 

157. RV VII 32 . 26 ed and 27. 

158. BD IV 120. 

159. Supra fn. 21 >23. 

160. Sarva, p. 27. 

161. BD VI 28 ; 31-84. RV VII 104. See supra and the sections on JUBr. PB etc. 
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A prolific parent comes to grief, indeed, like Viivfimitra. 

Rajaputro jaganmitro rajam&nyo bahuprajafi 
Sldatyeva, Sudaso hi Vi£vamitro’harad dhanam // 162 

The author, Dya Dviveda, comments—Yasmat Sudaso raj no dhanam aharat 
(\/hrn harane) acucurad ityarthafi. A strange interpretation, indeed, to say 
that Visvamitra robbed Sudas of his wealth ? And what was the grief that befell 
Vi&vamitra, after all ? He carried away the wealth that he had earned as priest; 
the rivers VipaS and Sutudri enabled him to cross over their confluence ; and he 
and Sudas were quite safe : 163 

Having thus cast a slur on the bona fides of Visvamitra, witness the next 
lesson that the author draws : 

Somapanam vina nrnam brahmanatvam na vidyate / 

Yadartham Gadhijo yastum dhanam hrtvavadannadifi // 164 

And what does he tell the rivers ? 44 Aham kutumbabharanad atiriktena dhanena 

somam sampadayisyamiti!”—a bargain which did not become the priestly world 
of Rgvedic times. 

One should attain one’s object by all means, is the next lesson— 

Nicair nicataro bhutva karyam sadhyam vicaksanaib / 

Gadhijab karutam prapya prabhur apyatarannadifi // 165 

Here 4 prabhurapi ’ is somewhat dubious in its import. It may mean 4 king ’ 
or, in an adjectival sense, 4 able.’ Though quite able, Visvamitra assumed the 
r61e of a flatterer and successfully crossed the rivers. 

Quite a problem is raised by the following dictum - 

Gunaprasamsaya karyam mahatam manavardhanam / 
Ksipto’gnavaribhiS Saktir nendrapra£amsaya mrtab// 10fl 

4 Great people should be further elevated in estimation by praising their virtues ; 
it is thus that though thrown to the fire by the enemies, Sakti was not dead because 
of his praise of India’. 

Dya explains : Yatha purvam Saktir Vasisthaputra rsir Agnau jvalya- 
mane ^atrubhis Saudasair dahanaya ksiptas san Indra kratum ityantena 
pragathardharcena Indram pra^a^amsa sistena Vasistha& ca / Tatha Indra- 
praSamsaya Saktir na mrtah / Tasman manavardhanam abhyudayaya 
bhavati / lse 

162. Nitimaftjari pp. 147-148. stanza 65. (Nitimaftjarl: ed. S. J. Joshi, published at Hari Har 
Mandal, Kalabhairava, Benares City, 1938). 

163. c/. Nir. II 24; Sarva III 83 ; BD IV 105-6. ^tgvidhana 177. 

164. Niti 66, p. 150 f. 

165. Ibid 76, p. 152. f. 

166. Ibid. 108, p. 225 and the com. thereon. 
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Dya thinks that Sakti did not die whereas all the ancient works which refer to 
this incident declare that he did die. The Brhaddevata 187 does not refer to Sakti’s 
death but refers to the death of Vasistha’s hundred sons caused by the Saud&sas. 
The Sarva. states that Sakti was reduced to ashes, 168 having been thrown to the 
fire by the Saudasas. Dya’s rendering of the story is unauthenticated. The 
moral that the author propounds is too commonplace to require the remote author¬ 
ity of a Vedic event. 

Strange things are conceived by this author Dviveda. For example,— 

Krtaparadhaputranam anyayo na pitur hrdi / 

Pasadvumnasya yajnasya hantrms tustava Varnnib // 169 

Sons’ wrongs do not matter to the parent is a dictum in Dya’s conception— 4 Delin¬ 
quency on the part of sons will not affect the heart of the father. Vasistha praised 
his sons who put an end to Pasadyumna’s sacrifice’. The story is that Indra was 
present at Pasadyumna’s sacrifice and was about to partake of the Soma juice 
which was being pressed. Just then the sons of Vasistha, officiating at another 
sacrifice, pronounced such fulsome praise as made Indra leave the ready cup of 
Soma at PaSadyumna’s and come away to the one conducted by the Vasisthas. 170 
Granting the efficacy of the prayers of the Vasisthas, one is compelled to question 
the soundness of Indra’s action—Indra a god who should yield to persuasion and 
betray one devotee to prefer another. 

Convenient shelter for unlawful actions is provided by the following advice— 
Kutumbe pidyamane tu dharman nekseta dharmavit / 

Vasisthas svapayamasa yanmuse Varunam janam // 171 

4 The knower of Law should not observe the laws when the family is in distress. 
Vasistha sent all Varuna’s people to sleep when he went there to steal ’ : We shall 
amuse ourselves further by the author’s comment— 

Apyakarya^atam krtva bhartavya ityuktatv&t / Vasisthavad akrtyam 
api krtva bhusanacchadanaib kutumbam tosayet / 172 

4 Because it is said that (the family) shoo’d be protected even by performing a 
hundred unwarranted deeds. One should please the family by means of ornaments 
and clothes, even committing a crime like Vasistha.’ This recommendation is 
opposed to the original statement which permits a man to commit a crime when 
only the family is in distress. But Dya means to suggest that even luxuries 

107. BD VI 28, 31-34. 

168. SarvS. p. 25 on RV VII 32. In this hymn of Vasi^ha, the 10th stanza praises the 
gift of Paijavana Sudas, and the 26th is to be understood as having been connected with Vasi?$ha’s 
son Sakti’s murder by Sudas’s sons or followers. Something wrong with the tradition ! 

169. Niti 104, p. 228. 

170. RV VII 83.2. 

171. Niti 105, p. 280. Ref. RV VII 55, cf.in. 21-28. 

172. Sisya however concedes that the whole incident is based on story: “ &s&m prasv&- 
pinltvam tu kath&su parikalpyate ” / v.l. kath&m upari kalpate* Sarvi p. 133. 
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may be provided by stealing. He misses on the one hand that according to 
Brhaddevata, Vasistha was experiencing a dream and on the other, according to 
Sadguru&sya, 173 he entered Varuna’s house because he was afflicted with hunger. 
It is perhaps a third dimensional development to bring in the family also, as a 
plea and excuse for crime ! 

The wise man must try to free himself from false allegations, just as Vasistha 
cleared himself by swearing and cursing : 

Mithyapavadabhangaya prayateta vicaksanah / 

Vasisthas &apatham krtva sapam datvamalo’bhavat // 174 

Vasistha happened to be once charged as 4 yatudliana’ by a demon who posed 
himself as Vasistha. The situation became so embarrassing that the real sage had 
to swear his identity and then curse the evil demons. Sayana informs us as follows : 
atra kecid ahub— 175 

Hatva putrasatam purvam Vasisthasya nialiatnianah / 
Vasistham raksaso’si tvam Vasistham rupam asthitah // 

Aham Vasistha ityevam jighamsu raksaso’bravlt / 

Atrottara rco 176 drsta Vasistheneti nali srutam // 

Thus attacked by the Raksasa who killed his hundred sons and who disguised 
himself as the sage, Vasistha had to swear 

Adya muriya yadi yatudkano asmi 
Yadi vayus tatapa purusasya / 

Adha sa virair dasabhir viyiiya 
Yo ma mogham y&tudhanetyaha // 177 

“ This day let me die if I am 4 Yatudhana ’ or if I ever injured the life of a man ; 
and he who falsely called me 4 yatudhana ’ shall be bereft of ten heroes (sons).” 

The same incident affords another moral — 

It is the nature of bad people to revile the good ; wicked indeed are those who 
called Vasistha a 4 yatudhana 9 : 

Durjananam svabhavo’yam bhrsam nindanti yat. satah / 
Vasisthasya duratmano yatudhaneti ye’bruvan // 178 

173. Rgvidliana : AmTvaheti suktena bhutani svapayen nisi / 

Na lii prasvapanam kiftcid idrsam vidyate kvacit // 

And Manu: Brahmanas sarvavarnebhya adadano na dusyati / 

Jlvikatyayam apanno yo’nnam atti vatas tatah / 
akasam iva pankena na sa patena lipyate // (X 104) 

Hence Dya concludes : Tasmad Vasis^hah Kutumbartham taskaro babliuveti siddham ! (Niti, 
p. .986). 

174. Niti., 109, p. 240. 

175. Sayana, on RV VII 104-12, 

176. RV VII 104. 12-16. 

177. RV VII 104.15. 

178. Niti, UO, p. 242% 
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Vasistha swears again— 

Y6 mS’yatum y&tudhanety&ha 
Yo va raksa6 sucir asmltyaha / 

Indras tarn hantu mahatd vadh&ia 
Vfsvasya jantor adhamas padista // 179 

He who calls me a fiendish demon (yatudhana) when I am not one ; and he who 
calls himself Vasistha the pure, that demon may Indra smite with his great weapon ; 
and may he fall down beneath world’s creation (i.c. to perdition). 

To sum up : In these ancillary works which hold aloft the Vedic teaching 
and tradition, Vasistha and Visvamitra, as usual, enjoy high reputation for their 
knowledge of the divine and for their superhuman achievements. Regarding 
their mutual relationship viz. enmity, there is direct expression in the Brhad- 
devata, followed by the Sarva., the commentators Durga and Sayana, and finally 
the Nitimanjarl. Only Yaska docs not refer to it, though he had opportunity to 
do so while commenting on the word u lodha ” which occurs in the verse regarded 
as a curse against the Vasisthas. It may therefore be concluded that this 
Vasistha-Visvamitra feud acquired wide publicity and implicit belief by the time 
of the Brhaddevata (400 B.C.) 180 so much so that society was prone even to 
expunge from the Vedic text the lew verses known as ‘ Vasistha-dvesinyab.” 
For according to BD. 44 they were pronounced by Visvamitra as imprecations ; 
the Vasisthas. do not hear them ; with full approval of the teachers. Great sin 
arises from reciting or listening to them. With them recited or heard, the head 
splits into a hundred bits ; their children will die. Therefore one should not 
recite those verses.” 

Paras eatasro yas tvatra Vasistha-dvesinyas smrtafr / 
Visvamitrena tab proktab abhisapa iti smytab / 

Vasisthas ta na srnvanti tad acaryakasammatam / 
KIrtaiiacchravanad vapi mahadosas ca jayate / 

Satadha bhidyate murdlia kirtitena srutena va / 

Tesam balah pramiyante tasmat tas tu na kirtayet // 181 

In fairness to Visvamitra, one wonders why, in the Vasistha-mandala, no hymn 
or verse was styled Visvamitranivesinyab (Visvamitradiaters’), specially the 
Raksoghna-sukta 182 which is full of oaths and imprecations (sapabhisapa- 
prayam). 183 Was posterity, then, uncharitable to Visvamitra and partial to 
Vasistha ? 184 

179. RV VII 104.16. 

180. BD ed. Macdonell (HOS. 5), p. xxii f, 

181. BD IV 117-120. 

182. RV VII 104. 

188. Sarva. p. 27. 

184. See supra. 
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V 

rAmAyana 

Popular tradition about the sage Visvamitra as well as the sage Vasistha finds 
systematic expression in the Ramayana. The main events in the former’s life 
are collected in the first book (Balakanda 51-65). By the time of the Ramayana, 
Visvamitra impresses us as a great Brahmarsi of established reputation. He is 
one of the Seven Sages, who are Brahma’s favourites and whose duty is to propagate 
righteousness in the world, to conduct sacrifices for public weal and also to cause, 
through proper agencies and timely intervention, the destruction of all evil. In 
this last aspect their task was to extirpate the demons who were a manace all over. 
Through so much of roughing of life in the mundane world and so much of austerity 
and penance to enjoy communion with the Absolute, these sages had become 
embodiments of peace and righteousness, always striving for the best fulhlmcnt 
of God’s purpose and man’s emancipation. They were God’s agents on earth as 
it were. 

Thus came Visvamitra, once upon a time, to pay a visit to King Dasaratha 
of Ayodhya (18). 185 Sage Vasistha was the latter’s priest. Evidently the two 
sages had transcended all feelings of discard between themselves and knew and 
respected each other’s merit. 180 So Visvamitra was received with great reverence 
and warmth. After the usual formalities, the holy sage proposed to take the 
young prince Rama to guard his sacrifice against the attacks of Marlea and Subahu 
(19). With great dismay the king begged him to leave the Prince behind ; in fact, 
his tender affection worked itself to such an extent as to drive him to refuse to 
comply with the wishes of the holy sage (20). Visvamitra got angry ; but, the 
far-sighted Vasistha intervened. For, being omniscient, he realised the high- 
minded purpose behind VEvamitra’s proposal. Dasaratha had no alternative but 
to yield. Both princes, Rama and Laksmana were handed over to Visvamitra (22). 

During the short period when Visvamitra had the princes under his care, it 
may be discerned that he gave them the best training which stood them in good 
stead later in their life’s ordeal. He instructed them in the most efficacious vidyas, 
namely Bala and Atibala, 187 and also imparted to them the knowledge of rare and 
powerful weapons. 188 Their strength and mettle were also put to the test in the 
fight with Tataka 189 and then with Mariea and Subahu. 190 An acquaintance in 

185. The figures in brackets indicate the relevant cantos in the Balakanda of the Ramayana 
(with com. Tilaka. N. S. Press, Bombay, 1902). 

186. cf. Ram : I 18.47, 19.2, 19.14-15, 21.10-21 Da&aratha and Vasistha both refer to 
Visvamitra being a king before and then elevated to the rank of a Brahmarsi by means of penance 
(Ibid. I 18.54-55, 21.18). Vasistha pays handsome compliment when he says of Visvamitra— 
Esa vigrahavan dharma e?a vlryavatam varah / Esa vidyadhiko loke tapasas ca parity anam // 
(21.10)...Tenasya munimukhyasya dharmajftasya mahatmanah / Na kifleid astyaviditam bhutam 
bhavyam ca Raghava // Ibid. 19. 

187. RSm. I. 28. 

188. Ibid. 1.27-28. 

189. Ibid. 1.80. 

$90. Ibid. 1.25-26, 
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their early age with the forests and the life therein was an asset. The stories 
related by Visvamitra are of absorbing interest; they well speak of the sage’s vast 
knowledge and experience. Above all the far-sightedness of the sage proved 
itself in the marriage at Janaka’s capital between Rama and Sita. The AhalyS 
incident 191 and that of lifting the &iva-bow 192 inspired the future Saviour with 
confidence. Thus we see that Visvamitra very nobly discharged his obligations— 
if indeed they were obligations—to Dasaratha for having spared the services of 
Prince Rama ! 

Visvamitra’s past history is recorded as follows : Seated on the banks of the 
Sona in the company of other sages, on their way to Janaka’s sacrifice, Visvamitra, 
in reply to Rama’s question regarding the country through which they were passing, 
described his own pedigree. 193 Kusa of gerat penance was the son of Brahma, 
and he got four sons through Vaidarbhf—namely Ku£amba, Kusanabha, Asurtara- 
jasa and Vasu. Kusamba founded the famous ancient city of Kausambi. 
Kusanabha built the city called Mahodava, Asurtarajasa built Dharmaranya, and 
Vasu founded Girivraja (Magadha). Now Kusanabha got one hundred daughters 
through Ghrtaci, they being subsequently married to Brahmadatta of Kampilya. 
Kusanabha then, performed a sacrifice for obtaining a son (putrakamesti) and got, 
as reward a son. named Gadhi. Visvamitra was the son of Gadhi, who had a 
daughter also, called Satyavati. Satyavati married sage Rcika and ascended 
heaven bodily along with her husband. She then reappeared as a great river 
called Kausiki. Visvamitra made his permanent abode on her banks ; but just 
now had come to Siddhairama to perform the ten-night sacrifice. True to this 
statement we see that after Rama’s marriage, Visvamitra repairs to the Northern 
Mountains (jagamottaraparvatam), to his old residence. 194 

Brahma 

I 

Ku£a married Vaidarbhi 



(through Ghrtaci 

100 daughters married 

Brahmadatta of Kampilya 


Gadhi 


Satyavati Visvamitra 

(married Sage Rcika) 
became R. KauSiki. 


191. Ibid. 1.48-49. 

192. Ibid. I. 66-67. 

193. Ibid. I. 32-34. 

194. Ra.ro. I. 74.1 Tiiaka adds “ KauSikltatavicchinnara,” not separated from the banks 
of the River Kau4iki. 
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This genealogy is later corroborated by Satananda’s statement— 

- Prajapatisutas tvasit Kuso nama mahipatib / 

Kusasya putro balavan Kusanabhas sudharmikab / 
Kusanabhasutas tvasid Gadhir ityeva visrutab / 

Gadheb putro mahateja Visvamitro mahamunib / 196 

Satananda was the chief priest of King Janaka and, lie, therefore, very warmly 
welcomed Visvamitra and the princes. Having learnt of his mother Ahalya’s 
redemption by the grace of Sri Rama and in a spirit of thankfulness to Visvamitra 
for having been instrumental therein, Satananda describes to the princes the great 
exploits of the sage. 

For many thousand years did Visvamitra of great glory rule the Earth. In 
one of his victorious marches, he, with all his army and retinue, met the sage 
Vasistha in his hermitage. After the formal reception, Vasistha invited the royal 
guest to partake of his hospitality. Visvamitra and his entire following were 
lavishly entertained, each one according to his taste, and were extremely pleased. 
All this miracle was accomplished by the one divine cow winch was devoted to 
Vasistha. Such a wonderful thing—a gem indeed lit to be in royal possession 198 
Visvamitra begged to have in lieu of a hundred thousand cows, horses, elephants, 
chariots, gold and precious stones. Vasistha would not part with the sacred 
cow for all this world. But the king demanded and tried to take her forcibly. 
Her own divinity supported by the sage's power of penance made it impossible 
for the royal intruder to gain his object. Thwarted again and again, Visvamitra 
felt most humiliated and began to smart under defeat and disgrace when all his 
martial glory proved absolutely of no avail (I 51-55). It is said that during the 
battle, a hundred of Visvamitra's sons attacked Vasistha with a variety of weapons, 
but they were all in no time reduced to ashes by a mere 44 hunkara ” from Vasistha 
(155.5 f.). Leaving the kingdom in charge of his sons, 197 V isvamitra did penance 
at the foot of the Himalayas to propitiate God Mahadeva, who ultimately granted 
him all the weapons available on earth at the command of gods and demons. Yaksas 
and Gandharvas, and all. Armed fully in this manner, Visvamitra came back to 
wreak vengeance against his adversary. The hermitage was all destroyed ; 
Vasistha accepted the challenge and with the help of his holy staff, set at naught 
the entire stock of his deadly weapons. Visvamitra was further humiliated with 
this defeat, so much so he burst out. 

Dhig balarn ksatriyabalam bralmiatejobalam balam / 

Ekena brahmadandena sarvastrani liatani me // 198 


195. Ibid. I 51. 18-19. Cf. Mbli. version the descent of Visvamitra which is somewhat differ¬ 
ent. Mbh. XII 49, XIII 4 , see supra ch. Ill fn. 95 . 

196. ‘ Ratnam hi Bhagavannetad ratnahari ca parthivah ’ lb.53.9 

197. Visvamitra had innumerable sons, evidently. A hundred were killed by Vasistha. 
We shall see later that while he was doing penance he got other sons Havispanda, Madhuspanda 
and others. The latter name reminds us of Madhucchandas, the l^tgvedic seer. See in. 92 of 
previous chapter. 

198. K&m. I. 56.23. 
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Vi£vamitra then determined to perform severe penance such as would entitle 
him to Brahmahood. But he did not free himself from his hatred to Vasistha. 
Accompanied by the queen-consort, he went to the southern region and did severe 
penance. Here were born to him sons, namely Havispanda, Madhuspanda, 
Drdhanetra and Maliaratha. After a thousand years, God Brahma declared his 
recognition of Visvamitra as a Royal Saint (Rajarsi). Disappointed, Visvamitra 
set himself upon further austerities. 199 

Meanwhile came Trisahku, King of Ayodhya, seeking his help. It occurred 
to him once that he should sacrifice in such a manner as would elevate him bodily 
to heaven. Vasistha, of course, he approached for conducting such a sacrifice. 
Vasistha said such a thing is impossible. Then he approached Vasistha’s sons 
who were doing penance in the south. 200 They also replied in the negative, 
whereupon Trisahku announced his intention to find other means of realising his 
object. The Vasisthas became angry and cursed him to become a candala (an 
outcast). Overnight he was transformed and his counsellors and retinue ran 
away from him. Alone but determined, Trisahku came to Visvamitra and 
appealed for help in order to realise his object : “Fate, I think, is more 
powerful, man’s strength is of no avail. Fate weighs over all and is the last 
resort. (I have thus been reduced to a miserable condition by Fate). Please 
therefore redeem mo from ill Fate, by moans of human endeavour.” 

Daivam eva param manye paurusam tu nirarthakam / 
Daivenakramyate sarvani daivam hi parama gatifi / 

...Daivam purusakarena nivartayitum arhasi // 201 

The sage was much moved to see the king’s condition and it is not strange if his 
own frustration was also responsible to goad him on to espouse the cause of the 
distressed. And so Visvamitra resolved to fulfil the king’s wish. But— 

Ksatriyo yajako yasya eandalasya visesatafi / 

Katham sadasi bhoktaro havis tasya surarsayafi j 
Brahmana va mahatmano bhuktva eandalabhojanam / 

Katham svargam garni,syanti Visvamitrena pal it ah / 202 
—Such doubts naturally would arise and the Vasisthas did level the charge when 
the invitation for the sacrifice was extended to them. An outcast is to sacrifice, 
for whom a Ksatriya is the priest, how can the gods and the rsis partake of the 
oblations in the assembly ? And the revered Brahmans having enjoyed the 
hospitality given by an outcast, can they attain heaven under the protection of 
a Visvamitra ? The insolence of this challenge was unbearable. Visvamitra 
cursed them all into a life of degradation for seven hundred births etc. By dint 
of his penance, the sacrifice was conducted according to rules; but the gods did not 

199. Ibid. I. 57.9-10. 

200. Ram. I. 57. 

201. Ibid. I. 58. 

202. Ibid. I. 59.13-15. 
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arrive to receive their share of the oblations. Filled with rage, Visvamitra declared 
the gift of all the merit of penance that he had so far earned and commanded 
TriSaflku straightaway to fly to heaven. He did so, as all the assembly could see. 
But there in heaven Indra and the gods said that there was no place for him there ; 
and that, moreover he was condemned by the curse of his preceptor. Hence he 
should fall head downwards. Falling down he cried again to Visvamitra for protec¬ 
tion. Then the sage grew terribly wrathful and, exerting all his supernatural 
powers, commanded him to stop there only in mid-air and began to create a separate 
heaven as if he were the Creator himself. Thus came into existence a separate 
group of Seven Sages and a Separate group of stars, etc. In a fit of anger, he began 
to proclaim : 

“ Anyam Indram Karisyami loko va syad anindrakab ” “ I will produce 
another Indra or the world shall go without him! ” In this grave situation, came 
forth all the gods, demons and sages to pacify Visvamitra. They struck a com¬ 
promise that Tri&anku and the new creation be recognised where they were as 
divinities outside the path of Vaisvanara (Ram. I 60). 

Visvamitra realised after the storm that his penance had been so obstructed 
in the South ; hence he moved on to the west to pursue his austerities near Puskara. 
Meanwhile an incident happened in Ayodhya. The then king Ambarisa began to 
sacrifice. Indra stole the victim (pasu). Either it had to be recovered and sacrific¬ 
ed or a human substitute found. In this situation the king wandered about and 
found the sage Rcika willing to part with a son of his, named Sunassepa for the 
price of a hundred thousand cows. We saw in the previous chapter how Sunas&cpa 
was taken by Ambarisa, how, on the way at Puskara, the young ascetic secured the 
help of Visvamitra, in the shape of two gathas to be recited at proper time and 
how in the end Sunassepa was released by the gods etc. 203 Visvamitra observed 
penance at Puskara for a thousand years at the end of which God Brahma appeared 
and pronounced him a Rsi (I 63.2). 

Seeing that the goal was yet far, Visvamitra resumed austerities. But this 
time an impediment was placed by the Apsaras Menaka, of exquisite beauty, who 
came to bathe in the Puskara. The sage gave in to eupid’s call and invited the 
nymph to live with him in the hermitage. What more did Menaka want than a 
success in her trade ? Ten years clasped before the Rsi realised his folly. He 
dismissed Menaka however with sweet words and wended his way to the Northern 
Mountain. There on the banks of the Kausiki he did severe penance for thousands 
of years, which arrested the attention of all. Then, on the recommendation of 
all gods and sages, God Brahma welcomed him as a Maharsi. His bid for the title 
of a Brahmarsi was not favoured because he had not yet obtained full control over 
his senses (I 63). 

Thus, again, Visvamitra had to return to penance, with renewed vigour and 
severity. With uplifted arms, supportless and subsisting on mere air, he entered 

208. Vide ch. Ill on SunaWepa. fn. 76. r/. Ram. I 61 and 62. 
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upon another thousand-year austerity. In summer he observed the vow in the 
midst of five fires (four on four sides and one, the Sun-god, above); in the monsoons 
he stood in the open and in winter he remained in water day and night. Great 
concern was expressed in heaven, seeing such austerity on the part of Visvamitra. 
Indra decided to put him to the test and, this time, the onerous duty fell to the 
lot of the Apsaras Rambha. Though she knew the risk, she had to obey Indra 
and succeeded in diverting the ascetic’s attention by means of her charming beauty 
and sweet melody. But the sage soon realised that she was another trap set by 
Indra, again, and in rage, cursed her to ten thousand years of existence as a 
mountain (64). Giving vent to his anger in this manner, he found that he had 
suffered frustration once more. 

Finally, we see Visvamitra embark upon the severest type of mortification and 
penance. He left the Northern regions and went to the East. For a thousand 
years the sage was engaged in very severe austerities and pledged to silence. He 
was reduced to a mere stick at the end. Inspite of obstructions he never gave in 
for anger. At the end of the thousand years the vow of silence and starvation 
ended, and the sage would have a morsel of food on that day. Just when he was 
to partake of it, Indra in the guise of a divija came and aksed for it. Without a 
moment’s hesitation he gave all the food to the Brahman. When nothing remained 
he did not mind nor said a word, but straightaway entered the last phase of his 
penance which was neither to eat nor even to breathe. Years lapsed and the morti¬ 
fication was such as the sage’s head began to emit fumes. It was realised on all 
hands that he had stood the test. Brahma came with all the gods and felicitated 
him as a BRAHMARSI. Visvamitra paid homage to the God in all humility, 
but demanded that the Vedas, the sacred OM and Vasat should favour him and 
that Vasistha should openly acknowledge his elevation. That of course Vasistha 
did with great pleasure. For when persons perceive Divine Light, there can be 
no bone of contention at all among them (65). 

Those present listened to Visvamitra’s past history with wrapt attention and 
amazement. Next day the great Bow of Siva was shown to Rama, who with permis¬ 
sion, lifted it up with ease. The bow incidentally gave way. Rama’s performance 
was wonderful. As Janaka had avowed, arrangements were immediately set on 
foot to celebrate the marriage of Sita with Rama. Fleet-footed messengers were 
sent to Ayodhya with invitations to king Dasaratha and all his train to come to 
Mithila. Needless to say that it was a grand celebration. Vasistha and Visvamitra 
having met again moved only as friends. With the former’s approval, Visvamitra 
moved for the marriage of all the four sons of DaSaratha at the same time with the 
daughters of Janaka and his brother Kusadhvaja. After the great event, ViSva- 
mitra bidding farewell to the two kings returned to the Northern Mountains 
(66.73). 

Before evaluating the Vi6vamitra~stories that appear in the Ramaya^a, one 
point requires to be carefully remembered. From the point of view of critical 
scholarship, it is held that the first and the last books ( i.e . Bala and Uttara Ka$<Jas) 
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are not genuine to the original poem. Even so the narrative in question is a later 
interpalation. Granting this, nevertheless, these stories have their own value 
because they do stand anterior to mmy portions of the Mahabharata, and most 
of the Puranas. For, according to Winternitz, 204 4 it is probable that the Rarnayana 
had its present extent and contents as early as towards the close of the second 
century A.D.” Reserving a comparative estimate of these chapters to a subsequent 
section, it must be said in appreciation that in no other work do we get a connected 
account of the events of Visvamitra’s life. In itself the account provides a 
consistent biography of the sage, sufficient to portary in correct outline a great 
personality of Ancient Bharata. 

Vasistha is the well-known priest of the Iksvaku race. He is naturally held 
in high veneration. One finds that in the Rarnayana, there is not much of an 
outstanding nature in the life of the sage. His sincere devotion to the best interests 
of the royal house of Ayodhya is evident. Sage Vamadeva seems to be in close 
association with him. Other sages like Jabali, Kasyapa and even Visvamitra 
appear on occasions only. By the time of the epic, the personalities of the sages 
are made up. They are almost a type ; they have had a great past with established 
holiness and reputation. The Creative period or the period of growth in the life 
and profession of the sages and the priests appears to have ended. They enjoy 
universal recognition as promoters of social well-being and divine grace. Their 
ultimate goal was Emancipation through penance, their earthly duty was to spread 
good-will and help the destruction of evil which harassed the world in the form of 
fiends and demons. 


VI 

mahAbiiarata 

The theory of later interpolations notwithstanding, it must be conceded that 
the main theme of the Rarnayana is allowed to run smoothly without being inter¬ 
rupted by endless stories, discourses and disputations, as is the case with the other 
epic, the Mahabharata. Between the two epics, the growth of which was surely 
simultaneous for a few centuries at least, all efforts at elaboration seem to have 
concentrated on the Mahabharata. Ultimately it became a magnum opus whose 
grandeur in volume and variety has never been, nor is ever likely to be, surpassed. 
All that was popular in tradition as regards learning, legend, philosophy, statecraft, 
and the temporal and spiritual life of the land, came to be incorporated in it. We 
shall therefore look for exhaustive information in this work about Visvamitra and 
Vasistha, their mutual relationship as well as their individual greatness. 

The Age of the Mahabharata envisages a state of fulfilment that crowned the 
austerities of the Rsis. Sages and ascetics pursuing a life of renunciation and 
seclusion in the forest abodes is still a familiar feature of the Mahabharata life. 

204. C/. Winternitz, HIL Vol. I (Calcutta) p. 516. 
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But Vasistha and Vi£vamitra and others of their category belonged to the hoary 
past as it were. By virtue of their penance, they had achieved a kind of omni¬ 
science, they were immortal. On all occasions of great moment they would be 
present with Indra, Brahma and other gods. Thus we find numerous references 
in the Mbh. to the fact that Vasistha and Visvamitra were among the Seven Sages 
(Saptarsis) who generally reside in the North. 205 The following were present, 
for instance, at the time of Arjuna’s birth : Sapta caiva maharsayab— 

Bharadvajafr Kasyapo Gautamas ea Visvamitro Jamadagnir Vasisthah / 

Ya£ codito Bhaskare’bhut pranaste So’pyatratrir bhagavan ajagama // 

(I 123.51) 

They were again among those who surrounded Blusma, 206 when he was lying on 
the bed of arrows. Vasistha’s name is specially associated with Bhisma, who 
obtained from him the knowledge of the Vedas and their branches (vedahgas) 207 
and who is described as (Vasistlm-siksita) Vasistha's pupil. 208 This looks somewhat 
strange when we arc told that Bhisma was one of the Vasus, named Dyaus, born 
on earth on account of Vasistha’s curse, the offence being that in one of their 
perambulations, Dyaus caused Vasistha’s sacred cow (homadhenu) to be taken 
away from the sage’s hermitage. 209 Vasistha cursed the Vasus saying that they 

205. Mahabharata references in this section are to be found in the Citrasala Edition, Poona, 
with Nilakantha’s commentary called Bharata bhavadipa. Vas. and Vi£. among the seven sages 
of the North will be found in Mbh. I 123.51, 233.29, III 103.15, 224.26, XII 122.31, 208.82-33, 
335.29, XIII 93.88,96 ; 126.42-49, 150.38-39, 165.44, XIV 27.18 etc., etc. 

206. Mbh. XII 47.7, XIII 26.4, 5. 

207. Ibid. I 100.35-39. 

Vedan adliijage sangan Vasisthfui esa vlryavan / 

Krtastrah paramesvaso devarajasamo yudhi // 

208. Ibid. XII 37.11. 

Bhargavac Cyavanae capi Vedan angopabrmhitan / 

Pratipcde mahabahur Vasistlmc caritavratah // 

It is interesting to note that Bhisma was reputed to have seen in person Indra and other gods 
(saksad dadarsa yo devan sarvan Indrapurogaman) ; he saw the devarsis many times (asakrt), 
obtained knowledge of things from the very propounders of Sastras : thus USanas taught him 
Rajadharma, as also Brhaspati, the preceptor of the gods, Veda and Vedahgas he learnt from 
Vasistha and Cyavana, adhyatma from (Sanat) Kumara, yatidharma from Markandeya, weapons 
from Rama (Jamadagnya) and $akra. lie would meet Death by his own will (Ibid. XII 37.8-16). 

In another context Krsna pays him great compliment. He urges Yudhispnra to visit Bhisma 
on his bed of arrows and learn from him higher knowledge : 

Tasminnastamite Bhisme Kauravanam dhurandhare / 

Jftananyastam gamisyanti tasmat tvam codayamyaham // 

Caturvidyam caturhotram catura^ramyam eva ca / 

RajadharmamS ca nikhilan prcchainam prthivipate // (XII 46.22-23). 

209. Mbh. I 98.19. 

Ime’stau Vasavo deva mahabliaga mahaujasah / 

Vasisfha^apadosena manusatvam upagatah // 

The details of the incident are given in the next canto (I 99). Apava Vasispia, having cursed 
them to a life on earth, relents indeed when the Vasus pleaded guilty. So he revised the curse : 
“ Anusamvatsarat sarve sapamoksam avapsyatha / 

Ayam tu yatkrte yuyam may a Saptah sa vatsyati / 

Dyaus tada manuse loke dirghakalam svakarmana // 

(Ibid. I 99.38-89). 
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should be born on earth, but added that only Dyaus should dwell on for a long 
time. Story goes on to say that the Vasus prevailed upon the divine river Gaftga, 
that she, having borne them to king Santanu, should throw them into the water, 
except the eighth. This eighth child was Devavrata otherwise known as Bhisma. 210 

Vasistha and ViSvamitra are mentioned among the great sages who expect 
Yudhisthira to visit them during his pilgrimage. 211 With the sage Lomasa for 
his guide, the exile king visited their asramas, which may be regarded as their 
permanent abodes for all time. 212 Situated as these were on river banks, they 
were rendered holy by the austerities of the saints and were reputed as holy places 
of pilgrimage. 213 Acarya Drona invoked the blessings of Vasistha and Visvamitra 
on Duryodhana for a victory over Arjuna. 214 Later as the Great Battle progressed, 
Vasistha and Visvamitra were among the Seven Sages who came to carry away 
the departed Drona to Heaven. 215 The Bisastainyopanisat (the mystery of the 
theft of the lotus stalk) records a peculiar experience for the Seven Sages who went 
round on a tour. They were once confronted by a Yatudhani who intending to 
kill them, put them to a test when they were all hungry and thirsty and wanted 
to refresh themselves with the lotus stalks and water in a lake over which she kept 
watch. Each one of the party was to announce his or her name, (Arundhati 
also accompanied them), which was done with a certain sense of humour. Incident- 

210. Ibid I 96. 15-19. 

Na tacchakyam nivartayitum yaduktam brahmavadina / 

Tvam asman manusi bhutva srja putran vasun bhuvi / 

Na manusinam jatharam pravi^ema vayam £ubhe / 

* * 

Pratipasya suto raja Santanur lokavi&rutah / 

BhavitS manuse loke sa nah karta bhavisyati / ' 

* * 

Jatan Kumaran svan apsu prakseptum vai tvam arhasi / 
yatha na cirakalam no ni§krtih syat trilokage / 

Ibid. I 99.45-7 (Later) Ganga to $antanu : 

Ayam Sapad rses tasya eka eva nrpottama / 

Dyau rajan manuse loke ciram vatsyati Bharata / 

Sa tu Devavrato numa Garigeya iti cabhavat / 

Dyunama Santanoh putraS Santanor adhiko gunaih // 

211. Ib. II 85.119-120. Ete rsivar&s sarve tvatpratiksas tapodhanah. 

212. Ib. Ill 110.20,22. The a&ramas or hermitages are mentioned in several contexts. 
cf. I 215.2 (Vasisthasya ca parvatam), III 82.56, 102.3 etc. 

218. Ib. Ill 82.56 (a Vas. tirtha on Mt. Arbuda), 83.139 (Vi£. tlrtha, bathing where, one 
becomes a Brahman), 179 (Badarapacana of Vas.), 84.48 (Vas.), 131 (KauSikI), 87.13 (Utpalavana 
Vi6. became Brahman), 130.17 (Ujjanaka, Vas. with Arundhati). 

214. Mbh. 94.39 et. seq. Safijaya uvaea—(to Dhrtarastra) 

Evam uktva tvaran Dronah sprs^vambho varma bhasvaram / 
Ababandhadbhutatamam japan mantram yathavidhi / 

Bane tasmin sumahati vijayasya sutasya te / 

Visismapayisur lokan vidyaya bramhavittamah / 

* * 

Asito Devalad caiva ViSv&mitras tathahgirah / 

Vasis^hah Ka6yapa6 caiva svasti kurvantu te n^pa // 

215. Ibid. VII 190.88. 
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ally, Visvamitra introduces himself as a friend of the ViSvedevas and of the Kine ; 
Vasistha is most excellent and he lives as a great householder. 216 The Yatudhani 
was, of course, killed by a wayfarer called Sunassakha 217 (accompanied by a dog) 
who joined them on the way and was no other than Indra in disguise ! The sages 
figure again in a similar funny incident which may be called “ Puskarastainya ” 
(stealing of the lotus), but designated ‘ Sapathavidhi ’ in the books. Here again 
comes Indra to solve the mystery. The sages of earth and heaven swore by many 
things sacred to say that they did not commit the theft of the puskara. Indra 
was the thief, of course, and apologised in the end that he devised this incident in 
order to hear from them the acts and principles of Dharma, by which they swore, 
but which, as the world could realise, constituted the basis of all righteousness. 218 

Visvamitra is mentioned among departed kings, who lived a glorious life on 
earth, performed sacrifices, and ascended heaven, as enumerated by Sanjaya to 
Dhrtarastra, so that he might take consolation in his sad bereavement. 219 Further, 
Visvamitra as a king who became a Brahmarsi by his austere penance is often 
times remembered in the Mahabharata. 220 He is also credited with doing a good 

216. Ibid. XIII 93— 

Vtevedevas ca me mitram mitram asmi gavam tatha / 

Vi£vamitram iti khyatam yatudhani nibodha mam // 

Vasistho’smi varislho’smi vase vasagrliesvapi / 

Vasisthatvac ca vasac ca Vasistha iti viddhi mam // 

Cf. Nilakanthlya : vasagrhesu vasayogyesu grhasthairamesu / The touring party consisted 
of the seven sages with the revered Arundhatl, a maid servant named Ganda. and her husband 
Pasusakha. 

217. Ibid XIII 93.106—Sunassakha declares himself thus before the Yatudhani— 

Ebhir uktam yatlia nama naliam vaktum ihotsahe / 

Sunassakhasakhayam mam Yatudhanyavadharaya // 

Com. 6va dharmah / tatsakhayo munayah, tesam sakha Sunassakhasakhah (Indrah). Yama, the 
God of Dharma, appearing as ft dog is a familiar feature. The dog that followed Yudhisthira in 
his final journey was Dharma himself. In the present context it happens that the wandering 
mendicant (Sunassakha) was accompanied by a dog. In reality he was Indra in disguise, and 
Indra is named Sunaslra which has some Vedic basis. It is interesting to study the semantic 
history of the words Sunam and svan. An attempt is made in the foregoing chapter on §una&£epa. 

218. Mbh. XIII 94. Here also was a party on pilgrimage, but consisted of royal saints 
as well as the Brahman saints. Indra said in the end—Na maya bhagavan lobhaddhrtam pus- 
karam adya vai / Dharamams tu srotukamena hrtam na kroddhum arhasi // 

219. Mbh. I 1.227 (Vi6vamitram amitraghnam Ambarlsam mahabalam). Again (XIV 
91.34) Sruyante hi pura vrtta ViSvamitradayo nrpah / ViSvamitro’sitas caiva Janakas ca 
mahipatih / 

220. I. 71.29 (KsatrajataS ca yah purvam abhavad brahmaiio balat). This appears to be 
an anomaly, however. The context is Indra deputing Menaka to obstruct Vi^vamitra’s penance ; 
Menaka pleads fear of a sage of such attainments. Visvamitra became a Brahmarsi only after 
transcending earthly passions. Here he succumbs to Menaka’s blandishments and begets 
$akuntala, the immortal heroine of Kalidasa’s masterpiece. Compare, further, (a) Mbh. 1 137.14 
(Visvamitra is an example of Brahmanas born of Ksatriyas : 

Ivsatriyebhyas ca ye jata Brahamnas te ca te &rutah / 

Visvamitraprabhrtayah prapta brahmatvam avyayam // 

(b ) I 175,47-48. By means of penance Visvamitra obtained success, having paralysed the 
worlds with his brilliance; he attained Brahmanhood, what is more, partook of the soma in 
Indra’s company (Apibacca tatas somam Indrena saha Kau£ikah). (c) III 87.13,15-17. It was 
on the banks of the KauSikI that Visvamitra, rich in penance, became a Brahman. He then 
celebrated many sacrifices on the Ganges, in the paftcalas at Utpalavana, and even at Kanyakubja 

Bull DCRI xi-20 
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turn to the wives of six of the Seven Sages, the exception being Arundhati. It 
happened that the God of Fire fell in love with the wives of the divine sages, while 
coming out of a sacrificial rite which the gods were performing in order to find a 
suitable general for the divine army. 221 Finding it delicate to make advances to 
those innocent souls, he tried to derive pleasure by seeing and touching them in 
his capacity of the Garhapatya Fire. 222 Not satisfied with this, however, he repair¬ 
ed to a forest to do away with himself. But Svaha, daughter of Daksa, who had 

where he quaffed soma with Indra and declared that he a ksatriya had risen high to become 
a Brahmana (Kanyakubje’pibat somam Indrena saha Kausikah / tatah Ksatrad apakramat 
Brahmano’smlti cabravit //). (d) V 106.18. It is said that Visvamitra in the final stages of 

his austerities stood the test of Dharma who appeared in the guise of Vasistha; from the state 
of Ksatriya, ViSvamitra attained the state of a Brahmana (Ksatrabhavad apagato brahmanatvam 
upagatah / Dharmasya vacanatprito ViSvamitras tatha’bhavat //). (e) IX 39.25,37. Balarama 

during his tour came to the hermitage of Rusangu on the banks of Sarasvatl where Arsfiseria did 
penance and where also Visvamitra attained brahmanhood. Sindhudvipa and Devapi also became 
Brahmanas at this holy place. (/) XIII 8.2 ; 4.48. In answer to a question by Yudhisthira, 
Rhisma explains the lineage of ViSvamitra and how he became a Brahman. He means to suggest 
that apart from his achievements, there was Brahman in his blood, he having been born by the 
grace of the sage Rcika (XIII 4). Further, ViSvamitra, Bhlsma informs, founded a race of 
Brahmavadins ; 62* sons of them are named— 

ViSvamitram cajanayad Gadhibharya YaSasvinI / 

Rseh prasadad rajendra brahmarser brahmavadinam / 

Tato brahmanatam yato ViSvamitro mahatapah // 

(g) XIII 18.16 f. ViSvamitra is said to have declared to the son of Pandu that he became a 
Brahmana by the grace of Siva. Other sages in turn relate how they were favoured by this God, 
the purpose of all being to bring home to Yudhisthira the efficacy of worshipping Siva. ( h ) XIII 
80.2. (t) XIII 55.81, 56.12 ff. Once in Gods’ assembly, Brahma declared that there will be Brahma- 
Ksatra admixture in the Ku&ika race. Sage Cyavana heard this, determined to destroy the 
whole race before the thing could happen, and, with the privilege of his being a sage, put king 
Ku£ika to untold hardship. He wanted to find some pretext by which he could curse him to 
extinction. But KuSika’s steadfastness and devotion were remarkable. So Cyavana, believing 
in the inevitable, came to favour him. The third in his line would become a Brahmana (Trtlyam 
purusam tubhyam brahmanatvam gamisyati st. 31). Further questioned by Ku&ika, Cyavana 
explained that his grand-daughter would bear a Brahmana with Ksatriya instincts and that his 
son Gadhi would be favoured with Visvamitra for his son, a Ksatriya with Brahmana 
achievements. 

Gadher duhitaram prapya pautrim tava mahatapah / 

Brahmanam Ksatradharmanam putram utpadayisyati / 

Ksatriyam viprakarmanam Brhaspatim ivaujasa / 

ViSvamitram tava kule Gadheh putram sudliarmikam / 

Tapasa mahata yuktam pradasyti mahadyute // (st. 11-13). 

(j) XIII 106.68. Commending the upavasavidhi (vow of fasting) Bhlsma cites the instance 
of Vi6v&mitra who attained Brahmanhood by sustaining himself on a single meal (a day ?) for a 
thousand celestial years : 

Divyavarsasahasrani Visvamitrena dhimata / 

Ks&ntam ekena bhaktena tena vipratvam agatah // 

2tl. Represented as Brahma’s daughter, Devasena, the other daughter being Daityasena 
who was carried away by the demon Kedin. (Ill 224.1). 

222. It is well-known that in the Grhya rites, the householder is always accompanied by 
the wife (samanvarabdha). 

Bhuyas saftcintayamasa na nyayyam ksubhito hyaham / 

Sadhvyah patnyo dvijendranam akamah kamayamyaham / 

Naitad dakya may a drasfum sprastum vapyanimittatah / 

Garhapatyam samavi^ya tasmat padyamyabhiksna^ah / 

Samspr&anniva sarvas tah Sikhabhih kaftcanaprabhah / 

Pa4yam&na4 ca mumude g&rhapatyam sama^ritah // 

Mbh. Ill 224.84-86, 
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in vain loved him, now resolved upon assuming the guise of the wives of the seven 
rsis. Svaha first gratified her desire in the guise of Siva the wife of Ahgiras, and 
then, lest somebody should unduly suspect the Brahmana ladies, she went out of 
the forest as a bird (suparni), and on the Sveta mountain that was covered with 
lumps of reeds and guarded by serpents, monsters and fiends, she threw the semen 
which she held in her hand into a golden basin. Then assuming successively the 
form of five of the others, she did the same on the first lunar day (pratipat). Only 
the form of Arundhati she was unable to assume because of her ascetic merit and 
devotion to her husband. The semen thrown on the Sveta mountain produced a 
child, whom the Rsis called Skanda, with six heads.... Terrific prodigies were 
seen everywhere. Everybody accused the wives of the six sages, others accused 
the female eagle as being the cause thereof, but nobody suspected Svaha. The 
Rsis divorced their wives with the exception of Arundhati, though Svaha claimed 
the child as hers. Visvamitra, having concluded the sacrifice of the seven rsis, 
had secretly followed the god of fire and knew everything as it had happened. 
He sought the protection of Skanda and performed for him the thirteen auspicious 
rites of childhood. Though Visvamitra informed the seven rsis of the innocence 
of their wives yet they abandoned them unconditionally. 223 

Visvamitra had a very devoted pupil in the person of Galava. 224 This pupil 
happened to serve him loyally even in his difficult circumstances. Finally Vigva- 
mitra blessed him to go, but Galava requested the teacher to state the fee (guru- 
daksina). The teacher was content but the earnest pupil pressed his request. 
With a little displeasure as it were, Visvamitra asked Galava to present him with 
800 white horses with one ear black. 225 This was an impossibility. When he 
was feeling desperate, Suparna came to his assistance. He offered to take him on 
his back anywhere he wished, so that he might collect the rare type of animal from 
several kings and then meet the wishes of his teacher. After much wandering, 
they came to king Yayati of Pratisthana and Suparna made the request on behalf 
of Galava. Ilis recommendation was weighty, but Yayati had no horses of that 
description. He offered, instead, his beautiful daughter Madhavl, setting whom 
as price, they could easily get the 800 horses from kings who have them. Seeing 
her beauty kings would even part with their kingdoms. 226 At this stage when some 
way to success was found Suparna took leave of Galava. With the maiden Madhavi 
then, Galava set out and went to HaryaSva king of Ayodhya, who was childless. 

223. Mbh. Ill Chs. 224 to 226, relevant portions. Visvamitra himself being one of the seven 
sages, he at least must have granted pardon for his wife ! cf. Ham. I 36-37 regarding the birth 
of Skanda. The version is brief, there is no reference to the sages’ wives being involved. 

224 Mbh. V Chs. 106 to 119—Galavacarita. 

225. Ekatah gyamakarpanam hyanam candravarcasam / 

As£au gatani me dehi gaccha Galava ma ciram // Mbh. V. 106.27. 

226. Iyam surasutaprakhya sarvadharmopacayinl / 

Sada devamanusy&nam asuranam ca Galava / 

Kariksita rupato bala suta me pratigfhyatam / 

Asy &g gulkam pradasyanti njpa raj yam api dhruvam / 
ldm punag gyamakarpanam hayanam dve catuggate // 

(V. 115.11-13). 
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There he offered him the maiden for the price of 800 white horses with one ear black. 
The king had only two hundred and therefore proposed that he would beget only 
one son by her. Madhavl revealed to Galava that she had a boon from a sage that 
she would revert to virginhood after every childbrith, and that he might collect 
the required number from four kings if he liked. Readily the terms were accepted. 
Haryasva got a son Vasuprada by name. From Haryasva, they went to Divodasa 
of Ka£i and then to Ausinara 227 of Bhojanagara. But a fourth king they could 
not find. Suparna came again and advised that he should take the collection 
hitherto made to ViSvamitra and offer Madhavl herself in lieu of the balance due, 
if that would please him. It was timely advice ; Visvamitra was pleased and in 
fact asked why he did not offer her first to him ; he could have got four sons to 
propagate his race! 228 It is said that Visvamitra w r as pleased to beget a son 
(Astaka) on Madhavl and discharge the pupil of his obligations. The virgin was 
then restored to her father Yayati, and Galava went to penance. 

On account of Visvamitra, it is reported that Indra lost his testicles which 
afterwards were substituted with those of a ram. 229 

In the thirty-sixth year after the Battle, a few sages, Visvamitra, Kanva and 
Narada happened to visit Dvaraka, Krsna’s city. Seeing this, some young men 
of the Vrsni clan, Sarana and others, tried to insult them. They dressed one among 
themselves (Samba) as a woman and asked the sages what kind of child she would 
bear forth. Discovering their trick, the sages cursed them to destruction : that 
Samba would bring forth an iron club which will cause the destruction of the 
Vrsnyandhakas except Balarama and Krsna ; Dvaraka will be overwhelmed by 
the sea ; Death stalks the city, which has become demoralised, the people, giving 
way to drink at a festival, slay one another. 230 

The Pativratopakhyana records 231 an amusing story of how a woman taught 
the Brahman Kau&ika that a wife’s chief duty is to her husband, even before 
Brahmanas. Once a Brahman, Kausika by name, learned in the Vedas and the 


227. 

228. 


229. 


Au&lnara’s son was the famous king Sibi (118.20) Divodasa’s son was Pratardana. 
6 Kim iyam purvam eveha na datta mama Galava / 

Putra mamaiva catvaro bhaveyuh kulabhavanah / 

Partigrhnami te kany&m ekaputraphalaya vai / 

A6va6 cairamam asadya carantu mama sarva£ah // 

(119.16-17). 

Mbh. XII 842.28. 


Ahalyadharsananimittam hi GautamaddhariSmaSrutam Indrah praptah Kau&ikanimittam 
cendro muskaviyogam mesavj-sarmtvam cavapa // How Kausika comes in this Indra-Ahalya 
incident is not clear. Sorensen thinks that Indra was reduced to that state by the curse of 
Visvamitra (KauSikanimittam). Index Vol. II, p. 729. According to the Ramayana, it was 
Gautama’s curse that made him 4 viphala ’ (petatur Vrsanau bhumau saliasraksasya tatksanat). 
Then the gods under the leadership of Agni 44 utpatya mesa vrsanau sahasrakse nyaveSayan.” 
(Ram. I cantos 48 and 49). 

280. Ibid. XVI chs. 1 to 3. 


281. Ibid. Ill chs. 205 to 216. It is clear that the Brahman Kausika who figures in this 
upakhyana is not the famous Rsi Visvamitra though both are Kau&ikas. The former is evidently 
one belonging to the Brahman families which were founded by Vi£v&mitra and belongs to a period 
far removed from the founder-sage and nearer the age of the Mah&bh&rata composition. The 
story may even be a later interpolation. 
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Upanisads, was reciting them as he was seated under a tree. A crane from above 
dropped dirt on him. Wrathful, he looked at the bird which at once fell down 
dead. Sad, however, he went his way and came to the village for alms. There 
in a house, the lady was busy washing the utensils and therefore, asked the Brahman 
to stay while she would come up and offer alms. Meanwhile the husband came ; 
she, at once, addressed herself to attend upon him, offering the arghya, padya etc. 
This took some time, and when the lady came to give alms to the Brahman, he 
severely objected to her inordinate delay in honouring the Brahman, who is an 
object of veneration even for Indra. And Brahmans are like fire ; they would 
reduce to ashes, the entire earth ! With these words he looked at her fiercely. 
But the pativarata cooly replied— 

Naham balaka viprarse tyaja krodham tapodhana / 

Anaya kruddhaya drstya kruddhah kirn mam karisyasi / 
Navajanamyaham vipran devais tulyan manasvinah / 
Aparadham imam vipra ksantum arhasi me’nagha / 

J|C * * 

Patisusrusaya dharmo yas sa me locate dvija / 

Daivatesvapi sarvesu bharta me daivatam param // 232 

“ I am not the crane, O sage; give up your anger. What indeed would you do 
for me with your angry looks? Brahmans I will not disregard, for they are high- 
minded and equal to the gods. Do forgive this mistake, O sinless one. ...What 
dharma there is in attending upon the husband I like very much. Of all the gods, 
the husband alone is pre-eminent for me.” She further adivsed Kausika to go to 
Dharmavyadha (the Righteous Hunter) in Mithila and learn from him all the 
dharmas. The Brahman was much ashamed at this discomfiture, but took the 
lady’s advice in good spirit and went to dharmavyadha. The wisdom that he 
preached was as follows : * 

(a) that it is possible to live a virtuous life even though one’s profession 
is to sell meat, 

(b) that sincere repentance cleanses from sin, 

(c) the marks of virtuous conduct, 

(d) that there is justification for the killing of animals and eating their 
flesh, 

(e) concerning the law of Karma, the eternity of the soul, re-incarnation 
and emancipation, 

(/) of Brahma-vidya—the elements, gunas, pranas, etc. and that the 
relation of the soul to the senses is like that of a charioteer to his 
horses, 

(g) of the great merit of dutifulness to parents, and that character is 
more important than caste. 233 

232. Albh. Ill 206.23-24,80. 

233. Mbh. Ill Ohs. 205-216. See G. P. Rice’s Index to the Mah&bh&rata (OUP 1984.) 
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Describing the exploits of ParaSurama to Yudhisthira, Vasudeva (Krsna) 
traces his lineage 234 to which ViSvamitYa also belongs. Jahnu’s son was Aja 
(Ajamidha ?) and his son was BalakaSva. Kusika was Balakasva’s son. Kusika 
performed austerities with the object of gaining a son like Indra. The latter 
preferred to take upon himself the honour of becoming Ku£ika’s son. Thus was 
the famous Gadhi born. Gadhi begot a daughter called Satyavati who was married 
to Rsi Rcika. This sage prepared the holy caru in order to obtain progeny. As 
Satyavatf s mother also desired the favour of a son, the sage prepared the sacred 
food in two parts, prescribing one to his wife and the other to his mother-in-law. 
But this lady manoeuvred to exchange her caru with that of the daughter whereby 
the progeny would be born with strange attributes. The mother-in-law i.e. Gadhi’s 
Queen who was a Ksatriya woman would bring forth a son full of Brahmanic 
splendour and Satyavati, a rsipatni, would bear a son full of martial strength and 
glory. On the latter pleading for mercy, it was granted that her grandson would 
be born with these attributes, while the son would be a Brahmavadin. Thus 
Visvamitra a Ksatriya with Brahmanic attainments became the son of Gadhi; 
Jamadagni was born to Rcika, the famous Rama Jamadagnya (Parasurama) was 
Jamadagni’s son who was a Brahman with Ksatriya instincts. 

Jahnu-Aja-Balakaiva-Kusika-Gadhi 


Satyavati m. Rcika Visvamitra 

Jamadagni 

I 

Rama Jamadagnya. 

234. The same subject is dealt with in a later context, the narrative being ascribed to Bhi§ma 
(XIII 4). The account is slightly elaborated, (a) The exchange of the carus and the trees 
(asvattha and Udumbara) which they had to clasp was due to sophistry on the part of the mother 
of Satyavati. There is a slight discrepancy in the genealogy : the family is said to emanate from 
Bharata, the regular descent being traced from Ajamidha downwards i.e. Ajamidha—Jahnu— 
Sindhudvlpa—Balakaiva—KuSika—Gadhi etc. Ajamidha is here the father of Jahnu, not son. 
Jahnu’s son is Sindhudvlpa who is not known in the other account. Compare also the Ramaynaa 
version—Ram. I 51.18-19. See supra, (b) A more flagrant departure is indicated in another 
context viz. Mbh. Ill 115 according to which the person who grants the caru and prescribes the 
trees is Bhrgu himself, the father of Rcika, this seems to be unnatural and rather unjust to the 
son who was also a sage of no mean attainments, one who, by Varuna’s grace, produced, as dowry 
for the bride whom he loved to marry, a thousand white horses with one of the ears black. 

Tatas snusam sa bhabavan prahrsfo Bhrgur abravlt / 

Varam vrnlsva subhage data hyasmi tavepsitam / 

Sfi- vai prasaday&masa tarn gurum putrakaranat / 

AtmanaS caiva matuS ca prasadam ca cakara sah / 

(Sts. 38-34). 

(c) pika’s son became son of ViSv&mitra (Visv&mitrasya putratvam Rclkatanayo’gamat Mbh. 
XII 292.13). This legend refers to §una££epa being adopted by Visvamitra as his eldest son. 
According to some Suna&epa was IJcIka’s son ; according to others, he was the son of Ajigarta. 
Suna6£epa was also said to be a middle son. The anomaly arising out of this varied account has 
beep fUUy discussed in the previous chapter. 



RGVEDIC LEGENDS THROUGH THE AGES 


305 


Viivamitra was the progenitor of a number of Brahman families. One of his 
sons, Astaka, seems to have continued his Ksatriya heritage. But his adoption of 
§una£6epa Devarata as the eldest of all his sons is extolled as one of his glorious 
achievements. This has been exhaustively dealt with in the previous chapter. 

Like the Brahman Kau£ika in the Pativratopakhyana, we find ViSvamitra 
in another humiliating situation. It was a twelve-year famine, when the people 
had been reduced to nothingness. Famished with hunger and thirst, Vi^vamitra 
had to forsake his wife and children and wander about for his own sustenance. 
At last in the outskirts of a village he found the door of a candala’s hut open and 
saw also a quartered dog’s leg (svajaghani) hanging. So taken up with hunger, 
Visvamitra decided to seize the Svajaghani and eat it. Then follows a conversa¬ 
tion between the sage and the candala in which the latter appeals to the former to 
exercise control in the interest of Dharma, for he was not only trying to eat a 
forbidden thing but also taking it from a man of the low caste. Visvamitra’s 
conviction was only that in time of calamity there is no dharma to count; to save 
one’s life one may transgress the law for the moment. On coming back home, he 
changed his plan and decided to oiler the thing first to the gods and then partake 
of what remains. As he was about to do this, as if that he had sufficiently tested 
the sage’s will or as if he thought it beneath himself to eat forbidden flesh, Indra 
sent showers of rain immediately. The scorched earth was quenched ; the sage 
had not got to taste the abhaksya (anasvadya ca taddhavih). So when calamity 
befalls, the wise man, should extricate himself by all means at his command. 
One should at all events live ; and, alive only one attains merit and prosperity. 235 

Let us now turn to study Vasistha’s greatness as revealed in the Mahabharata. 
Vasistha is Brahman’s mind-born son 236 (Brahmano manasafi putrafi) and husband 
of Arundhati and also designated one of the prajapatis, having a place in the court 
of Brahma. He is also among those who have become pure souls by virtue (dhar- 
menaiva sucetasafi). 44 Kama (desire) and Krodlia (anger), who cannot be van¬ 
quished even by the immortals, used to shampoo his feet. Though his wrath was 
excited by Visvamitra’s offence, he did not yet exterminate the Kusikas. Afflicted 

285. Mbh. XII 141 (Apaddharmaparva. conduct in time of calamity— 

Ahuya devan Indradin bhagam bhagam vidhikramat / 

Etasminneva kale tu pravavarsa ca Vasavah /x x x 
Sa samhrtya ca tat karma anasvadya ca taddhavih / 

Tosayamasa devamS ca pitrms ca dvijasattamah / 

Evam vidvan adlnatma vyasanastho jijivisuh / 

Sarvopayair upayajfto duram atmanam uddliaret / 

Etam buddhim samasthaya jlvitavyam sada bhavet / 

Jlvan puiiyam avapnoti puruso bhadram asnute / 

(Sts. 99-101). 

E. P. Rice thinks that Visvamitra “ ate candala food and justified the act.” This is however 
contrary to the text. (Rice’s Index, p. 54). A famine in which great sages like Visvamitra are 
prostrate should indeed be terrible. The Rgveda records the instance of Vamadeva (Seer of the 
Sixth Man^ala who, in similar plight, cooked the entrails of a dog—(Suna antrani pece). But 
Visvamitra lived on mere air for a thousand years and never breathed at all for a thousand years 
more ! Which of the reports could be true is a thing to wonder. , 

236. C/. Mbh. 1174.5, II 11.18-19, III 31.12, VII 6.6, XII 166.15-16, 208.32, 834.36,340,60. 
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at the loss of his sons, he did not do any dreadful Seed for the destruction of Visva- 
mitra. He did not transgress Krtanta (Death) in order to bring back his lost 
children from the abode of Yama. It was by obtaining him that the Iksvakus 
acquired this earth and with him as their purohita, they performed many great 
sacrifices.” 237 Vasistha distinguished himself as purohita of other kings also. 
To king Samvarana he did a favour by prevailing upon Surya to give his daughter 
Tapat! in marriage. 238 As purohita to Mucukunda, who conquered the earth and 
ruled by might only, he did penance and killed all the demon hosts let loose by 
Kubera. 239 At another time he was pleased with Rantideva and when there was 
terrible draught in the country, he sustained the people like the very lord of 
Creatures. 240 With the co-operation of sage Vamadeva, he accompanied Bharata 
to the forest to bring Rama back and later, anointed Rama Dasarathi on the 
throne 241 and also worshipped Krsna while he was on his mission to Duryodhana, 242 
performed a sacrifice for Kuru in Kuruksetra oh the River Sarasvati. 243 Vasistha 
is further reputed to be the propagator of one of four original gotras. 244 He caused 
the Sarayu river to flow on earth. 245 Sage Parasara was his grandson 246 and the 
great Vyasa was the son of Parasara. 247 In heaven Vasistha did yeoman service 
to Indra, fighting with the demon Vrtra ; Indra became unconscious once ; at that 
time did Vasistha revive him with the Rathantara-Sama. 248 

Apart from his being Brahma’s mind-born son, Vasistha is said to have arisen 
from the seed of the gods which Krsna caused to fall into a jar ; so Bhfsma explains 
while expatiating on the greatness of Sri Krsna. 249 The birth of the sage took 
place in the Eastern direction, there he became famous and there did he depart 

237. Ibid. I 174.5-11. 

238. Ibid. I 94.42-45, 173.26. 

239. XII 74.6-7. 

240. XII 234.17, XIII 137.6. 

241. Ill 277.37, 291.66. 

242. V 83.27. 

243. IX 38.27. 

244. XII 296.17. 

Mulagotrani catvari samutpannani parthiva / 

Angirah Ka^yapas caiva Va6ls£ho Bhrgur eva ca // 

245. XIII 155.21. 

246. I 178.3 Son of Sakti by Adrsyanti XII 349.6. 

247. XIII 24.8. 

248. XII 281.21. 

249. Mbh. XIII 158.19— 

Tasyantariksam pfthivl divara ca / 

Sarvam va£e tis^hati 6aivatasya / 

Sa kumbhe retas sasj-je surapam / 

Yatrotpannam rsim Shur Vasisflmm // 

Kjrspa, here, is to be understood, of course, in the sense of the All-powerful God, whose incarnation 
Kf?pa was believed to be, 
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this world. 260 Vasistha was highly regarded as the best of Brahmanas (vipran&m 
6resthah), 251 so much so that Indra once went in the guise of Vasistha to test the 
will of Srutavati daughter of Bharadvaja. 252 Srutavati was doing penance with 
the object of marrying Indra only. When the guest (Indra disguised as Vasistha) 
arrived, she welcomed him according to the rules laid down and humbly offered any 
service except her hand which was to clasp Indra’s only. 253 The revered guest 
then gave five jujube fruits (badara), asking her to prepare a meal out of them and 
went away. When she set herself to the task, they would not bake at all. The fuel 
was exhausted, but she put her legs into the hearth as fuel, without a tremor and 
without a sigh. The God was pleased and took her to heaven. That holy spot is 
called Badarapacana. 254 

Vasistha and Arundhati are objects of adoration and example to society. 
Kunti blesses Draupadi that she may be to her husbands as Arundhati to Vasistha, 
as Bhadra to Vaisravana and as Laksmi to Narayana etc. 255 Santa, daughter of 
Lomapada, attended upon Rsyasrfiga as devotedly as Arundhati upon Vasistha, 256 
as Lopamudra upon Agastya etc. When the world is beset with calamity the 
revered dame Arundhati supersedes Vasistha ! 257 But Arundhati’s virtue is un¬ 
impeachable as is evidenced by the story of Agni’s love for the wives of the Seven 
Sages. Svaha, in winning the love of Agni, could not impersonate Arundhati, 
because of her spotless character as a pativrata, while she successfully impersonated 
the other six and bore the great War-god, Kumara. 258 Finally Bhlsma relates 
how Arundhati preached righteousness (dharma) to the Sages, the manes and the 
gods, 259 concentrating upon the efficacy of gifts and of the worship of the cow. 
Brahma extolled her for such salutorv counsel and wished greater and greater 

250. Ibid. V 108.13. Atra piirvam Vasispiasya pauranasya dvijarsabha / Sutis caiva 
pratistha ca nidhanam ca prakaiate // Vasispia’s demise came about in the form of giving up 
the mortal body on account of Nimi’s curse : see com. Context—Suprana describing the im¬ 
portance of each of the four quarters to Galava. 

251. Ibid. VII 6.6., XII 122.31 etc. 

252. Ibid., IX 48. 

253. “ Sakrabhaktya ca te panim na dasyami kathaficana ”/ 

Ibid. IX 48.9. 

254. “ Idam ca te tlrthavaram sthiram loke bhavisyati / 

Sarvapapapaham subhru namna Badarapacanam // 

Ibid. st. 82. 

255. “ Yatha Vaisravane Bhadra Vasi^he capyarundhatl / 

Yatha Narayane Laksmls tatha tvam bhava bhartysu // 

Mbh. I 1*99.6. 

^56. Ill 113.23 “ Arundhativa subhaga Vasis^ham LopSmudra va yatha hyagastyam l ” 
Cf . also V 117.17—Divodasa sported with Madhavl as Adj^yantl with Vasisfha, and Ak?am&la 
with Vasisfha (Vasispias caksamalaya)—Galavacarita. 

257. “ Y& caisa vi6ruta rajarhs trailokye sadhusammatA / Arundhati tayapye^a Vasisthah 
prspiatah krtah // VI 2.31. This of course refers to the stellar movements ; the one referred to 
here is an ill omen foreboding calamity, as observed by Bhfsma before Dhj-tar&stra on the eve 
of the Great War. Figuratively too, it is meant to suggest an upheaval in society when such a 
dutiful wife should disregard a saintly husband. 

258. Mbh. Ill 226. 

259. XIII 130.1-12 et seq. 
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glory ?or her austerities. On several occasions Vasistha himself is engaged in 
philosophic discussions with Brahma on the one side 260 and with Karalajanaka 
on the other; taught higher knowledge to Narada. 261 Hiranyak£ipu was cursed 
by Vasistha son of Hiranyagabha because he elected a different Hotr priest, 
whereby he even before the sacrifice ended, met his own end at the hands of a very 
strange being. 2 ® 2 

Having thus surveyed the individual life story of Vasistha and Vi£vamitra as 
depicted in the Mahabharata, we may now examine the story of their age-long 
hostility. The Mbh. tradition, of course, takes the rivalry or even hatred between 
the sages as an established fact. But as they have been counted within the group 
of the most eminent sages, the Saptarsis, it is also undeniable that the question 
of their hatred had long before been shelved. It no doubt endured in popular 
tradition only to do credit to both sages, the one as an embodiment of saintly 
excellence, the other an embodiment of the highest realisation through action 
(purusakara). The one was born divine and the other, by tapas, attained divinity. 
We may now recapitulate their mutual hostility as related in the Mbh. 

The Gandharva relates the story to Arjuna. 263 This old story (purana) of 
Vasistha they tell in all worlds. In Kanyakubja, king Gadhi, son of Kusika, had a 
son ViSvamitra, who, with his ministers used to go a-hunting. Once he arrived at 
the hermitage of Vasistha, who offered him arghya etc. from his cow Nandini, 
who yielded everything desired; Visvamitra asked Vasistha to give him Nandini 
for an arbuda of kine or his kingdom but in vain. Then he wanted to take the cow 
by force. She repaired to Vasistha, who at first did nothing saying 264 “ I am a 
forgiving brahman,” but at last he said, “ I do not abandon you ! Stay if you 
can ! 265 Hearing this word, the cow attacked Visvamitra’s troops. From her 
tail she began to rain showers of burning coals, from her tail she brought forth 
Pahlavas, from her udders Dravidas and &akas, from her vitals Yavanas, from 
her dung Sabaras, from her urine and from her sides several other Sabaras, and 
from the froth of her mouth Paundras, Kiratas, Yavanas, Simhalas, Barbaras, 
Khasas, Cibukas, Pulindas, Cinas, Hunas, Keralas and other Mlecchas, who attack¬ 
ed Visvamitra’s soldiers. Visvamitra’s troops fled, but none was deprived of life. 
Visvamitra then, disgusted with Ksatriya prowess, 266 set his mind on asceticism 
and finally became a brahman and drank soma with Indra. 

260. XIII 6. 

261. XII 802-809 chs. 

262. Mbh. XII 842.81 (Narayanlya), the strange Being being the Man-Lion incarnation 
of God N&r&yana. 

268. Ibid I 175. 

264. K^atriy&n&m balam tejo brahman&nam ksama balam / St. 29. 

265. Na tv&m tyajami kalyani sthlyatam yadi Sakyate / St. 81. 

266. “ Dhig balam K^atriya-balam brahmatejobalam balam ” St. 45. 
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Vi£vamitra’s hatred is said to have manifested itself in another incident which 
appears to have some Vedic authority. 267 King Kalmasapada Saudasa of the 
Iksvaku race was cursed by Vasistha’s son Sakti to become a cannibal and, un¬ 
fortunately Sakti himself became the first victim. Vi£vamitra was an accomplice 268 
in this dastardly act inasmuch as he directed a fiend called Kinkara to possess 
king Kalmasapada. That gave him the required monstrosity to eat human beings. 
Vasistha was filled with sorrow at this bereavement; but he patiently bore his 
grief and resolved rather to sacrifice his own life than exterminate the Kusikas. 
He threw himself down from the summit of Merit, entered a huge fire in the 
forest, and tied a heavy weight to his neck and threw himself into the sea, but all 
in vain, and, in distress of heart, he returned to his hermitage. Beholding it bereft 
of his children, he left it again and tied himself strongly with cords and flung 
himself into a mighty river, but the stream cut those cords and cast the rsi ashore 
whence that river was called Vipasa. Once more he threw himself into a river 
flowing from Himavat (Haimavati) but the river immediately fled in 100 different 
directions and has since been known by the name of Satadru. 269 He now again 
went towards his hermitage, 270 and was, on the way, addressed by AdrSyanti, the 
wife of £akti, who had for twelve years borne his child in her womb. Hearing 
that child in the womb reciting the Vedas with the six afigas, Vasistha refrained 
from self-destruction 271 and, accompanied by Adrsyanti returned to his hermitage. 
One day he saw Kalmasapada, who would devour him. AdrSyanti was terrified, 
but Vasistha restrained him by uttering “ hum/’ and, sprinkling him with water 
sanctified by mantras, freed him from his curse that had lasted twelve years. 
Kalmasapada promised never more to insult Brahmans and prevailed upon Vasistha 
that he accompanied him to his capital Ayodhya and begot a son for him on the 
queen. Then he went back to his hermitage. After twleve years the queen tore 
open her womb by a stone, and then was born the Rajarsi ASmaka, who founded 
the city of Paudanya. 272 

Arjuna asked : why did Kalmasapada command his queen to go to Vasistha? 
And was this an act of sin on Vasistha’s part? The Gandharva replied : 273 Under 
the influence of the curse, Kalmasapada, in anger, went out of his capital, ac¬ 
companied by his wife. In a solitary part of the woods he saw a Brahman and his 
wife embracing each other. The couple ran away, but Kalmasapada forcibly 

267. The Vedic version is that Sakti was thrown into fire by the Saudosas. Vide BD VI 
28,34, also Sarva (p. 25) on RV VII 82. 

268. “ Visvamitras tato raksa adide6a nrpam prati / 

Sapat tasya tu viprarser Visvamitrasya cajftaya / 

Raksasah Kinkaro nama vive4a nfpatim tada // ” 

Mbh. I 176.20-21. 

269. Satadha vidruta yasmac chatadrur iti vi$ruta ” lb. I 177.9. 

270. “ Martum na 6akyam ityuktva punarevasramam yayau ” / St. 10. 

271. 4 Evam uktas taya h^sto Vasis^hah ^res^habhag jsih / 

Asti santanam ityuktva mftyoh p&rtha nyavartata // St. 16. 

272. Mbh. I 177. 

273. Ibid. 1182. 
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seized the Brahman. The Brahman! asked him to liberate her husband, but he 
cruelly devoured him. The tears that the woman shed blazed up like fire and 
consumed everything in that place. The Brahman! cursed the rajarsi saying that 
he should meet with instant death when cohabiting with his wife and that his wife 
should have a son from Vasistha whose children he had devoured, and that child 
should be the propagator of his race. Then she entered the fire. Vasistha by his 
ascetic power immediately knew all about it. And long after this, when the 
Rajarsi became freed from his curse, he approached his wife Madayanti, not remem¬ 
bering the curse of the Brahman!. Hearing, however, the words of his wife, he 
recollected the curse and therefore, he appointed Vasistha to beget a son on 
his queen. 

ViSvamitra’s first encounter with Vasistha is somewhat differently related in 
another context. While describing Balarama’«s pilgrimage ‘ in Salya-parva, 
Vai^ampayana relates to Janamejaya the story of how certain kings attained 
Brahmanhood, and among them Visvamitra. 274 The great Ksatriya Gadhi Kausika 
became an ascetic, having resolved to give up his body, he installed his son Visva- 
mitra on the throne, notwithstanding the solicitations of his subjects, and went 
to heaven. Visvamitra however could not protect the earth even with his best 
exertions. 275 He then heard of a great fear of the Raksasas, and went out with his 
army. In the hermitage of Vasistha, his troops caused much mischief; when 
Vasistha came to the hermitage he became angry and commanded his cow to create 
many terrible Sabaras, who, encountering the army of Visvamitra caused great 
carnage and the troops fled away. Visvamitra then set his heart on ascetic 
austerities, and in the tirtha of the Sarasvati, he began to emaciate his own body, 276 
although the gods repeatedly attempted to interrupt him. Brahma granted him 
the boon that he should become a brahman. Then he wandered over the whole 
earth like a celestial. 277 

Visvamitra’s hatred of Vasistha appears to have been of an uncompromising 
and unrelenting kind as the former wished to kill the latter by any means. 278 The 
hermitage of Vasistha w*as in Sthanutirtha on the bank of the Sarasvati; on the 
opposite bank was the hermitage of Visvamitra. There Sthanu had practised 
penances, and having performed a sacrifice and worshipped the Sarasvati, he had 
established a tirtha and there the gods of yore installed Skanda. Visvamitra and 
Vasistha everyday challenged each other in respect of the superiority of their 
penances. Visvamitra ordered the Sarasvati, notwithstanding her trembling, to 
bring Vasistha into his presence, that he might slay him. Vasistha willingly let 

274. IX 40.11-29. 

275. “ Na sa saknoti prthivim yatnavan api raksitum ” / St.17. 

276. 44 Jalak&ro vayubhaksah parnaharas ca so’bhavat / 

Tatha sthandilas&yl ca ye canye niyam&h prthak / 

Asakrt tasya devas tu vratavighnam pracakrire ” / Sts. 24-5. 

277. 44 Sa labdhva tapasogrena br&hmanatvam mah&ya$&h / 

Vicac&ra mahim kftsnam krtakamas suropamah ” / St.29. 

278. Mbh. IX 42 and 48 (chs.). 
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her do so, lest ViSvamitra should curse her. Sartasvati washed away one of her 
banks and bore Vasistha away and informed Visvamitra about his arrival; but 
while the latter was looking for a weapon she quickly washed Vasistha back to the 
Eastern bank. ViSvamitra cursed her, saying that her current should be changed 
into blood which is acceptable only to the Raksasas. For a whole year she then 
flowed bearing blood mixed with water. The gods, the Gandharvas, and the 
Apsarasas grieved. For this reason the tlrtha came to be Vasisthapavaha. 

Sarasvatl, however, once more got back her own proper condition when some 
sages on a pilgrimage to the holy river, having bathed in all her tirthas, came to 
Vasisthapavaha, and saw the water mixed with blood, innumerable Raksasas 
drinking it. Having learnt the cause, they worshipped Mahadeva with penances 
and purified the Sarasvatl. 279 The Raksasas, who were Brahma-Raksasas (so 
those among Vaisyas, Sudras and Ksatriyas who hate and injure the brahmans, 
become Raksasas), afflicted with hunger, sought the protection of the sages who, 
having ordained what should be the food of the Raksasas, solicited the Sarasvatl, 
who assumed a new shape called Aruna (Red River) ; bathing in that new river, 
the Raksasas abandoned their bodies and went to heaven. Ascertaining all this, 
Indra bathed there and became purified of a grievous sin (Brahmahatya). 280 

Before taking a retrospect of the history of the two sages and their mutual 
realtionship, we may take note of a partial summary of Vi£vamitra\s deeds, given 
in connection witli the Sakuntalopakhyana. Sakuntala relates her parentage to 
Dusyanta as once given out by sage Kanva to another sage who came as a guest. 
Visvamitra deprived Vasistha of his children. Though born as a Ksatriya he 
became a brahman through his penances, and created the river Kausiki for his 
ablutions. There his wife, during a famine, was maintained by the rajarsi Matafiga 
who was living as a hunter. Therefore when the famine was over, Visvamitra 
changed the name of the river into Para and performed a sacrifice for Matanga 
and Indra himself, from fear, came there to drink soma. Visvamitra in anger, 
created another world and a series of naksatras, beginning with Prati^ravapa and 
gave protection to Trisanku, who was cursed by his preceptor. He could burn 
the three worlds by his splendour, and by a kick cause the earth to shake. He 
could sever Meru and hurl it away at any distance. He could round the Earth, 
in a moment and Yama, Soma, the Maharsis, the Sadhyas, the Vi£vas and the 
Valakhilyas are afraid of his prowess. 281 

279. Te sarve brahmana rajaiiis tapobhir niyamais tatha / 

IJpavasaiS ca vividhair yamaih kasjavratais tatha / 

Aradhya paSu-bhartaram mahadevam jagatpatim / 

Moksayamasus tarn devlm saricchrestham Sarasvatlm / 

(IX 43.14-15). 

280. Arising out of the slaying of Namuci. Ibid. Sts. 33-45. 

281. Mbh. I 71.29-89. The confusion in the sequence of events in this narrative is 
undoubted, Apsaras Menaka is pleading before Indra as to how, forsooth, could she tackle a sage of 
such prowess and anger. Elsewhere (in the Ram. for instance) it is represented that the Menak& 
episode was a stage in the sage's elevation to Brahmanhood ; possibly so, because the Bramharsi 
is free from excitement, anger and passion : and Menaka provided a test. Secondly, are Matahga 
and Trisanku different or identical ? The tenor of this passage points to their being different 
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From the numerous references to Vasistha and Visvamitra in the Great Epics, 
Ramayana and the Mahabharata, it is reasonable to deduce as follows : 

(a) Vasistha and Visvamitra had a long life of activity before they were 
elevated to be among the chosen Seven i.e. the Saptarsis. 

(b) Vasistha was born great, all saintliness and virtue were natural to him, 
he was the embodiment of patience, of the quality of Sattva. His passive resistance 
when attacked by the enemy appears exemplary. His attempt at self-immolation 
in his bereavement is somewhat strange and savours of being too commonplace. 
His eminence, however, as saint and priest of kings (purohita) is undoubted. 

(c) Visvamitra achieved greatness. Son of a king, he perfected himself in 
the qualities and attainments of a rajanya ; an embodiment of the quality of 
Rajas, he was. But seeing that the quality of Sattva had more enduring features, 
determined to acquire it. The chief thing was to conquer passion and anger ; 
this he did achieve by penance, by patient but steadfast endeavour (purusakara). 

(d) The Vasistha-Vi^vamitra feud reveals itself as a thing of the ancient 
past even in the age of the Mbh. Tradition, at any rate, believed that the two 
sages were once upon a time enemies of each other. The events connected there¬ 
with were remembered not because it was a quarrel between two great personalities 
but because it would serve as a becaon light of righteousness on the one hand and 
effective human endeavour on the other. 

(e) Popular tradition betrays no partility to either of them, one, for instance, 
of the nature suggested by the expression “ Vasistha-dvesinyab,” which is applied 
to a few verses in the Visvamitra-mandala, said to be imprecations against the 
Vasisthas ; whereas no imprecation in the Vasistha-mandala is ever regarded as 
despising the ViSvamitras. The Mbh. age conceives the sages as equally respect¬ 
able ; there was no question of their relative superiority. On the other hand, 
a word should be said to the credit of the self-made saint Visvamitra, who, by dint 
of his achievement, had inspired the people with a reverential awe. The world 
was amazed at his powers of making or unmaking it. It was not much wonder 
that he could as well be one of the four founders of Brahman tribes as it were and 
lienee an inspirer of a tradition by itself; a veritable sampradaya-pravartaka. 


iiarivamSa 

One incident connected with Vasistha ^and Visvamitra is pointedly dealt with 
in the Harivamsa, that is about Satyavrata. 282 He was the son of king Trayyaruna 

persons, though they are possibly identical with one another, as is stated in another context. 
(Vide VP Wilson vol. Ill pp. 284 ft. as referred to in his MOST I. p. 375 f. See VP text IV 
8.13, compare also Hari. 12 and 13, where Vasistha is also introduced). The anomalies in the 
narrative of ViSvamitra’s deeds, as shown above, may be of no serious consequence when we 
remember that the narrator was Sakuntala, who in her unsophisticated innocence recalled the 
events of a bygone age just as they occurred to her mind. They have no chronological value. 
282. Hari. chs. 12 and 18. 
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who had Vasistha for his priest. Once Satyavrata carried away a bride who had 
been betrothed to another. King Trayyaruria abandoned the son on this account 
whereupon the latter lived among the low caste people in a degraded condition. 
The old king went to the forest, for penance. Vasistha himself managed the 
affairs of State, A twelve year draught then set in as result of adharma for which 
Satyavrata was responsible. The latter, however, nourished a sense of anger 
against Vasistsha because he did not exert his influence to dissuade the king from 
the drastic punishment which was inflicted on the Prince. At this time, Visvamitra 
had left his family and children there and gone to the shores of the ocean for penance. 
When the famine set in, the family was reduced to severe straits. ViSvamitra’s 
wife was about to sell away her middle son (Galava) for a hundred cows in order 
to sustain the rest. Meanwhile Satyavrata intervened and liberated the boy, 
and, until Visvamitra returned from penance, provided them with venison and 
pork which he (every day) tied to a tree near their residence. To Visasfdia, how¬ 
ever, he never reconciled himself; and once when he could not procure food 
anywhere, he happened to see Vasistha’s all-bestowing cow which he at once 
killed and fed himself and Visvamitra’s family. Vasistha got angry and denounced 
the offender as TriSariku, one who has committed three sins, viz. causing displeasure 
to the father, killing the preceptor’s cow and eating unsprinkled food. 283 Now 
Visvamitra returned from austerities and was much pleased with Satyavrata for 
the support he gave for his family in his absence. Asked to elect a favour in 
return, the outcast Prince prayed that he might be enabled to ascend Heaven 
bodily. The famine having abated, Visvamitra reinstated him on the throne 
and sacrificed for him so that, as all gods and even Vasistha could see, sent TriSahku 
bodily to Heaven. The famous Hariscandra was the son of this King Satyavarta 
TriSanku. 284 

Visvamitra’s lineage, the adoption of SunaSSepa Devarata into his family 
with all rights of primogeniture, and the ever-baffling host of sons and families 
that emanated from him have been accounted in the HarivamSa. 285 These have 
been fully discussed in the foregoing chapters in various contexts. So far as 
genealogies go, the accounts in the Hari. add to the confusion. SunaSSepa is 
the middle son with Jamadagni for his elder brother and Sunafcpuccha for the 
younger ! 286 ViSvamitra’s original name was ViSvaratha, 287 not the only son of 
Gadhi, he had brothers as well, ViSvakrt, and ViSvajit, and a sister Satyavati, 

283. aproksitopayogat asamskrtamamsabhaksanat lb. XIII 18. 

284. Hari. XIII 18-19. 

PituS caparitosena guror dogdhrlvadhena ca / 

Aproksitopayogac ca trividhas te vyatikramah / 

Evam trlnyasya 6ankuni tani dfstva mahatapah / 

TriSankur iti hovaca Tri6ankur iti sa smrtah // 

285. Ibid. XXVII 

286. Ibid. Sts. 41-42. 

287. ViSvamitras tu dharm&tma namna ViSvarathas smftah / 

Jajfte Bhrgupras&dena Kau£ik&d Vam£avardhanah // St. 44. 
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ungest of them all. 288 One is tempted to think that all the three names 
Svaratha, Vi£vakrt and Vi^vajit are only epithets 289 of Visvamitra who 
ssessed all the qualities connoted by those names: the course of his chariot 
tended over all the three worlds; he was world-maker (anyam Indram karisyami 
c.) and world-conqueror. 


VII 

TURANAS 

Vasistha and Visvamitra are familiar personalities in the entire range of 
iranic literature. Both sages were revered. Vasistha was regarded as one of 
e mind-born sons of Brahma. 290 He and Visvamitra are both counted among the 
fen holy sages (Saptarsis) of the Vaivasvata-manvantara. 291 Between them, 
ey have rendered so many places on the banks of the Sarasvati and Ganga holy 
account of one or other of their great achievements. Quite new incidents have 
en recorded about them, as we shall see presently. Their rivalry or hostility 
a thing of the past, not endangering the reputation of either, of course. Never- 
sless the several incidents which mark their mutual jealousy and hatred are 
rrated with ever-changing colours. 

While Vasistha was described as a mind-born son of the Creator, we see a 
sond birth become necessary for him on account of the curse of Nimi! The story 
thus told in the Visnu-Purana : The son of Iksvaku, who was named Nimi, 
itituted a sacrifice that was to endure for a thousand years, and applied to 
tsistha to offer the oblations. Vasistha in answer said that he had been 


288. Visvamitras tu Gadheyo raja ViSvarathas tada / 

ViSvakrd ViSvajiccaiva tatha Satyavatl nrpa / lb. XXXII 51-3. 

—Satyavatl Visvamitradlnam KanlyasI (com.) 

289. Pargiter thinks that Visvaratha was his original name. That is how it looks from 
CVII44. But seeing that coupled with two more names in XXXII51-52, it is better to conceive 
as epithets. The name Visvamitra itself appears to be an acquired name. His real name 
pears to be unknown. 

290. See, for instance, Brahma I 48.4, Visnu I 7.5, Brahmanda II 11, Matsya 8.0-7, 
agavata III 12.22-24, Vayu 25.82, etc. The number of these manasa-putras ranges from 
o 10. Vasi^ha married Orjja (Energy), one of the 24 daughters of Patriarch Daksa, and had 
en sons by her, namely. Rajas, Gatra, fJrdhvabahu, Savana, Anaglia, Sutapas and Sukra. 
$nu I 10.13 f). The famous Sakti and other sons are from a different marriage evidently— 
samala or Arundhatl. 

291. The Seven Sages are supposed to be different in each Manvantara. For instance in 
: third i.e. Auttami Manvantara. (Vide Visnu III 1.15) the seven sons of Vasistha were the 
en Rsis. Strange, however, that the father is one of the seven sages only in a later i.e. the 
enth Manvantara (Vaivasvata). It must be a descendant of the progenitor of the Vasisfha 
lily. Incidentally, it may be noted, that the entire cosmogony changes from Manvantara to 
nvantara. Different is Indra, different are the classes of gods, the divine sages etc. This 
ciful picture is ably satirised by Nilakan^ha Dlksita in his Campu, the Nilakanlha-Vijaya. 
the outer chamber of Brahma’s Palace, a number of Potentates are waiting for an interview 
h the Highest one. Indra went up to the door, the Lord-in-Waiting asks : “ Indra of what 
e are you ? ” (Katamah Purandarah)! The accounts in the Puranas and the Upapuranas 
taining to the creation are by no means consistent. They baffle all attempts at a clear delinea- 
l. One may however benefit from a perusal of the notes provided by H. H. Wilson in his 
islation of the Visnu Purana Books I to III. 
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pre engaged by Indra for five hundred years, but if the king would wait forsome time, 
he would come and officiate as superintending priest. The king made no answer, 
and Vasistha went away supposing that he had assented. When the sage had 
completed the performance of the ceremonies he had conducted for Indra, he 
returned with all speed to Nimi, purposing to render him the like office. When he 
arrived, however, and found that Nimi had retained Gautama and other priests to 
minister at his sacrifice, he was much displeased and pronounced upon the king, 
who was then asleep, a curse to the effect that since he had not intimated his inten¬ 
tion, but transferred to Gautama the duty he had first entrusted to himself, Vasistha, 
Nimi should thenceforth cease to exist in corporeal form. When Nimi woke up 
and knew what had happened, he in return denounced as an imprecation upon his 
unjust preceptor, that he also should lose his bodily existence as punishment for 
uttering a curse upon him before communicating with him. Nimi then abandoned 
his bodily condition. The spirit of Vaistha also leaving his body was united with 
the spirits of Mitra and Varuna for a season until, through their passion for the 
celestial nymph Urvasi the sage was reborn. The corpse of Nimi was preserved 
from decay by being embalmed with fragrant oils and resins. When the sacrifice 
was concluded, the gods who had come to receive their portions were willing to 
restore him to bodily life, but Nimi declined to resume a corporeal shape. He 
wished, however, to dwell in the eyes of all beings. To this desire, the gods assented 
and Nimi was placed by them in the eyes of all living creatures, in consequence of 
which their eyelids are ever opening and closing. 292 

Vasistha was responsible for the banishment of Vikuksi by his father Iksv&ku. 
Upon one of the days called Astaka, Iksvaku being desirous of celebrating ancestral 
obsequies, ordered Vikuksi, to bring him flesh suitable for the offering. The prince 
accordingly went into the forest and killed many deer, and other wild animals for 
the ceremony. Being weary with the chase and being hungry, he sat down and 
ate a hare ; after which, being refreshed, he carried the rest of the game to his father. 
Vasistha the family priest of the House of Iksvaku was summoned to consecrate 
the food, but he declared that it was impure, in consequence of Vikuksi having eaten 
a hare from amongst it (making it thus, as it were, the remnant of his meal). 
Vikuksi was in consequence abandoned by his offended father and the epithet 
6a£ada (hare-eater) was given to him being so described by the preceptor. 293 

Turning to Visvamitra, we find that his descent is traced to Jahnu, who in 
turn was descended from Amavasu son of Aila. Visvamitra is the son of Gadhi 
and grandson of Ku6ika according to Brahma-purana, of Kusamba according to 

292. Vi§rm IV 1-9 (sections in prose style). Vide also: Matsya 61.32-6, 201.1-17, Padma 
V 22.84.-87, Vayu 89.4 ; Brahman<Ja III 64.4, Bhagavata IX 18.1-6, Ham. VII 55.56,57. Accord¬ 
ing to Pargiter, there were two kings of the name, one of Videha and another of Vidarbha ; Nimi 
is also a ysi belonging to the Atreyas. Nimi of the episode in question must be of Videha 
(Vi-deha — bodiless) as the name itself suggests. (AIHT: consult the Index). Slight variations 
may be perceived in the different Puranas cited above, cf. AIHT p. 215. 

293. Vi?i?u IV 2.5-7, cf . also Vayu 88.11-19, Brahma 7.48-51, Brahmaflcja III 68.11-20; 

Bull DCHI xi-21. 
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Visiju-Pur&pa . 294 These are minor differences ; one thing is certain, Visvamitra, 
at all events, was bom in a line of kings but became a Brahmarsi by resolve. His 
association with the Suna^epa legend, as told in the Puranas, has been fully 
discussed in the previous chapter. 

The incident of having to eat dog’s flesh for want of better food during a 
twelve-year famine was the occasion for a discourse between Visvamitra and a 
Carnjala from whose house, the sage was about to make awhy with “dog’s leg” 
(&va-j&ghanfh on the right or wrong of such an action. Ultimately Indra opened 
histeyesl and showered rain to end the famine. The Brahma purana describes this 
story more picturesquely . 296 Once there occurred a terrible draught, there was 
nowhere food available. Visvamitra repaired to the holy river Gautami. Seeing 
his wife, children and disciples emaciated with hunger, the sage ordered the pupils 
to hunt up something to eat without delay. They roamed about and brought a 
dead dog which was all they could find. Visvamitra said : “ Very well, cut it 
up, wash and roast it; we shall, according to rule, propitiate the gods, sages, 
and the manes and then partake of the ramainder.” The pupils obeyed. Agni 
came, the gods’ messenger, was astonished to see the offering and told the gods 
that they have to eat dog’s flesh which the sage in distress has offered. To prevent 
such a base offering, Indra came as an eagle and carried away the vessel which 
contained the flesh. The sage was wrath when the pupils reported this and was 
about to curse when Indra transformed the contents into honey and replaced the 
vessel. But Visvamitra demanded the dog’s flesh itself on pain of being reduced 
to ashes. Afraid of consequences, Indra came up and said, “ why bother about 
the inedible dog’s flesh, pour the honey-oblation and drink the rest in the company 
of your children.” Visvamirra replied, ‘ what use with one such meal ? All 
people are suffering, then what is the good of this honey ? If it should become 
nectar for all, then only I would have it pure, otherwise, gods and manes shall 
eat this flesh of the dog. And then I shall also eat it, to be sure .” 296 Realising 
the danger, Indra immediately summoned the clouds and showered nectar-like 
rain on earth. There was joy everywhere.* Thenceforth that place on the Gautami 
became famous as ViSvamitra-tirtha. 

294. Brahma 10.11-68, Visiiu IV 7.1-16, Vayu 91.49-108, reads Kus&Svafor Kusika, Brail- 
mantfa III 66.28-69. 

295. Brahma 93.4-24. cf. Mbh. XII 141. supra p. 

296. Vi6vamitro’pi netyaha bhuktenaikena kim phalam / 

Prajas sarvlU ca sldanti kim tena madhuna hare / 

Sarvesam amrtam cetsyat bhoksye’ham amrtam 6uci / 

Athava devapitaro bhok§yant!dam svamamsakam / 

Palcad aham tacca mamsam bhoksye nanrtam asti me / 

Tato bhitas Sahasrakso meghanahuya tatk§anat / 

Vavarsa camrtam v5ri hyamrtenarpitah prajah // 

Ibid. sts. 20-23. 

There is no doubt that the outline of the story given in the Mbh. is here expanded and embellished 
so as to make it attractive to those for whom the literature was meant. That these sages with 
all their divine powers had to suffer earthly ills as hunger and thirst is hard to reconcile. 
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Now remain the legend of Kalmasapada and that of Satyavrata TriSahku, 
both of which remind the world of the ancient feud between Vasistha and Vi£v&- 
mitra. The Visnu-purana narrates the first story as follows : Mitrasaha, son of 
Sudasa of Ayodhya once celebrated a sacrifice which was conducted by Vasistha. 
At the close of the rite, Vasistha went out. At that time a Raksasa assumed the 
semblance of Vasistha and came and said to the king : “ Now that the sacrifice 
is ended, you must give me flesh to eat; let it be cooked and I, will presently 
return.” Having said this, he withdrew, and, transforming himself into the shape 
of the cook, dressed some human flesh, which he brought to the king, who, receiving 
it on a plate of gold, awaited the reappearance of Vasistha. As soon as the sage 
returned, the king offered him the dish. Vasistha, surprised at such want of 
propriety in the king, as his offering him meat to eat, considered what it should 
:>e that was so presented and by the efficacy of his meditations discovered that 
t was human flesh. lie grew angry and denounced a curse upon the king saying : 

‘ Inasmuch as you have insulted all such holy men as we are, by giving me what 
s not to be eaten, your appetite shall henceforth be excited by similar food. 

“ It was yourself,” replied the king to the indignant sage, “ who commanded 
his food to be prepared.” “ By me !” exclaimed Vasistha, “ how could that 
lave been?” and, again, having recourse to meditation, he detected the whole 
ruth. Foregoing then all displeasure towards the king, he said : “ The food to 
rtiicli I have sentenced you shall not be your sustenance for ever, it shall only be 
o for twelve years.” The king who had taken up water in the palm of his hand 
nd was prepared to curse the sage, now considered that Vasistha was his spiritual 
uide, and being reminded by Madayanti his queen that it ill became him to denou- 
lcc an imprecation upon a holy teacher, who was the guardian divinity of his race, 
bandoned his intention. Unwilling to cast the water upon the earth, lest it 
hould wither up the grain, for it was impregnated with his malediction, and equal- 
v reluctant to throw it up into the air lest it should blast the clouds and dry up 
heir contents, he threw it down upon his own feet. Scalded by the heat which 
lie water had derived from his angry imprecation, the feet of the king became 
potted black and white, and he thence obtained the name of Kalmasapada or 
ie with the spotted feet. 

In consequence of the curse of Vasistha, the king became a cannibal every 
ixth watch of the day for twelve years, and in that state wandered through the 
urests, and devoured multitudes of men. One occasion, he beheld a holy person 
ngaged in sport with his wife. As soon as they saw his terrific form, they were 
tightened and endeavoured to escape. But the royal cannibal overtook and 
eized the husband. The wife then also desisted from flight, and earnestly entreat- 
d the savage to spare her lord exclaiming, “ Thou, Mitrasaha, art the pride of the 
oyal House of Iksvaku, not a malignant fiend ! It is not in thy nature, who knowest 
lie characters of women, to carry off and devour my husband.” But all was in 
ain, and, regardless of her repeated supplications, he ate the Brahman, as a tiger 
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and said, “ Since you have barbarously disturbed the joys of a wedded pair and 
killed my husband, your death shall be the consequence of your associating with 
your queen.” So saying, she entered the flames. 

At the expiration of the period of his curse, Saudasa returned home. Being 
reminded of the curse of the Brahman! by his wife Madayantl, he abstained from 
conjugal intercourse and was therefore childless. But having solicited the inter¬ 
position of Vasistha, Madayant! became pregnant. The child however was not 
born for seven years, when the queen, becoming impatient, divided the womb with 
a sharp stone and was thereby delivered. The child was thence called Asmaka. 297 

The above account is corroborated by the Bhagavata. 298 As it is, it shows 
no interference on the part of Visvamitra in the affair of Vasistha and Kalmasapada. 
The Mbh. supplies the link viz. that the Raksasa, who played the mischief by 
impersonating Vasistha for the moment, was employed by Visvamitra. 299 This 
was specially so when, according to Mbh., the king was cursed by &akti son of 
Vasistha. Nevertheless, some disagreements among the several authorities must 
be acknowledged with regard to this story. According to the Brhaddevata, at 
a great sacrifice by Sudas, Visvamitra was overcome by Sakti. Consequently 
Visvamitra sank down unconscious. But to him the Jamadagnis gave speech 
called Sasarpari, having brought her from the dwelling of the Sun. That speech 
dispelled the Kusikas’ loss of intelligence (a-matim). 300 The Sarvanukramani, 
introducing RV VII 32, says that Sakti, thrown to the fire by the Saudasas, com¬ 
posed the last pragatha, but before he finished, he was consumed ; Vasistha com¬ 
pleted it. 301 The Brhaddevata, again, points out that Vasistha’s hundred sons 
were killed by the Saudasas or by Sudasa who in consequence of a curse had been 
transformed into a Raksas. 302 Now it is this story that is found elaborated in the 
Mbh. The other two stories are not traced in the Puranas. 308 

The Mahabharata relates the conflict 304 between Sakti and Kalmasapada for 
precedence of giving way in the road, 305 the king beat him with a whip whereupon 
Sakti cursed him to become a cannibal. At this stage it is reported that Visvamitra 

297. Visnu IV 4.19-38., 

298. Bhagavata IX 9.18-39. Vide also Ram. VII 65 and Brhannaradlya IX 3-151. 

299. Mbh. I 176. see infra. 

800. BD IV 112-114. Sasarpari is called Suryasya duhita in RV III 53.15. 44 Sasarparih * 

sarvatra gadyapadyatmakatvena sarpanaslla vagdevata ’’—Sayana. BD hereby suggests that 
the other Kusikas, as well as Visvamitra, had been rendered unconscious by Sakti. cf . Sisva on 
Sarva. p. 107. , 

801. Sarva. p. 25 and Si$ya thereon, p. 180 f. 

802. BD VI 28 and 33-84. 44 Such is the sacred tradition.” (iti vai Srutih). Note that 
the 100 sons are meant here whereas Sakti’s death is not specified. 

808. AIHT p. 208, n.5. The two stories are Sakti overcoming Visvamitra and his being 
thrown into the fire by the followers of Sudas. 

804. Vide Mbh. I 176, 177 and 182. 

805. 44 Mama pantha mahar&ja dharma esa sanatanah / 

sarvesu dharmesu deyah pantha dvijataye // 

Ibid. 176.8. 
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who watched the incident, himself remaining invisible, directed a Raksasa to 
possess the king. 306 Denounced by the curse, Kalmasapada happened to offend 
a Brahman guest by offering human flesh as food. He again cursed him. The 
cannibal in him was now roused and poor Sakti became the first victim ; and later 
on his younger brothers also were devoured. Vasistha bore the grief when he 
learnt that Sakti’s wife Adrsyanti was pregnant, so that there would be progeny 
to continue the line. It so happened that, as lie returned to his abode with the 
daughter-in-law, they happened to encounter the cannibal king. Adrsyanti got 
terrified, but Vasistha put down the demon by a huftkara, which ended the curse 
actually and restored the distressed king to normal life and thinking. Coming 
back to his old self, Kalmasapada paid due homage to .Vasistha and, later on, 
requested him to beget a son on his queen Madayanti, which extraordinary proce¬ 
dure became necessary on account of a Brahmanf s curse during his cursed life 
when he deprived her of her joy with the husband by devouring him. Thus we 
see that the ltaksas who was set upon the depraved king was responsible for all 
the misery of Vasistha and the death of his sons. 

Among the stories that centre round Visvamitra, that of Satyavrata Tri6anku 
has somewhat pre-eminently caught the Puranic fancy. 307 Trayyaruna was a 
king of the Iksvaku race. Ilis son was Satyarvata who got the appellation of 
Trisanku and was degraded to the condition of candala, or outcast. According 
to Vayu-purana he was banished by his father for his wickedness (adharma). The 
Brahma and Harivamsa detail his inequity at length. He carried off* the betrothed 
wife of a citizen, as the wedding ceremony was in progress. He was therefore 
banished by the father and directed to live among the svapakas (dog-eaters). 
Vasistha did not intercede. Then there came a terrible famine in which Indra 
did not shower rain for twelve years. Visvamitra had left his wife and children 
in that country and gone to the shores of the sea for penance. In this situation, 
Satyavrata provided the flesh of deer for the sustenance of the family, suspending 
it upon a spreading fig-tree on the borders of the Ganges, that he might not subject 
them to the indignity of receiving at the hands of an outcast. Visvamitra’s wife 
was even prepared to sell her middle son for a hundred cows, tying a collar round 
the neck, perhaps to proclaim him for sale (gale baddhva). Satyavrata interceded 
and got him liberated ; the boy came to be known as Galava. Thus did Satyavarta 
spend the twelve years, proving all the while helpful to Visvamitra’s family but 
bearing unrelenting hatred against Vasistha as the latter did not sympathise with 
him. Once while he had to hunt up food, and when game failed, he killed the cow 
of Vasistha. Whereupon, the preceptor denounced him as Trisanku, “ one who 
has committed three sins,” viz. displeasing the father, killing a cow and eating 

306. Just when the offending king was about to apologise, Visvamitra directed the fiend 
to possess him, and by his supernatural powers incited both the parties to excesses. The prime 
cause for all this was the hostility between Vasistha and Visvamitra. The latter had asked the 
king to perform a sacrifice with him as priest, whereas Vasistha was the family priest. The king 
naturally preferred him. So Visvamitra was bent upon harassing both. Ibid. 176.4 and 15-22. 

807. Visrtu IB 8.18-14, Brahma 7.97 to 8.28, Brahmas III 68.77-114, Vftyu 88.78-116, 
Bhagavata IX 7.4-5 etc. c/. Hari, 12.11 to 18.23. 
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flesh not previously consecrated. Returning from penance, Visvamitra was very 
much pleased with Trisaftku’s friendly services and pressed him to choose a boon. 
Satyavrata wished to be bodily elevated to Heaven. Visvamitra installed him 
on the throne and as all, including Vasistha, could see, celebrated a sacrifice and 
sent him bodily to heaven. It was seen in the foregoing pages how, according to 
the Ramayana, Visvamitra was prepared to contend not only with one individual 
Vasistha, but with the whole host of the gods. When he was out to sacrifice for 
an outcast, the gods naturally did not heed for he was acting against Rta, establish¬ 
ed path. But he was determined to please them or have his own way by creating, 
by means of his supernatural powers, a different Indra and a different firmament 
with full stellar and planetary complement. The gods had but to acknowledge 
the force of his determination and compromise with him, with the result that 
TriSafiku was left suspended in mid-air, forming a constellation in the southern 
hemisphere along with other new planets and stars created by Visvamitra. The 
Bhagavata says admiringly that Trisanku is still visible in the sky (aydapi divi 
dr^yate). The Vayu furnishes some further information. 44 Men acquainted 
with the Puranas recite these tw'o stanzas : 4 By the favour of Visvamitra, the 
illustrious Trisanku shines in heaven along with the gods, through the kindness of 
that sage. Slowly passes the lovely night in winter, embellished by the moon, 
decorated w r ith three watches and ornamented with the constellation Trisanku/’ 308 
Trisanku is identified with the Orion, the three bright stars of his belt being the 
three sankus, (stakes or pins) which form his name. 

The Vasistha-Visvamitra feud reaches its climax in the story of Hariscandra, 
son of Satyavrata Trisanku. According to the Sunassepa legend related in the 
AB and other works, Vasistha and Visvamitra were high priests co-operating w'ith 
the sacrifice performed by Hariscandra. It might then be a subsequent event, in 
the life of that king, if not fabricated by the fertile imagination of the story-teller. 
The Markandeva-purana 309 expands the story at considerable length. One day 

308. “ Atrapyudaharantimau slokau pai.irai.iika janah / 

Visvamitraprasadena Trisankur divi rajate f 
Dcvaissardhammahateja’nugrahat tasya dhlmatah / 

Sanair yatyabala ramya hemante candramandita / 

Alahkrta tribhir blmvais trisankugrahabhusita / 

Vayu 88.114-116. 

Wilson’s emendation nisa in the place of abala is better, though he did not find ms. evidence 
therefor. But abala yields no sense and has no antecedent in the text ; it might be dyaus, but 
the epithet abala is hardly appropriate. Wilson has yamaih for bhavaih. The Anand SS. edition 
records no v.l. cf. Wilson’s Translation of Visnu, p. 372 footnote. 

309. Mark, cantos 7-9. This theme has been dramatised by Ksemlsvara in his Canda- 
Kau&ika (10th or 11th cent. A.D.). More imaginative is the title given to vernacular plays on 
the subject: Satya-Hari£candra. Popular impression now is that Visvamitra was a cruel sage 
and all that. How different from the Vedic Visvamitra, “ heaven-born, favourite of the gods, 
great sage.” (Mahan rsir devajd devajutah. RV III 53.9). One is tempted to ask whether 
or to what extent, if at all, has the cause of Truth been served by unbridled tradition, by the 
unscrupulous story-teller of Harikatha-performer, or even by the high handed poet. In fact 
Truth Jias bt en at the mercy of these factors. Says a Subliasita— 

He Rajanas tyajata sukavipremabandhe virodham 
Buddha klrtis sphurati bhavatam nunam etatprasadat // 

Tu?Iair baddham tad alaghu Raghusvaminas saccaritram 
Rusfair nltas trilphiivanajayl hasyamargam da§asyah // 
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while Hariscandra was hunting he heard female lamentations, which proceeded 
44 from the Sciences who were being mastered by the austerely fervid sage ViSva- 
mitra and were crying out in alarm at his superiority.” Hariscandra, * as the 
defender of the distressed, went to the rescue, but Visvamitra was so provoked by 
his interference that the Sciences instantly perished and Hariscandra was reduced 
to a state of abject helplessness. Visvamitra demanded the sacrificial gift due to 
him as a Brahman and the king offered him whatever he might choose to ask, 4 gold, 
his own son, wife, body, life, kingdom, good fortune,’ whatever was dearest. 
Visvamitra stripped him of his wealth and kingdom, leaving him nothing but a 
garment of bark and his wife and son. In a state of destitution, he left his kingdom 
and Visvamitra struck Saibva, the queen, with his staff to hasten her reluctant 
departure. To escape from his oppressor he proceeded to the holy city of Benares, 
but the relentless sage was waiting for him and demanded the completion of his 
gift. With bitter grief, wife and child were sold, and there remained only himself. 
Dharma, the god of justice, appeared in the from of a hideous and offensive Candala 
and offered to buy him. Notwithstanding the exile's repugnance and horror, 
Visvamitra insisted upon the sale, and Hariscandra was carried off 44 bound, beaten, 
confused and afflicted,” to the abode of the candala. He was then employed at 
the grave-yard to collect clothes etc. from the dead bodies. In this horrid place 
and degrading work he spent twelve months. His wife then came to the cemetery 
to perform the obsequies of her.son, who had died of serpent bite. They recognised 
each other and resolved to die upon the funeral pyre of their son. though Haris¬ 
candra hesitated to take away his own life without the consent of the master. 
After all was prepared, he gave himself up to meditation on Visnu. The gods then 
arrived, headed by Dharma and accompanied by Visvamitra. Dharma entreated 
him to refrain from his intention, and Indra informed him ‘"that he. his wife, and 
son, had conquered heaven by their good works.” Hariscandra declared that 
he could not go to heaven without the permission of his master the candala. 
Dharma then revealed himself. When this difficulty was removed, Hariscandra 
objected to go to heaven without his faithful subjects. This request was granted 
by Indra and after Visvamitra had inaugurated Rohitaiva, the king's son, to be 
his successor, Hariscandra, his friends and followers, all ascended in company to 
heaven. There he was induced by the sage Narada to boast of his merits and this 
led to his expulsion from heaven. As he was falling he repented for his fault and 
was forgiven. His downward course was arrested and he and his followers dwell 
in any aerial city, which, according to popular belief, is still visible occasionally 
in mid-air. 

The indignation of Vasistha at Visvamitra’s insatiableness produced a quarrel, 
in which their mutual imprecations changed them to two birds, the Sarali (adi) 
and the Baka. 310 In these forms they fought for a considerable term until Brahma 

BIO. Adi is a kind of heron, and Baka is the crane, the former being of a portentous height 
of 2,000 yojanas ( = 18000 miles) and the latter of 8090 yojanas. Their very movements would 
shake the earth, how much more when they pull up their energy to kill each other. Ref. M&rk. 
ch. 9. See also MOST I p. 379 et seq and p. 386 f. 
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interposed and reconciled them. The Bhagavata 811 alludes to this story, in its 

notice of Hari6candra. 

• 

This section may be concluded with two impressions : 1. The Vasistha- 
Visvamitra rivalry, though a thing of the ancient past, is a reality in the conception 
of the Puranas, In fact, it is never doubted. Similarly, it was the belief that 
Vi£vamitra was born in a Ksatriya race, but elevated himself to Brahmanhood by 
penance. 2. Secondly, under cover of tradition, new stories have sprung up to 
illustrate the mutual hatred of the two sages. The story of Saudasa Kalmasapada 
took its origin in the BD 312 but expanded with fanciful structure in Mbh. and the 
Puranas. The first record of Trisanku story was in the Epics (Ram. and Mbh.) 
and further elaborated in the various Puranas. The story of Hariscandra germinat¬ 
ing in the Aitareya Brahmana, in which the sages are not enemies if not friends of 
each other, transformed itself into a classic as it were, to depict the very climax 
of their enmity. Justification for all this fabrication is that unshakable, mysterious 
Tradition ! 


VIII 

RECENT OPINIONS 

In the study of the life history of the sages Vasistha and Visvamitra, who arc 
reputed personalities from Vedic times, we have naturally to delve deep into the 
literature of the Vedas for a true understanding. As time advanced and tradition 
spread through diverse channels, it is natural that the original structure of their 
story got hazy if not distorted. John Muir very effectively advocated a return 
to the study of the originals. He said : 313 “ The Vedic hymns being far more 
ancient than the Epic and Puranie complications must be more trustworthy guides 
to a knowledge of the remotest Indian antiquity. While the epic poems and the 
Puranas no doubt embody numerous ancient traditions, yet these have been freely 
altered according to the caprice or dogmatic views of later writers, and have received 
many purely fictitious additions. The Vedic hymns on the contrary have been 
preserved unchanged from a very remote period and exhibit a faithful reflection 
of the social, religious and ecclesiastical condition of the age in which they were 
composed and of the feelings which were awakened by contemporary occurrences. 
As yet there was no conscious perversion or colouring of facts for dogmatic or 
sectarian purposes.... It is here therefore that we may look for some light on the 
real relat ons between Vasistha and Visvamitra.” 

811. TraiSankayo Hariscandro Visvamitra-Vasisfchayoli / 

Yannimittam abhud yuddham paksipor bahuvarsikam // Bha. IX 7.0. 

812. BD VI28 and 84. The germ of the story is however seen in the TS and the Brahmanas, 
which depict that Vasi^ha’s sons were killed by the Saud&sas. The sage then saw the rite of 
forty-nine nights etc. to obtain progeny as well as to take revenge against the Saudasas. 4 Vasistho 
hataputro ’ k&mayata vindeya prajam abhi Saud&sau bhaveyam iti ’ cf. TS VII 4.7. KB IV,8, 
PB IV 7.8, etc. 

813. MOST I p. 318. c/. Max Muller ASL p. 87, 
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The whole inquiry centres round the following issues : 

(1) The identity of the two sages. 

(2) Had ViSvamitra any claim for kingship by birth or by acquisition ? 

(8) Did Vasistha and ViSvamitra ever hate each other ? 

It is acknowledged on all hands that both Vasistha and Visvamitra were highly 
esteemed as Rsis, seers of entire Mandalas of the Rgveda. That one was a Brahmrsi 
and the other a Rajarsi promoted to the rank of Brahmasi is an idea quite foreign 
to the Veda. Regarding Visvamitra, the Vedic Index says 314 “ There is no trace 
of his kingship in the RV, but the Nirukta (II 24) calls his father Ku6ika, a king ; 
the Aitareya Brahmana (VII 18.9) refers to Sunassepa as suece ding to the lordship 
of the Jahnus as well as the divine lore of the Gathins, and the Pancavimsa Brah¬ 
mana (xxi.12.2) mentions Visvamitra as a king. But there is no real trace of this 
kingship of Visvamitra. It may probably be dimissed as mere legend with no 
more foundation at most than that Visvamitra was of a family which once had 
beeq royal. But even this is doubtful.” 315 

Regarding the strife between Visistha and Visvamitra, Oldenberg holds that 
it “ is not to be found in the Rgveda. On the other hand, Geldner is hardly right 
in finding in RV a compressed account indicating the rivalry of Sakti, Vasistha’s 
son, with Visvamitra, the acquisition by ViSvamitra of special skill in speech and 
the revenge of ViSvamitra who secured the death of Sakti by Sudas’s servants.” 316 
These pictures, we have seen, were only supplied by tradition, 317 and not by the 
text of RV. As \vc look back at the Veda, through the colourful foreground of 
legendary matter provided by later literature, the mind is so caught up by the 
tales and hence somewhat vitiated in its appreciation of the Vedic origin. One 
is apt to be guided away by high authorities like the Brhaddevata and the 
Sarvanukramani when they introduce the Rgvedic passages in an attractive 
legendary setting. These works themselves are ancient and moreover they have 
the unassailable Tradition to inspire credence. Thus in the Vasistha-Visva¬ 
mitra relationship, to quote tradition or even to imagine it will not be subject to 
any doubt. So eminent a seer was Vasistha, heaven-born; how ever could a mortal 
like Visvamitra, himself seer though, vie with him ? In a controversy, or a 
philosophic discussion in a sacrificial assembly (sadas), Visvamitra could not stand 
the attack of Vasistha’s son the learned Sakti, with the result that he was silenced. 
Bearing a grudge against Sakti, Visvamitra bided his time and with the help of the 
Saudasas brought about his death. Now Vasistha the aggrieved father had to 
take notice of it all; hence, he saw the Raksoghna-sukta or perform a rite of forty- 
nine nights to avenge the death of his son or sons. 318 This is a perfectly reasoned 

314. VI, Vol. II, p. 811. 

315. Criticised by Pargiter. AIHT pp. 12-13. 

316. VI Vol. II, p. 2T5 f. 

817. e.g. BD VI 34 (iti vai Srutih), Sarva. p. 107 (prahur itihasam puratanam) or, p. 183 
(as am prasvapinltvam tu kathasu parikalpyate); etc. 

318. See supra note. 
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story but the regret of the inquirer will be when in the Vedic Text, he neither finds 
even a remote reference to the alleged events nor anything pointing to them in the 
very mantras which are set in their framework. The meaning of the mantras 
bears no relevancy to the fancied story. 319 The Sakti-Visvamitra controversy 
is superimposed on RV III 53.15-16 ; and the killing of Sakti on RV VII 32.26— 
these are sufficient to illustrate the above contention that the later stories have 
had no foundation in the original text. Then tradition alone is their resort; and 
tradition is mysterious and has to be regarded for the very reason, perhaps ! 

Regarding the veracity of the Vasistha-Visvamitra strife, the findings of 
Maurice Bloomfiel I are very valuable. 320 In his Rgveda, Repetitions, he has 
pointed out how as many as four consecutive verses are common to the Mandalas 
of Vasistha and Visvamitra : (VII 2.8-11 =111 4.8-11). Both are Apri-hymns. 
Besides, the two Books share no less than 14 lines in common. Speaking of groups 
of stanzas repeated in the Rgveda, Bloomfield observes ; “ There comes to mind 
in this connection the traditional hostility of the Visvamitras, the reputed authors 
of the 3rd book and the Vasisthas, the reputed authors of the 7th book. «This 
centres about the so-called Vasistha-dvesinyah (RV III 53.21-14) which are sup¬ 
posed to contain a curse of the Visvamitras against the Vasisthas. As early as 
TS 3.1.7.3; 5.4.11.3, Visvamitra and Vasistha are opposing parties in a Vihava 321 
or conflicting call upon the gods. Roth and Geldner regard the traditional hostility 
of the two rsi clans as old. But the hymns do not express it. At least, it is strange 
that their two Apri-hymns III 4 and VII 2 share no less than four stanzas word 
for word. We should expect diversity there if anywhere.” 

Having started so well with almost a pledge that one has to look back to the 
Vedas 322 for the truth of the legends, one finds the versatile scholar J. Muir succumb 
to the influence of the legends narrated in later literature. Relying on the veracity 
of these he brought to bear quite serious thought over the transformation which 
had come upon the alleged Vasistha-Visvamitra feud in successive ages and put 
forward certain generalisations like “contests between the Brahmans and Ksatriyas” 
apparently for superiority. 323 The contests however ended in glorifying the 
qualities of the Brahman or the principles and modes of life for which he stood. 
In recent times, F. E. Pargiter pursued the study, especially of the Puranas, on 
the same lines and, postulated the theory of two traditions in ancient history and 
legnd, viz, the Brahmana tradition and Ksatriva tradition. In so doing he laid at 
the former’s door the blame of distorting facts to suit its own purpose of maintaining 

319. Supra and notes 38 and 155-157. 

320. Vide Bloomfield : RVR (HOS vols. 20 and 24) pp.xviii, 492 and footnote ; 346-47 
also Max Muller ASL p. 465. 

321. Supra n.36. Visvamitra and Jamadagni had a contest with Vasistha, Jamadagni 
saw the Vihavya hymn (RV X 126.1) and drew away all the power and strength of the adversary. 
Vihavya is the seer of’the Hymn according to the AnukramanT. 

822. MOST I 818. 

323. A whole chapter is written on this (MOST I ch. IV pp. 296-400). Expressions here 
and there like incidents being 44 coloured by the Brahmanical prepossessions of the narrator ” 
(p. 859) indicate the perspective which cannot be described as truly historical. 
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the importance of the Brahmana in the social structure of the age. 324 To this end, 
he made capital out of the legend of Vasistha-Visvamitra relationship (chapter I). 
He would have rendered signal service to ancient history and tradition if, instead 
of eking out the subtle but harmful distinctions in tradition, he had concentrated 
on proclaiming the slender foundation on which such an undesirable structure of 
hatred was built. 

It is necessary to meet the arguments and theories advanced in the book : An- 
cient Indian Historic al Tradition, but it may be permissible to offer some remarks 
on the perspective of the dissertation as a whole. Pargiter has made a profound 
study of the Puranas. He perceives two currents of tradition, the Brahmanical 
and the Ksatriva ; the former reflected in the Samhitas, the Brahmanas and other 
Vcdic books, and the latter reflected mostly in the Epics and the Puranas. One 
cannot deny the existence, from time immemorial, of a twofold tradition in any 
given age. The version of a story, for instance, among the literate based on books 
and the version among the less literate common folk which is based on hearsay: 
these two represent this twofold tradition. But Pargiter has viewed this most 
natural sociological aspect in a wrong perspective inasmuch as he has dubbed the 
twofold stream as two distinct entities, not infrequently, motivated by considera¬ 
tions of mutual exclusiveness among Brahmanas and Ksatriyas. In this kind 
of interpretation, he takes inspiration evidently, as pointed out above, from 
Dr. John Muir who, in his Original Sanskrit Texts, has developed a doctrine, 
par excellence, of Brahmana-Ksatriya hostility. Such rivalry and conflict between 
individuals may have existed in ancient times ; but they were not part of anybody's 
or any group’s beliefs and duties. Certain circumstances forced certain happenings, 
but it will be a great mistake to suppose that a vein or an undercurrent of rivalry 
and feud always subsisted these happenings from age to age. This is a precept 
which does incalculable harm to the student of history and to the historical method 
of cultural investigation. The charge, for instance, is that the Brahmanical priest 
dominated and got on with gifts etc. from kings. Be it so, what harm ? The 
conditions were such. The social codes were written by Brahmanical priests, 
quite true. But why does the Brahmanical priest write a thing which is not for 
the welfare of society and which is not acceptable thereto ? In the revolutions of 
ages, changes are inevitable ; that is the Law of the Universe. The astika and 
the nastika, like good and bad, have always been co-existent and thrive on each 
other, really. Every system or science has had supporters and dissenters, and we 
think each is strong as such, because of friends and foes. If we pile up the brick 
of the same size and symmetry one upon the other in one order only, the pile will 

324. Pargiter AIHT (1022). The two traditions explained pp. 6-7 ; a ruthless attack on 
what he calls the brahmanic tradition characterises the whole work (see pp. 10-11, chs. II and V). 
The author’s study of ancient Indian literature has betrayed want of appreciation. To meet his 
arguments is outside the purview of this study, indeed. Suffice it to mention that Pargiter’s 
conclusions are not, in general, commended by scholars, cf. Wintemitz : HIL p. 521 n.8. “ I 

doubt, however, whether we are justified in drawing the line between the Ksatriya tradition and 
the brahmanical tradition as definitely as is assumed by Pargiter.” cf. again, p. 528 n.2. In 
earlier years, Pargiter’s views were contested by Prof. Keith : JBAS (1914) 1021 ff., (1915) 828 ff. 
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topple down with one push ; but pile them lengthwise and breadthwise, the wall 
gains in resistance. That is fundamental law. But if we try to dissect and place 
the lengthwise and breadthwise bricks separately, where is the wall ? It is the first 
duty of man to visualise this unchangeable Law of Rta or Cosmic Order, with a 
desire for knowledge for its own sake. There he should try to separate them. The 
story of Dr. Jekyll and Mr. Hyde (R. L. Stevenson) is an instance in point. 
Genius will turn to perversity if its sharp edge is turned to selfish use. There 
have been frantic attempts in Vedic times to grapple the Unknown. Severest 
penance and will power have challenged the divine custodians of that hidden 
Truth, who have now and then relented, but on pain of the head splitting into a 
thousand pieces if the secret is divulged. There has been rivalry even among gods 
for this knowledge as is borne out by the story of Dadhyanc, to whom the Sun-god 
imparted the 44 madhuvidya ” (nectar of knowledge). Asked by the Alvins, 
Dadhyanc explained the pledge and begged forgiveness. But the deft surgeons of 
heaven grafted a horse’s head on the sage and persuaded him to give out the secret 
knowledge through the horse’s mouth. The object achieved, they replaced* the 
original head. The sage, however, did not escape the Sun’s warth. That apart, 
experiments with truth, ridden to extremes, are fraught with danger to humanity. 
This does not require elaboration, living as we do in this Atomic Age. 

Should we then eschew knowledge and feel complacent with the maxim 
‘Ignorance is bliss ’ ? No. We should gain knowledge ; but it should be subject 
to strict discipline, with passions and emotions sublimated into that stratum of 
peace and realisation of one’s oneness with the Universe. Otherwise we are let 
down. In a miniature form Muir and Pargiter have propounded the twin traditions 
and unduly emphasised their apparent incompatibility, perhaps not realising 
that such an attempt will leave deep furrows in that vulnerable body called Society, 
which would be difficult to level up. 325 There have been upheavels in the past in 
our Bharatavarsa ; every time, society has survived and stood on its tradition, 
with a reorientation needed by the times. It has emerged with a new and bright 
outlook. The historian’s duty, however, is to unravel the strings, but never to 
pull them ! 

Taking into consideration so many activities on the part of the sages Vasistha 
and ViSvamitra, it appears marvellous for one individual to achieve so much in 
one life-time. As it is common in the legends, a Rsi does penance to please Indra 
ordinarily for a thousand years. Visvamitra did penance, according to the 
Ramayapa, for thousands of years, in all the four quarters put together. Vasistha 
is the priest of the Iksvaku race. Though once, perhaps at the beginning of his 
career, he had to give up his body on account of Nimi’s curse, he was before long 
reborn and filled the same office as priest of the Iksvakus with all due respect and 
authority. Ever since he remained immortal down to the reign of Sri Rama, son 
of DaSaratha. Moreover, he laid the whole world under a debt of gratitude, 
according to the Visiju-purana (III 8.9), by being the redactor of the Veda in the 

825. Pargiter, it may be recalled, was a member of the Indian Civil Service. 



RGVEDIC LEGENDS THROUGH THE AGES 


327 


eighth Dvapara. 326 In the Ramayana, both the sages are connected with the 
Iksvaku kings TriSariku, Ambarisa, Sudas and DaSaratha who are, from one another, 
separated by very long intervals, being 28th, 44th, 49th and 60th descendants 
respectively from the founder. The legends therefore take it for granted that the 
sages, by virtue of their austerities, were men of 4 miraculous longevity,’ 4 possessed 
of a vitality altogether superhuman.’ 327 The common conception is that these 
holy sages are immortal; they reside in heaven or somewhere in the Himalayan 
region, but invisible to mortals. Now and then they would descend upon the earth 
to bless the Believer. This tenet affords safe anchor for the popular mind ; for, 
what is impossible for the gods and saints of the golden Past ? 

Or, there is, to solve this riddle, the other expedient of counting a number of 
Vasisthas and Visvamitras. Thus Pargiter discovers more than nine Vasisthas 
and three or more Visvamitras. 328 It is curious thing, however, that the old sages 
have mostly been designated by their gotras as it is the case even today in some 
tracts of India where people are known by their surnames. In the RV also, we 
are familiar with expressions VisvamitraU, Vasisthah, Jamadagnayab etc. They 
and their descendants are seers of hymns in the various “family-books.” It is 
reasonable to think that those that came after the great Rsis scrupulously kept 
up their traditions and distinguishing characteristics. But through centuries of 
life envisaged by the various incidents connected with the two sages, it would be 
unsound to count the number of them involved. And so far as the people are 
concerned it has been immaterial how many they were ; for their exemplary 
characteristics were important for posterity. The saintliness and forbearance, 
for instance, of Vasistha ; the dynamic activity and universal friendliness of 
ViSvamitra ; the one an embodiment of divine grace and the other an apostle of 
Human Endeavour (Purusakara). 


IX 


SUMMARY 

1. The RV. presents Vasistha and Visvamitra as great sages who were leaders 
of their respective clans and who established sound traditions. They are seers of 
mandalas ; favourites of the gods Varuna and Indra respectively ; endowed with 
supernatural powers such as to render rivers fordable etc. Both befriended, and 
were priests of, Sudas, evidently on different occasions. Vasistha saved Sud&s 

326 4 The Vedas have already been divided 28 times in the course of the present or 
Vaivasvata Manvantara ; this division has always taken place in the Dvapara age of each system 
of four yugas. In the first Dvapara, Brahma Svayambhu himself divided them ; in the sixth, 
Mrtyu (Death or Yama); whilst in the eighth Dvapara, it was Vasistha who was the Vy&sa or 
divider.* MOST I, p. 886. 

327. Ibid p. 862. 

828. AIHT Ch. XVIII. It is unconvincing but amusing to see Pargiter hunt up the personal 
names of the several Vasi^has, Devarfij, Apava, Atharvanidhi I and II, &re$thabh&i, Suvarcas 
etc. A similar attempt at unmaking different Visvamitras by their names proved futile ch. XXI. 
The one name suggested i,e. ViSvaratha is more likely an attribute than a name. See supra. 
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from a disaster in his Battle with the Ten Kings (Dasarajna), by steering him across 
the Parusni before being overpowered by the enemies. Visvamitra similarly led 
the same chieftan across the confluence of Vipas and Sutudri; and performed a 
thousand-ofter-saerifiee before a distinguished gathering of the Angirasas, the 
Bhojas and others. Both sages expressed themselves powerfully against enemies 
and constantly invoked the protection of the gods to be saved from their malignant 
attacks. 

2. The first and only mention of a discord between them in the later Samhitas 
is in the TS. It was a dispute between Vasistha on the one part and Visvamitra 
and Jamadagni on the other, regarding a ‘ conflicting call (vi-hava) of the gods', 
as Bloomfield puts it. The text however says that in that dispute, Jamadagni saw 
the “ vihavya ” hymn (RV X 128 *1) 329 and drew away all the strength of the 
adversary. The TS also records, for the first time about Vasistha’s bereavement 
caused by the death of his son or sons (hataputrah) and about his desire to wreak 
vengeance against the Saudasas. On the other hand, the importance of both the 
sages for the Sacrifice is stressed. The SV and AV do not bear any sign of the 
rivalry ; the latter simply praises them uniformly. 

3. TheBrahmanas further emphasise the contribut ion to the sacrificial system 
made by the two sages, who together officiated at Hariscandra's sacrifice (AB). 
Vasistha and Visvamitra arc the Mind and Speech or Breath and Ear of the sacrifice; 
they are, to the sacrifice, like two wheels to a chariot. At first Vaisthas alone were 
to be Brahma priests but later anyone who knew the job (SB). There is constant 
reference to Vasistlia's bereavement and the sacrifice which he performed or the 
samans (Janitra) which he saw, to obtain progeny and to defeat the Saudasas. 
PB is the only work to speak of a four-day rite of victory (san jaya) which Visva¬ 
mitra, king of the Jahnus (Jahnunani raja) performed to obtain the kingdom. 
Visvamitra’s martial spirit and sportsmanship are adverted to in connection with 
the Krosa and Rohita-KAliya samans. 

It is remarkable that nowhere does any Brahmana say or suggest that Visva¬ 
mitra w'as responsible for Vasistlia's misfortune. 

4. Yaska does not refer to any hatred between Vasistha and Visvamitra. 
Explaining the name Vipas, he says that the river got the name because of her 
loosening the bonds when Vasistha wanted to drown himself in her waters. 

It is in the Brhaddcvata that the first reference is made to the Vasistha- 
dvesinyah (Vasistha-haters) and an injunction that they should neither be recited 
nor heard on pain of the head splitting into hundred parts etc. Poignant reference 
is made to the calamity which befell Vasistha in that King Sudasa, turning a demon, 
killed his hundred % sons. Vasistlia's pedigree has been described as also his funny 
experiences in a dream. There is an explicit statement that Visvamitra, having 
ruled the Earth, attained the status of a Brahma rsi and also got a hundred and one 


329. According to Sarva. Vihavya is the Rsi of the hymn. 
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sons. Visvamitra is commended as a universal friend; his conversation with the 
Rivers (Vipas and Sutudri) is stated as also his discomfiture at the hands of Sakti. 

The Sarva. gives the pedigree of Visvamitra and briefly refers to the conversa¬ 
tion with the Rivers ; does not at all mention the controversy with Sakti. There 
is a brief reference to Sunassepa being adopted by Visvamitra as his son and named 
Devarata. Sarva. relates for the first time the incident of Sakti thrown into fire 
by Saudasas, whereas the incident is not recognised by the Tandaka (PB). Com¬ 
mentator Sisya, however, elaborates the Sakti-controversy as well as &akti-murder. 

Commentator Durgacarva refuses to comment on the Vasistha-dvesinyab, 
because he is a Kapisthala Vasistha. There have been instances of scribes having 
omitted that portion of the text and commentary as noticed by Max Muller and 
Roth. 330 

•Nitimanjari says that Sakti survived the flames ! 

Vasistha-Visvamitra hostility, thus, acquired wide publicity and implicit 
belief by the time of Bl) (400 B.C.), so much so that society was prone even to 
expunge from the Vedic text the few verses known as Vasistha-dvesinyah. (So 
vehement is the protest in BD TV 117-120). Justice requires to be done to Visva¬ 
mitra also. 

5. In the conception of the Epics and the Puranas, the belief in the Vasistha- 
Visvamitra hatred has been firmly established. The Ramayana describes only the 
process of Visvamitra’s elevation to the status of a Brahmarsi. All revengeful 
stories are elaborated in the Mbh. and further in the Puranas. Such inveterate 
hatred is fancied that Vasistha and Visvamitra curse each other to become Adi 
and Baka (a kind of birds of portentous height) and then fight as such for years 
when only Brahma could come and pacify them with suitable admonition. General 
impression would be that Vasistha patiently bore all the insults and onslaughts of 
Visvamitra, whereas the latter prompted by jealousy at Vasistha’s greatness always 
sought an opportunity to attack him. He even tried to kill him ; only the River 
Sarasvatl tricked him at the risk of being cursed. Finally ViSvamitra’s cruel 
treatment of Hariscandra is phenomenal. If all that did happen, it is hard to 
develop any sense of reverence to the Sage. 

But a perusal of the above historical investigation will prove that later 
literature does not reflect the truth. There has been so much of concoction and 
distortion. There is no doubt that all that was done, by whomsoever that was 
responsible, with bad taste and unworthy motive. Let us now look at the facts 
and realise that the two sages were not at all enemies of each other. 

0. Recent opinion has on the one hand observed the hollowness of what is 
called the traditional hostility between Vasistha and Visvamitra, as revealed by a 
study of the most ancient literature ; and on the other, postulated that the same 

330. MM RV* VoL II, p. 23, SBE XXXII. p. xlvi note b. 
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reflects a continued conflict between the Brahmanas and Ksatriyas to gain 
supremacy over each other and that later literature has not done Justice to facts, 

7. Conclusion : (a) Vasistha and Visvamitra, already sages of high repute, 
in the comprehension of the RV, were not enemies of each other. Both of them, 
being eminent priests of the foremost kings of the day, had common enemies to 
contend with in the course of their expansion in India. 

(b) There have been definite instances of their co-operation for common 
good. Witness the system of sacrifices which they perfected. 

(c) Should there have been any differences between them, they must relate 
to some sacrificial technique or to a too personal jealousy at each other’s success 
in their support to kings. But it was never such as to cause rivalry and hatred 
between clans and races. 

( d ) It lacks vedie authority to say that Visvamitra was a Ksatriva elevated 
to Brahmanhood. Apart from orthodox tradition, researches point to the fact 
that the caste held sway over the people during a very late period of the Rgvedic 
Age. 331 As Vasistha and Visvamitra belonged to the hoary past even at the time of 
Rgvedic compilation, it will be short-sighted to attribute any varna to them. In 
the words of Bloomfield, the RV presupposes 4 a long antecedent activity ’ and 
represents ‘ the mixed final precipitate of a later time.’ 332 Even if in that remote 
age they did observe the distinction of varnas, it was only one of profession and not 
of birth. 333 

(e) To make Visvamitra responsible for Vasistha’s misfortune is unjust, in 
the absence of any tangible evidence. In later fabrications they have been 
allowed to wreak vengeance against each other, sufficiently. They are quits. 

(/) Vasistha is saintly, is an embodiment of all that is best in man and god; 
therefore he is Vasistha. Visvamitra is brilliant, an embodiment of Human 
Endeavour (Purusak&ra), a self-made Yog in and friend to all. It behoves us 
to transcend jealousy, hatred and acrimony, and rise to heights of sympathy, 
grace and good-will. 

831. HIL p. 66. 

382. RVR p. 646. 

383. Mbh. XII 188.10. 

Na viSeso’sti varnanam sarvam brahmam idam jagat / 

Brahmana purvasrstam hi karmabhir varnatam gatam // 



